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Form itself is emptiness;  
emptiness itself is form.1 

 
I Introduction 

Before, when there was no trace of man on earth, Tai Bai decided to create mankind. He used clay, just as 
we make pottery or porcelain, and after having molded it into a human figure, he put it into the kiln. The 
first figure was fired for too long, and was badly burnt: it was black! This was not so good, and Tai Bai 
threw it away, using all his strength, and throwing it a long way. He threw it to Africa; hence afterwards 
everyone in Africa was black. As a result of this first failure, the second figure was fired more carefully. It 
was allowed to bake only for a little while and then taken out of the kiln. Look: it was too white! This 
wasn’t very good either, and Tai Bai again threw it away. This time, he did not throw it so far. He threw it 
to Europe, and hence afterwards everyone in Europe was white. Experience now allowed the third one to 
be baked to perfection: not for too long a time, and not for too short a time. Pretty good! Neither black 
nor white, but all yellow. Tai Bai was very satisfied, and put the figure down on the ground. Hence 
afterwards everyone in Asia was yellow.2 

Frank Dikötter cites this passage in his 1992 book The Discourse of Race in Modern China.3 When did 
this legend of the Hakka in Taiwan come into being? Dikötter does not give any further information. In 
the field of racial studies there have been two radically different views. The first view considers the human 
race as a knowledge system gradually shaped after the eighteenth century; whereas the second view 
maintains that race is a universal phenomenon in human societies. Dikötter holds the second view. The 
way Dikötter discusses racial anecdotes collected from Chinese classical books side by side with modern 
racial knowledge, the two aspects forming one common linear historical order, is methodologically 
debatable. In the words of Gotelind Müller-Saini, Dikötter fails to differentiate Chinese “cultural ethno-
centrism” (wenhua zhongzu zhongxin zhuyi ᮽौつᰅѣᗹѱ㗟) from modern “racial ethnocentrism” 
(renzhong zhongzu zhongxin zhuyiӰつつᰅѣᗹѱ㗟).4  

In addition, Dikötter uses the sources rather arbitrarily, with some important misinterpretations.5 
For example, he quotes the following statement from Xu Jiyu’s ᗆ㒲⮢ (1795–1873) Yinghuan zhilüe ♑
ሦᘍ⮛ (A Brief Survey of the Maritime Circuit, first published 1849):  

 
__________________________ 

1 The Heart Sutra (Xinjing ᗹ㏉): 㢨঩ᱥグθグ঩ᱥ㢨Ⱦ  
2 Taiwan kejia su wenxue, 149–150: ᗔࢃθ൦⨹р⋈ᴿӰ五θའⲳԏੑ⊰ᇐࢫ䙖Ӱ五ȾԌݾ⭞㋎ൕᦅ࠰Ӱᖘθ❬ᗂ

ሽެ᭴൞ュޝ⠈✚Ⱦഖ⛰✚ᗍᱸ䯉䮭θㅢжف✚❜ҼθའⲳԏੑቧᣀᆹᢊࡦҼ䶔⍨θ䙏ቧᱥ䶔⍨ӰⲺ䎭ⓆȾㅢ

ӂ⅗འⲳԏੑᖾቅᗹθռ✚ᗍᱸ䯉འ⸣θ⚡ُуࡦθའⲳቧሽެᢊࡦҼↆ⍨θ䙏ቧᱥⲳӰⲺ䎭ⓆȾㅢп⅗θའ

ⲳԏੑ੮਌↚ࢃⲺᮏ䁉θᱸ䯉ૂ⚡ُ䜳ᧂᨗᗍᖾླθ✚ּ࠰ⲺӰᰘу唇θҕуⲳθའⲳԏੑᖾ┵ᝅθቧሽެ᭴

൞൦рθ䙏ᱥӔ⍨哹〃ӰⲺ䎭ⓆȾ 
3 Dikötter 1992, quoted on the verso of the title page. 
4 Müller-Saini 2010. 
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The5hair and eyes of some [foreigners] gradually turn black when they come to China and stay for a long 
time. The features of such men and women half-resemble the Chinese.6 

Dikötter then comments:  

It was perhaps reassuring to know that residence in the Celestial Empire could half-humanize the 
foreigner [which means “the barbarian” here – S. J.].7  

As a matter of fact, these sentences in the original text are preceded by “someone said” (huoyun). This 
means that Xu was not completely convinced that the color of people’s skin, hair, and eyes would change 
with a changing environment. Furthermore, Xu Jiyu had praised the Europeans before the sentences 
quoted above:  

Their temperament is cautious and meticulous. They are good at using their minds and making 
instruments. Their technology dealing with metal and wood is incredibly exquisite, especially in taking 
advantage of water and fire.8  

Yinghuan zhilue was compiled by Xu based on the geographical sources provided by an American 
missionary. In my view, except for Xu’s explanation of natural and human phenomena with the theories 
of Yin/Yang and the Five Elements, his book, in comparison with Haiguo tuzhi ⎭ുൌᘍ (Illustrated 
Gazetteer of the Countries Overseas) by his contemporary Wei Yuan 内Ⓠ (1794–1857), represents the 
more standard geographical knowledge of the time, which was derived from the West.9 

The problem in Dikötter’s work shows that researchers tend to, consciously or unconsciously, 
impose their preconceptions on history when studying the concept of “race” in modern China, which 
results in creating an “ahistorical” discourse of race. To reveal racism as a construct, researchers concern 
themselves less with the concept of race per se than with the political connotations attached to the 
concept.10 Human race is examined in this paper as a sort of “modern knowledge.” 

Sakamoto Hiroko ൸ݹʐʫᆆ, who holds a positive view of Dikötter’s work, thinks that the 
concept of “race” in modern China has fused traditional Chinese racial knowledge with the racial 
knowledge of the West.11 Exactly how did this “fusion” take place? Sakamoto does not offer any answers. 
Ishikawa Yoshihiro ⸩ᐓ⿄⎟ notices the connections between Japan and the acquisition of racial 
knowledge by the reformists and revolutionaries in the late Qing Dynasty. He specifically investigates the 
Japanese influence on Liang Qichao ặஉ䎻.12 “Ren fen wulei shuo” Ӱ࠼ӊ五䃠 (The Five-Race 
Theory), published in Gezhi huibianṲ㠪॥㐞 (Chinese Scientific Magazine) in 1892, has been 
considered the moment when racial classification was introduced into China. Zhang Xiaochuan ᕖᲉᐓ, 

 
__________________________ 

05 See Sun Longji 2004 criticizing Dikötter 1992 and Dikötter’s response. Sun’s criticism seems not to be completely 
based on Dikötter’s text, and many parts of it are therefore unconvincing. 

06 Dikötter 1992, 49. Yinghuan zhilüe, 113: ቻѣൕѻθࡽ举Ⲳ㠽ⶑ╮䇀唇Ⱦެ⭭ྩ䶘䋂θӜᴿঀղѣൕ㘻Ⱦ  
07 Dikötter 1992, 49.  
08 Yinghuan zhilüe, 112: ެ Ӱᙝ᛻㑓ᇼθ஺᯲䚁ᙓθ䮭᯲࡬ಞȽ䠇ᵞҁᐛθ㋴ᐝуਥᙓ䆦θ䚁⭞≪⚡ቚ⛰ཽ࿏Ⱦ 
09 This book starts by describing the world as consisting of Asia, Europe, Africa, and America. Yinghuan zhilüe, 4–5, states: 

δ䱵䶔ࣖ࡟εެ൦ᔙ㧡θ㌺ᗍӔ㍦Ӕҁঀθ䘚्ᴿഔ䜞θ低Ⲽ唇཭Ⱦཟᱸ⛄䞭θൕ㜾㋍乇θӰ五␭⋂θ൞഑ൕ

ѣ⛰ᴶࣙȾ“The vast land of Africa is about half size of that of Asia. Towards the northern part of it there are Muslim 
tribes. The others are all black barbarians. The weather is extremely hot and the land is hard to cultivate. The people 
there are ignorant. They are the least civilized among the peoples on the four continents.” 

10 Sakamoto Hiroko 1995; Zarrow 2006. 
11 Sakamoto Hiroko 2005, 191. 
12 Ishikawa Yoshihiro 2001. See also Ishikawa Yoshihiro 2002.  
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however, argues that the first issues of Gezhi huibian had already published similar articles as early as 1876 
and that the knowledge of racial classification had already entered the Chinese-speaking world by 1848.13  

Gotelind Müller-Saini points out in the above-mentioned paper that not a single researcher had 
looked into the exact content of the “five-race theory,” even though it was frequently cited. Müller-Saini 
also raises an important question, namely: if the Europeans of the nineteenth century accepted themselves 
as the Caucasian race, then how did the Chinese, who had considered themselves “white,” come to accept 
being categorized into “the yellow race?” In his newly published work, Michael Keevak, on the other 
hand, examines the problem of how Westerners created “the yellow race” from a “scientific” perspective.14 
In view of these few discussions about the beginnings of racial knowledge, we see that the examination of 
the concept of “race” in modern China raises not merely the problem of how China accepted Western 
knowledge of race, but also the issue of Japanese influence. In order to throw light on the processes that 
brought this concept into being, it is necessary to carry out a translingual and cross-cultural study.15 

It is a well-known fact that the concept of “race” emerged in the seventeenth century as a knowl-
edge system classifying the human body. Its appearance was accompanied by the increasing number of en-
counters that Europeans had with non-European regions. Based on his traveling experiences in North 
Africa and India, the French physician and traveller François Bernier (1625–1688) developed a racial 
classification system in his “Nouvelle division de la terre, par les différentes espèces ou races d`hommes qui 
l`habitent.” He categorized human groups into four races or species.16 In the eighteenth century, the 
Swedish naturalist and biologist Carolus Linnaeus (1707–1778) also divided human beings into four 
groups: Europaeus albesc, Americanus rubesc, Asiaticus fuscus, and Africanus nigr, and endowed them with 
different characteristics.17 Georges-Louis Leclerc de Buffon (1707–1788), a French naturalist, mathema-
tician, and botanist who seemed to have accepted Linnaeus’s racial classification, emphasized non-
hereditary, environmental influences on race such as climate, food, soil, and landscape.18 The predomi-
nantly influential theory in later racial studies and anthropology, however, was neither Linnaeus’ nor 
Buffon’s, nor any other categorizations of mankind. It was the “five-race theory” developed by Johann 
Friedrich Blumenbach (1752–1840).  

Blumenbach handed in his dissertation De Generis humani varietate nativa to the University of 
Göttingen in 1775 and obtained his professorship with it. This dissertation went through constant 
revisions and was published in three different versions. By the end of these revisions, Blumenbach had 
elaborated his “five-race theory.” In the first version of 1776, Blumenbach follows Carolus Linnaeus’s 
four-race theory, but points out the unreliability of the classification based on a limited number of human 
bone specimens. He affirms Buffon’s theory of environmental influences, but warns that this theory may 
lead to a static idea of human races, one that fails to explain the change of skin colors.19 In the revised 
version of 1781, Blumenbach adds the category of the Malayan race because new human bone specimens 
had been procured.20 With this, the “five-race theory” came into being. Blumenbach revised the whole 

 
__________________________ 

13 Zhang Xiaochuan 2009, 15–27. 
14 Keevak 2011, 57–69. 
15 On my research on the issues of race and nation, see Sun 2006, 2010a, 2010b, 2011. 
16 Bernier 1684. See Bernasconi 2001, 148–155.  
17 Keevak 2011, 49. 
18 Keevak 2011, 59. 
19 Blumenbach 1776, 129–137. 
20 Blumenbach 1776, 319–322.  
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book for the third version of 1795. He found that the human bone specimens he had used as evidence 
contained deformities caused by illness, which should be excluded from the classification. On top of skin 
color, which was then a popular categorizing criterion in Europe, Blumenbach added the measurements 
of the body and the skull (the height of the forehead, the size and angle of the jaw bone, the order of teeth, 
eye sockets, nose bones, etc.).21 According to this text, the five human races are: 

Caucasia (colore albo) ü the Caucasian or white race
Mongolica (colore glivo)� ü the Mongolian or yellow race
Malaica (colore fusco) ü the Malayan or brown race
Aethiopica (colore cuprino) ü the Ethiopian or black race
Americana  (colore badio) ü the American or red race 

The term “Caucasia” was invented by Blumenbach, and referred to peoples inhabiting Europe, North 
Africa, West Asia, etc. The Indians were included, whereas the Jews were excluded. As Nell Irvin Painter 
points out, this certainly involved linguistic and political considerations.22 Blumenbach did not insist on 
classifying mankind into five races, nor did he uphold the view of unchanged white skin color. It was, 
however, precisely these two points that became the indicators of Blumenbach’s racial theory, which, via 
the knowledge transmission route of Great Britain, spread to the other end of the Eurasian continent: 
China and Japan.  

 
2 Westerners in China and the �“Five-Race Theory�” 

How did Blumenbach’s theory enter China? Before we examine this problem, let us first examine the 
translation of the term “race” into Chinese. In A Dictionary of the Chinese Language / Hua-Ying zidian 㨥
㤧ᆍ ,ޮ compiled by the British missionary Robert Morrison (chin. Malixun 俢⿤䚒, 1782–1834, and 
published from 1815 to 1823 in Macao), there was not yet a translation for “race.”23 Twenty years later, 
however, the term began to appear in the English-Chinese dictionaries compiled by other missionaries.  

An English and Chinese Dictionary, in the Court Dialect / Yinghua yunfu lijie 㤧㨥丱ᓒ↭䳄, compiled 
by Samuel Wells Williams (chin. Wei Sanwei 㺑п⮅, 1812–1884, and published 1844 in Macao):  
race つ五.24  

English and Chinese Dictionary / Ying-Han zidian 㤧╘ᆍ ,ޮ compiled by Walter Henry Medhurst (chin. 
Maidusi 哛䜳ᙓ, 1796–1857, and published from 1847 to 1848 in Shanghai): offspring, ᆳつθ㤍㼊; the 
human race Ӱ五.25 

English and Chinese Dictionary, with the Punti and Mandarin Pronunciation / Ying-Hua zidian 㤧㨥ᆍ
ޮ, compiled by Wilhelm Lobscheid (chin. Luocunde 㖻ᆎᗭ, 1822–1893, and published from 1866 to 
1869 in Hong Kong): 五Ƚつ; the human race, Ӱ五; the black race 唇つ; a mixed race 䴒つ; a race of 
giants жつ㤧䳺; to exterminate the race ↺⓻つ五.26 

 
__________________________ 

21 Ibid., 289–295.  
22 Painter 2010, 81. 
23 Morrison 1815–1823. 
24 Williams 1844, 228. 
25 Medhurst 1848, 1039. 
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In26the Chinese language, zhong つ, lei 五, and zhonglei つ五, are categories differentiated on the basis of 
characteristics of things and human groups. The three dictionaries properly convey the meaning of “race” 
by translating it into zhong or zhonglei. Williams’ An English and Chinese Dictionary contains the earliest 
known Chinese translation of “race,” which means that racial knowledge had entered the Chinese-
speaking world before 1844. In his paper, Zhang Xiaochuan lists the racial classification narratives by 
Westerners in China, but he does not analyze the differences among the texts. In what follows I shall 
present my analysis of the introduction of the “five-race theory” by these Westerners.  

Western racial knowledge was introduced into China as “science.” In his anatomic work Quanti 
xinlun ޞ儊᯦䄌 (New Theories on the Human Body, published 1851), the first of its kind in Chinese 
language, Benjamin Hobson (chin. Hexinਾ ,ؗ 1816–1873) twice mentions racial classification when 
explaining human anatomy in Western medicine. One example found its way into the first volume. 
Several pictures of human bones follow the theoretical introduction. One of these pictures shows the 
skulls of “five human races” (wu zhong ren ӊつӰ, see below).27  

 

Among the five skulls, the “Westerner’s skull” (xiyang rentou 㾵⍁Ӱ乣) looks like that of the beautiful 
Georgian girl admired by Blumenbach, whom he considered to be typical of the Caucasian race. Hobson, 
however, did not consider this “Westerner’s skull” to be that of the Caucasian race. Instead, he believed 
that mankind was the creation of God:  

The Creator made human beings. He made a person from earth and named him Adam. He took a rib 
from Adam and attached flesh to it. It became a woman. They were endowed with spirit and the ability to 
reproduce. God made them consummate and they became the ancestors of mankind.28  

 
__________________________ 

26 Lobscheid 1866–1869, 1419. 
27 Hobson 1816–1873, 1.16.  
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A comparison with the human bones of three thousand years ago shows that external human appearances 
changed constantly. Human bones, on the other hand, were the only thing that remained basically 
unaltered:28 

The faces of human beings are different from each other, but human bones surely do not alter.29 

Given the unchanging nature of human skulls, Hobson wrote: 

There are four continents in the world and five classes of mankind. The Europeans have long round faces, 
fair skin, high noses, red cheeks, and various hair colors. The Asians have straight black beards and hair, 
high cheeks, flat noses, red faces, and long slanted eyes. The Africans have pitch-black skin, woolly hair, 
thick and narrow skulls, thick lips, wide mouths, straight noses, and protruding jaws. The American 
natives have copper-colored skin, hard, black, and sparse hair, wide foreheads, and deep-set eyes. The 
Malayans have brown skin and thick hair.30 

Here the physical features of the Europeans, the Asians, the Africans, the Americans, and the Malayans 
are described. That the Asians have “red faces” (chise 䎚㢨) was perhaps Hobson’s own observation. 
Hobson described physical differences of human beings from a medical perspective. He clearly denied any 
necessary connections between appearance and intelligence:  

Human appearances can be so different. As to the functions of organs and the circulation of blood, 
however, there are not so many differences. Alas! Who has the power to create human being like this? 
How can one be given life by the Creator without thinking about Him.31 

Slightly earlier than Hobson, who practiced medicine in Hong Kong, the Macau-born Portuguese 
Marques José Martinho (chin. Ma Jishi ⪠ਿ༡, 1810–1867) introduced in his Xin shi dili beikao 
quanshu ᯦䠁൦⨼ۏ㘹ޞᴮ (first published 1847) the “five-race theory” from the geographical 
perspective.32 According to him, human knowledge about animals, plants, and mankind was limited in 
the past, as it merely covered Europe, Asia, and Africa. Christopher Columbus’ “discovery of the new 
territory” in 1492 brought America into the picture. Later, Oceania was also included. From then on, the 
Earth has been divided into five continents. 

[On these five continents] tens of thousands of peoples can be classified into five races according to their 
skin colors: some are white, some are purple, some are yellow, some are dark, and some are black. 33  

Here the classification of the skin colors of various races is slightly different from that of Blumenbach. In 
Martinho’s view, the white race inhabited the “East” and the “West,” namely, Europe and Asia, whereas 
Blumenbach held that there were only white people living in the western part of Asia. Furthermore, 

 
__________________________ 

28 Hobson 1816–1873, 10.14 (“Zaohua lun“ 䙖ौ䄌): ৕ခ䙖ौθ᫤ൕ⛰ӰθળᴦӔ⮬Ⱦ਌Ӕ⮬ж㛁θ䱺ҁԛ㚿θ৾
ᡆжྩθ䌜ҁԛ᱄䵾ҁᙝθҾҁԛ⭕㛨ҁ⅀θֵ⴮䞃ਾθᱥ⛰Ӱ五ҁ⾌Ⱦ 

29 Hobson 1816–1873, 10.15: Ӱ䶘਺ᴿуੂθӰ僞ര❗уੂҕȾ  
30 He Xin, “Zaohua lun,” Quanti xinlun, 10.15: ཟс࠼⛰഑⍨θӰ࠼ӊㅿȾↆ㖻ᐪ⍨Ӱθ䶘䮭൉θⳤ㢨ⲳθ啱儎书

㌻θⲲᴿᮮ㢨ȾӔ㍦Ӕ⍨Ӱθ举Ⲳ唇⴪θ亪࠮啱ᡷθ䶘㢨䎚θ⵲䮭ᯒȾӔ䶔ࣖ࡟⍨Ӱθⳤ唇ྸ┼θⲲভྸ㗀

∑θ乣僞৐ズ,ଽཝਙ䰀θ啱Ⓦ㚩θс乒࠮Ⱦ㊩ࣖ࡟⍨ൕӰθⳤ㟐㌻䢻㢨θⲲ唇⺢㙂⯅θ亃䰀θ⵲ミ␧Ⱦఄୄ⎭
⍨ӰθⳤἋ㢨θⲲ唇ᇼȾ  

31 He Xin. “Zaohua lun,” Quanti xinlun, 10.15–16: Ӱҁཌ䋂ྸ↚уੂθ㠪㤛儈㞇ࣕ⭞θ⵴㹶䚁㺂θ❗ቇᐤ⮦Ⱦ਷Հ
䃦ҁ࣑↕ϋཾ֋਍䙖㫏᚟㘻㙂ㄕᵠҁᙓҕȾ  

32 Martinho 1847, 2f.  
33 Martinho 1847, 2b: ॹܺҁ⵴θ࠼⛰ӊ〃θᡌⲳθᡌ㍡θᡌ哹θᡌ䶈θᡌ唇θᴿӊ㢨ҁ࠼Ⱦ  
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Martinho’s conception of the “East,” or Asia, included the Chinese and the Japanese within the white 
race. Martinho classified the Indians (considered white by Blumenbach) and the Malayans (the 
“southern” people of Asia, considered brown by Blumenbach) together with the red Americans (“the 
people of the South”). This, perhaps like Hobson’s idea of “red” Asians, was Martinho’s own speculation. 
Although Martinho introduced the “five-race theory” in his work, he himself had only a vague 
understanding of it, and his description of it is rather confusing.  

What is of interest here is that Martinho’s description of the Chinese and the Japanese as white is 
similar to the observations that Westerners in East Asia had been making since the sixteenth century.34 
The Jesuit missionary St. Francois Xavier (1506–1552) described the Japanese as “rather faire-skinned 
and particular about etiquette.”35 Alessandro Valignano (chin. Fanli’an ㇺ⿤ᆿ, 1538–1606) considered 
the Chinese and the Japanese as “white nations” (gente Bianca).36 Matteo Ricci (chin. Li Madou ࡟⪠ ,ヽ 
1552–1610) wrote the following in his memoir:  

The Chinese have white skin, except for those of the southern provinces, who, due to their living in or 
near the tropical regions, have dark skin.37  

The “whiteness” mentioned by Jesuit missionaries merely referred to an external, visible physical feature, 
one that was not endowed with any particular cultural or political connotations. Similarly, Martinho held 
that differences among peoples were not determined by heredity, but rather by acquired learning and 
training. In Martinho’s view, human beings could be divided into three classes:  

The lower-class people cannot read and do not recite classical books. They do not understand writings 
and have no idea of knowledge. The only things they learn and do are fishing and hunting.38 

The middle-class people learn to read and write. They also set up laws. They came from the lower-class 
people, and they founded the country. Their experiences and mental capacities, however, are still 
insufficient and lack order.39 

The higher-class people work hard to obtain knowledge and develop their talents. They practice six arts 
and make use of them. They cultivate Dao for themselves and set up moral standards. When the 
doctrines are established, how can authoritative texts, law, and moral standards not be in order?40 

Martinho’s book was published in 1847, around the same time as Xu Jiyu’s Yinghuan zhilue (1844). By 
comparing the two books we may come to the following conclusion: although Martinho’s description 

 
__________________________ 

34 Keevak 2011, 23–34. 
35 Leupp1994, 342.  
36 Ross 1994, 42. 
37 D’Elia 1942–1949, vol.1, 88: “La gente della Cina bianca, eccetto alcuni delle provincie austeali, che per participare e 

stare vicine alla zona torrida, sono alcuni di colore fosco.” There is a passage describing skin color in Juan Gonzalez de 
Mendoza’s book History of the Great and Mighty Kingdom of China and the Situation Thereof (He 1998, 7): “Those 
who were born in Guangzhou or along the same coastline have brown skin, like the people in Fez or Barbarye, because 
the whole region is located on the same line of latitude as Barbarye. The people of inland provinces are sometimes white. 
Some are paler than others, because they live closer to the cold areas. Some look like Spanish people, whereas some are 
yellower, like Germans, reddish yellow.” 

38 Martinho 1847, 3a: ཡс㘻θࡽᆍ㧡䆎,B 㧡䃜Δㅼໞᆮஅޞᕍ䙅䚊Δᡶ㘈ᡶए↘ᴿ┷⦫㙂ᐨ⸙Ⱦ  
39 Martinho 1847, 3b: ཡѣ㘻θᰘ㘈ᮽᆍθགྷᇐ⌋࡬θ䙸࠰᯲сㅿΔခ㄁ുᇬΔ㙂ެ㿁㚔ԃ⛰␰വΔᴪ❗⅗ᓅҕȾ  
40 Martinho 1847, 3b: ཡр㘻Δ᭱ࡽ㘈ᆮஅΔฯ佀ެᢃΔᬃ㐪ޣ㰓, ࣖެ࡟⭞Δؤ䚉㄁ᗭΔ㗟⨼ԛᡆθ㏉ޮ⌋ᓜ䶗у

ԛᓅȾ  
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was somewhat confusing, he introduced the “five-race theory” almost in its entirety. Although Xu Jiyu 
had contact with Western geographical knowledge, he was not interested in racial narratives. As a result, 
the description of “the barbarians” from classical Chinese books still found its way into Xu’s book. Wei 
Yuan’s Haiguo tuzhi has a similar narrative.  

In March 1855, the Hong Kong-based magazine Xia’er guanzhen 䚆䚽䋡⨃ (Chinese Serial) 
published an article entitled “Renlei wuzhong xiaolun” Ӱ五ӊつቅ䄌 (A Brief Discussion of Five 
Human Races). This article offers a general discussion of the peoples of Europe, Asia, Africa, America, 
and those on the islands of the South Sea. According to this article, the human body and human nature 
were originally the same, but appearance and skin color would alter according to changes in environment.  

Thus knowledgeable scholars in the West examined races and peoples. They put the similar ones into the 
same group and created divisions between the different ones. For that reason there arose the “five-race 
theory”: the white, the yellow, the black, the dark, and the copper-colored.41  

This article introduces the “five-race theory” accurately and in detail, with no intention of emphasizing 
the superiority of the white race. The “Xu Dili Cuoyao” 㓂൦⨼᫤㾷 (A Brief Introduction to 
Geography), published by Xia’er guanzhen in September 1855, mentions a possible reason for this:  

[The human races on the five continents] are classified into five colors: white, yellow, black, dark, and 
copper-colored, but they are in essence the brothers of the same family of God.42 

In 1858, the Shanghai-based Liuhe congtan ޣਾਘ䃽 (Shanghai Serial) edited by Alexander Wylie (chin. 
Welie Yali ٿ⛾Ӕ ,࣑ 1815–1887) contained the article “Dili: Dong zhi er wu fenjie” ൦⨼Ăऋὃӂ⢟࠼
⮂ (Geography: the Classification of Plants and Animals) by William Muirhead (Mu Weilian ឋ㏣ᓿ, 
1822–1900), a British missionary. Though not as detailed in content as that of “A Brief Discussion of Five 
Human Races,” this article was the first to use Blumenbachian terminology to describe human races: 

Recently geologists have classified mankind into five races: the first is the Caucasian race, which includes 
Turks, Arabs, Persians, several tribes in the western regions (xiyu), Afghans, Indians in Asia, Egyptians 
and Abyssinians in Africa, and all the Europeans; the second is the Mongolian race, which inhabits 
Middle Asia and West Asia, China, Japan, Burma, Vietnam, Thailand, and Nhật Nam. Some say that the 
Eskimos also belong to the Mongolian race. The third is the American race, which refers to the native 
peoples in North and South America. The fourth is the Ethiopian race, which includes the peoples in all 
of Africa except for Egypt, Abyssinia, and several small countries in North Africa. The fifth is the Malayan 
race, which includes all the peoples living on the Malayan land and the islands in the South Sea.43 

The Caucasian race, the Mongolian race, the American race, the Ethiopian race, and the Malayan race 
correspond respectively to the white, yellow, red, black, and brown races. Muirhead did not, however, 

 
__________________________ 

41 Xia’er guanzhen 1855.3, 7–8: ᱥ᭻㾵ᯯঐ༡θ䂩ሕӰ≇θԛެੂ㘻ਾҁθуੂ㘻࠼ҁθഖ࠼⛰ⲳȽ哹Ƚ唇Ƚ⦺Ƚ
䢻ӊつӰҁ䃠Ⱦ 

42 Xia’er guanzhen 1855.9, 8: [ӊཝ⍨Ӱ五] ࠼ⲳȽ哹Ƚ唇Ƚ⦺Ƚ䢻ӊ〃θ㙂ሜⲼ⛰рᑓжᇬҁᕕݺȾ  
43 Muirhead 1858, 6 (755): 䘇ᱸ൦⨼ᇬ࠼Ӱ⛰ӊཝ五φж儎ࣖ㍘五θ൞Ӕ㍦Ӕ㘻θ⛰ൕ㙩ެȽӔ஽եȽ⌘ᯥȽ㾵ต

ᮮ䜞Ƚ䱵ሂ⊍Ƚদᓜθ൞䱵䶔ࣖ࡟㘻θ⛰෹਀Ƚ䱵∊㾵ቲθ㙂ↆ㖻ᐪࡽ㎧⍨Ⲽᱥҕχӂ㫏ਚ五θᮙቻѣӔ㾵

ӔȽѣ㨥ȽᰛᵢȽ㐢⭮Ƚᆿ঍Ƚᳯ㖻Ƚᰛ঍θᡌӇ঺ᯥࠖ∑Ӝ㫏ਚ五ҕχп䱵ໞࣖ࡟五θ঍्ޟ䱵ໞࣖ࡟ҁൕ

≇ᱥҕχ഑ਚሜ五θቻ䱵䶔ࣖ࡟θ䲚෹਀Ƚ䱵∊㾵ቲ਀्䛀䄮ቅുҁཌθⲼᱥҕχӊ❗ּ⭧五θ㎧❗ּ⭧൦਀

঍⎭㗚ጬθⲼᱥҕȾ 
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seem to be interested in skin color. Like the author of “A Brief Discussion of Five Human Races,” 
Muirhead had reservations about racial classification. He writes the following: 

Mankind has one common ancestor. Scientists divide people into several races according to their 
temperaments and appearances. Geographers investigate their languages and ways of behavior and then 
classify each race into several racial subdivisions. These racial subdivisions can be divided into ethnic 
groups, which are further divided into several tribes. The tribes can be divided into several clans. When a 
people moves to a new place, both their language and appearance will change after several generations. 
There are thus no good reasons to categorize people according to these criteria.44 

Thus for Muirhead, human beings change with the environment in which they live. There are “no good 
reasons” to classify them according to their languages and appearances. On the other hand, Muirhead also 
wrote the following: 

Many people are convinced by this theory. Some say that some races will decline and disappear in no time. 
That they should give their lands to wise clans follows the natural rule of growth and disappearance.45  

In his article, Muirhead explains that geologists divided mankind into lei 五, “races,” zhipai ᭥⍴, “racial 
subdivisions,” zhong つ, “ethnic groups,” buluo 䜞㩳, “tribes,” and zu ᰅ, “clans,” and he claims that mou 
yi lei Ḇж五, “a certain race,” of the five may be eliminated by mou yi zu Ḇжᰅ, “a certain clan.” Is this 
meant to imply that the Europeans (a clan) of the Caucasian race would conquer other races? Here, 
Muirhead touches, in quite an ambiguous manner, on the problems of racial hierarchy and racial 
competition.  

The “five-race theory” was therefore introduced into the Chinese-speaking world between the 
1840s and the 1850s as anatomical and geographical knowledge. The people who introduced this theory, 
whether they were missionaries or not, did not emphasize racial hierarchy. Some even expressed doubts 
about categorizing human groups according to skin color. In the 1870s, with the unfolding of the Self-
Strengthening Movement (yangwu yundong ⍁ए䚁ऋ) of the Qing Dynasty, Westerners in China 
started to translate and introduce Western scientific knowledge on a large scale. In 1876, the Englishman 
John Fryer (Fulanya ڻ㱣䳻ĭġ1839–1928) founded the first scientific magazine in late Qing China: 
Gezhi huibianṲ㠪॥㐞 (The Chinese Scientific Magazine). 

A paragraph in the section “Gezhi lüelun” Ṳ㠪⮛䄌 (A Scientific Discussion) of the 1876 Winter 
issue of Fryer’s magazine headed “Lun renlei xingqing yu yuanliu” 䄌Ӱ五ᙝ᛻㠽Ⓠ⍷ (On Human 
Temperaments and Origins), which was published with the above picture introduces the “five-race 
theory”: 

 
__________________________ 

44 Muirhead 1858, 5f (754f): Ӱᵢ᯲ж⾌θ㙂Ṳ㠪ᇬሕެᙝ᛻ᖘ⣶θ࠼⛰ᮮ五θ൦⨼ᇬ৾㘹ެ䀶䃔਀㺂Ӂθ࠼਺五
⛰㤛ᒨ᭥⍴θ৾࠼㤛ᒨ᭥⍴⛰㤛ᒨつθ࠼਺つ⛰㤛ᒨ䜞㩳θ࠼㤛ᒨ䜞㩳⛰㤛ᒨᰅȾ❬ࠗӰ〱ቻ⮦൦θᮮьᗂࡽ

䀶䃔ᖘ⣶ا䇀θ᭻ᦤ↚࠼五θ❗ᱥ⨼ҕȾ 
45 Muirhead 1858, 6 (755): ↚䃠ӰཐؗҁθᡌӇެѣᡌᴿ五θ❗ᒴᱸ⮬㺦⓻θԛެ൦䇉Ჰឝҁᰅθѹཟ൦㩢⢟⎾䮭

ҁ⨼ҕȾ 
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Among animated beings, mankind ranks the highest. In comparison with other animated beings, 
mankind possesses a particularly high degree of intelligence. Thus mankind is the most intelligent of 
all living things. In addition to intelligence, he also has the heart to tell right from wrong, to distinguish 
between good and evil. Furthermore, he can talk, work, and investigate the reason of things. Thus he is 
named exclusively as a human being. Human beings in different countries, however, do vary. 
Generally speaking, they can be classified into five races: the first is the Caucasian race, illustrated by 
the first portrait. The people of this race have white skin, a handsome body shape, and thick beards 
and whiskers. They have a good degree of intelligence. They are strong and industrious. The people of 
this race live in Europe and the western part of Asia, as well as in the northern part of Africa, America, 
and Australia (lit. Melbourne). The second is the Mongolian race, illustrated in the second portrait. 
The people of this race have dark, reddish-brown skin, and sparse beards and whiskers. Their 
intelligence, temperament, and physical strength are slightly inferior to the Caucasian race. They dwell 
in places such as China, Mongolia, Tibet, Korea, and Japan. The third is the Malayan race, illustrated 
in the third portrait. The Malayan people have brown skin and thick black hair. Their knowledge, 
temperament, and physical strength are inferior to both of the first two races. They inhabit areas such 
as the Malay Peninsula, Vietnam, Thailand, and Jakarta. The fourth is the black barbarian race (hei fan 
lei), illustrated by the fourth portrait. They have coarse black skin, and a dark complexion. They do 
not have much intelligence. Their hair is short, black, and curly, like fleece. Most of them dwell in 
Africa. Many of them were brought to America by Westerners. The fifth is the red barbarian race 
(hong fan lei), illustrated by the fifth portrait. They are the indigenous people of America. Their skin 
color is like that of copper. They have no settled dwellings and take up occupations such as hunting. 
Customarily they have no literature or education.46  

This passage not only introduces the physical features of different “races,” but also sets up a racial 
hierarchy: (1) the Caucasian race: white skin, strong and handsome bodies, a large degree of intelligence, 
and an industrious temperament; (2) the Mongolian race: reddish-brown skin, with intelligence, 
temperament, and physical strength slightly inferior to those of the Caucasian race; (3) the Malayan race: 
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brown skin, with intelligence, temperament, and physical strength inferior to those of the first two races. 
(4) the black barbarian race: black skin and little intelligence; (5) the red barbarian race: copper-colored 
skin, customarily with no literature or education. The portion of text preceding this passage discusses 
plants and animals. The portion of text following it talks about the bodies and temperaments of human 
beings. The article further states:46 

The Caucasian race is keen on studying scientific things and pursuing various forms of knowledge. Each 
generation makes more progress than the previous one. The other four races have not pursued knowledge 
or studied science for a long time. Therefore they have made little progress.47 

These comments state that the other four races made little progress because they “have not pursued 
knowledge or studied science for a long time,” a point somewhat inconsistent with the preceding comments 
such as “little intelligence” (the black barbarian race) and “no literature or education” (the red barbarian 
race). In the 1876 Spring issue of Gezhi huibian the author/translator of the text announces under the 
heading “Lun wanwu zhi kuanguang” 䄌㩢⢟ҁሢᔙ (On Broadening the Ten Thousand Things): 

[The paragraph] was translated from Chambers’s Educational Course published in Britain. This book 
has 300 sections altogether, which will be published section by section in each issue.48  

The article presented above thus was supposed to be translated from the Introduction to the Sciences of the 
series Chambers’s Educational Course. Then what does the original text look like? 

Man has been described in the preceding section as forming a special order in the range of animated 
beings. He is distinguished from all others by a great superiority in intelligence, and by his possessing a 
moral nature. He is not, however, in every country the same creature. Europe, the western part of Asia, 
and the north of Africa, have been possessed, since the dawn of authentic history, by a white-skinned race, 
the highest in intelligence, and the most elegant in form, named the Caucasian variety, as being supposed 
to have originated among the mountains of Caucasus, between the Black and Caspian Seas. The 
remainder of Asia has been at the same time occupied by an olive-coloured race, of less intelligence and 
vigour of character, named the Mongolian variety, from Mongolia, a country to the north of China. A 
third race, of black skin, coarse features, and small intelligence, have inhabited the greater part of Africa; 
they are denominated the Negro or Ethiopian variety. In America, when it was discovered nearly four 
hundred years ago, a fourth race of a copper colour, and of great intelligence, was found in a generally 
barbarous condition. 

 
__________________________ 

46 Gezhi huibian, Fall 1876, 275: ऋ⢟䮶ѣθӰ⛰ᴶ䋪θ䔹䄮Ԍ⢟θ䆎㿁ቚ儎θ᭻ᴦӰ⛰㩢⢟ҁ䵾ҕȾъ᯲㿁䆎ҁ
ཌθਜޭᱥ䶔ҁᗹθᴿ䗞஺᜗ҁᙝθ޲㜳䀶䃔ᐛ֒θ㘹≸Ӂ⨼θ᭻⢯࡛ҁᴦӰȾռ਺ുҁӰᴿуੂ㲋θ㌺⮛䀶

ҁθਥ࠼ӊ五φж⛰儎ࣖ㍘五θྸㅢжൌθެӰⳤ㟐㢨ⲳθᖘ儊؅响θ举儥ⴑ㙂䆎㿁ᔙθ䓡䓶༥㙂ᙝ᛻चθቻ

᯲ↆ㖻ᐪ਀Ӕ㍦Ӕ㾵څθќ䱵䶔्ࣖ࡟䝏㠽Ӕ㗄ࣖ࡟਀᯦䠇ኧㅿ㲋Ⱦӂ⛰㫏ਚ五θྸㅢӂൌθެӰ㟐䎣Ⲳ唇θ

举儥〶⯄θ䆎㿁ᙝ᛻㠽䓡儊ҁᕭ༥θ㿌儎ࣖ㍘五⛰⮛⅗θቻ᯲ѣുȽ㫏ਚȽ㾵㰅Ƚ儎响Ƚᰛᵢㅿ㲋Ⱦп⛰俢ּ

五θྸㅢпൌθެӰⳤ㟐Ὤ㢨θⲲ唇㙂㋍θ⸛䆎ᙝ᛻㠽䓡儊ҁᕭ༥θ㿌ޟࢃ五⛰৾⅗θቻ᯲俢ּ㠽䏀঍Ƚᳯ

㖻Ƚࣖ᣿ᐪㅿ㲋Ⱦ഑⛰唇⮠五θྸㅢ഑ൌθެӰⳤ㟐唇㢨θ䶘ⴤ㋍唝θ㿁䆎⭐␰θ∑Ⲳ唇㙂⸣㙂ᤩθ㤛㗊ⳤθ

ཝঀቻ᯲䱵䶔ࣖ࡟,৾⛰㾵Ӱᑬ㠩Ӕ㗄ࣖ࡟㘻⭐ཐȾӊ⛰㌻⮠五θྸㅢӊൌθ঩Ӕ㗄ࣖ࡟ҁൕ㪍θެӰⳤ㢨ྸ
䢻θቻ❗ᇐ㲋θԛ⑮⦫ㅿ⛰ᾣθ؍❗ᮽᮏȾ↚五⛰ਚӰᡶᵠ⸛㘻θ⮛഑ⲴᒪࢃḛᗍӔ㗄ࣖ࡟ҁᗂθᯯ⸛ᴿ↚五

ӰҕȾ䘇ּཝঀ䘮䄮ູཌθԱެ⥌⦍θ㙂ᡶ低㘻Ӝ㹱៞ọौθ❗⌋ԛᮏҁȾ↚ӊ五Ӱѹ㑳䀶ҁҕθ㤛㍦࠼ҁθ

ެ五ቐཐȾ 
47 Gezhi huibian, 275: 儎ࣖ㍘五ҁӰθᴶ䅑ガṲ㠪ҁӁ㠽਺つᆮஅθ∅᱉жԙθࡽ䔹ࢃԙᴪᴿ䙨ⴀȾެ低഑五θᆮ

அ㠽Ṳ㠪ҁӁθѻу䘳ガθ㙂䙨ⴀҁ㲋ӜቇȾ  
48 Gezhi huibian, Spring 1876, 5: 㠠㤧ുɅᒲᆮṲ㠪Ɇѣ䆥࠰θ↚ᴮާᴿпⲴⅴθԛᗂ᯲∅ভ䲮㓂দҁȾ 
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The white-skinned variety are remarkable for their cultivation of letters and science, and as the only race 
amongst which any considerable progress is made in intelligence from age to age�49 

A comparison between the Chinese version and the English version shows that the translator added 
contents such as place names, country names, and physical features, etc. The most conspicuous change is 
the addition of “the Malayan race,” which did not appear in the original text. By doing so, the translator 
changed the original text’s “four-race theory” into the “five-race theory.” Therefore, the translator must 
have consulted other sources (I shall later show that the Japanese translation was a more faithful version) 
in addition to the “Introduction to the Sciences.” Indeed, in the Chinese text, a paragraph followed the 
description of the natives in America – the red barbarian race:  

This race was not known to our ancestors. Only when America was discovered about four hundred years 
ago did this race come to our knowledge. Recently most of them have scattered outside borders and run 
rampant. The rest of them are also barbarous, stupid, and too stubborn to be educated and civilized.50  

This passage was also added by the translator. Sixteen years later the same passage appeared in the article 
“Ren fen wu lei shuo” Ӱ࠼ӊ五䃠 (The Five-Race Theory) published in Gezhi huibian (1892).51 From 
this we may extrapolate that the translator and the author of these two articles may have been the same 
person, possibly William Muirhead. On the other hand, these two articles have radically different styles. If 
the former is a selective, liberal translation, then the latter is a rewriting that targets Chinese readers.  

First, the author of “The Five-Race Theory” consciously changed the order of the five races. To be 
more precise, the order of the Caucasian race (white) and the Mongolian race (yellow) were changed. The 
portrait of the Mongolian race was also changed, and is different from the description of the earlier texts, 
which included the skull. It was now a sketch of a Manchu man. Secondly, the description of the yellow 
race and the white race emphasizes cultural differences rather than natural, physical ones. What is 
intriguing is that this text, which contains no prejudice against the yellow race / the Chinese, has often been 
interpreted by researchers as an example of racial discrimination. Let us take a closer look at this now.  

The Mongolians, or the yellow race, are illustrated in the first picture:  

 
 
__________________________ 

49 Introduction to the Sciences, 1871, 105, paras. 249 and 250. It should be noted that this book had several versions. For 
example, the race narrative in its 1837 version (81–84) is completely different from that of the 1876 version. The 
passage cited here (1871) is similar to the Japanese version (1896) mentioned later. The author of “Lun renlei xingqing 
yu yuanliu” may have consulted other versions of the book.  

50 “Lun renlei xingqing yu yuanliu,” Gezhi huibian, Winter 1876, 275: ↚五⛰ਚӰᡶᵠ⸛㘻θ⮛഑ⲴᒪࢃḛᗍӔ㗄࡟
ࣖҁᗂθᯯ⸛ᴿ↚五ӰҕȾ䘇ּཝঀ䘮䄮ູཌθԱެ⥌⦍θ㙂ᡶ低㘻Ӝ㹱៞ọौθ❗⌋ԛᮏҁȾ 

51 Gezhi huibian, Fall 1892, 227–230.  
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After introducing the physical features of the yellow race, the article goes on to state the following:  

With gentle temperament and keen intelligence, they have a long history of education and customarily 
respect culture. They tend to obey the rules and cling to old opinions. They rarely invent new things or 
display curiosity, or perform original tricks. They are smart and quick to learn. When they see the new 
and beneficial methods of others, they invariably copy them. Thus all sorts of literature flourish among 
this type of people. They spare no efforts to achieve the finest techniques. They are proficient in literature 
and education. They have been the most intelligent people since ancient times. Their three bonds in 
terms of relations are between ruler and subject, father and son, and husband and wife; their five constant 
virtues and other ethics also rank the highest among all countries. Their ability to tell good from evil and 
right from wrong is not very sharp. Their physical weakness and accumulated [bad] habits have not been 
removed quickly enough. These comments apply generally to the common people among them. Not all 
of them are like this.52 

In contrast to Chinese culture, which held literature in high esteem, ancient Mongolians and Manchus 
had military cultures:  

They are by nature strong and unyielding. Military matters are commonly practiced. From the east to the 
west, they have repeatedly achieved military victories and greatly expanded their territories. Due to their 
lack of perseverance, they did not keep the territories they occupied for very long.53 

The Caucasians, also known as the white race, are illustrated in the second picture: 

 

After an introduction of the physical features of the white people in Europe, the article describes their 
cultural characteristics, as opposed to those of the yellow race:  

They have round heads and high cheeks. They are tall and strong, with agile limbs. They are active by 
temperament and deliberate in thought. They are quick and firm about telling good from evil, right 
from wrong. They like new and curious things. They often come up with original ideas and compete 
with each other. They do not like to follow old patterns. They are good at thinking and skillful in 
making instruments. Their ability to shape metal and wood shows unparalleled genius. The ways they 
use water and fire are utterly brilliant. The boats and vehicles invented by them are excellent. They 
 
__________________________ 

52 Gezhi huibian, 228: ᗹᙝ⊿䶒θᢃᲰ䵾ᮅθᮏौਚ䚖θ㘈ቐᮽ᱄θ௒ᆾᡆ㿅θᤎ⌛㡀㿁θу⭐㘱᯦㄁ཽθ࡛㻷㣧
⁙θ᜕ᙝᮅ᱉ᆮθ㿁Ӱ᯦ⴀҁ⌋θ∅∅ד⁙㪡㰼θ᭻਺つᮽᆮᾫ᱉㠾᯲↚五Ӱѣθᢶ㰓㋴㠪θу⇡䗑औθᮽᮏ

᳘᱄θਚ⛰䵾ᮅҁᴶθ㏧ᑮ١⨼Ӝ⛰䄮ുҁߖȾ᜕ླ᜗ҁᙝθᱥ䶔ҁᗹθቐᵠॷ࠼㋴䆜Ⱦᮽᕧҁខθゃ㘈ҁ

≙θ⥬ᵠ䙕ࣖ䯁䙐Ⱦ↚ቧཝᾸᑮӰ㙂䀶θ䶔ⴗⲼྸᱥҕȾ  
53 Gezhi huibian, 228: ⿿ᙝ࢑ᕭθ㘈ቐ↜Ӂθ⭧ᶧ㙂㾵θኘ㪍ᡦࣕθཝᤉ⮼ตθԛӰ❗ᙼᗹᵠ㜳ѻᆾᡶᬐҁ൦Ⱦ  
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have incredible talent and extraordinary intelligence. They spare no effort to teach and study 
literature, politics, and physics. Their scientific knowledge progresses with each generation. They take 
up the occupations of commerce and trade. Thus they are good at calculating capital and interest.54 

The Africans, also known as the black race, are illustrated in the third picture: 

 

The description of the black people here includes their supposed “coarse and ugly appearance” (䶘ⴤ
㋍䲁), and the observation that they are “stupid and ignorant by nature and narrow in their horizons” 
(ᙝ᛻㹘ᱝθ䆎㿁␰䳎). Therefore they were sold as slaves to America, “not unlike cattle and horses” 
(уற⢑俢). The people of the southern part of Africa have slightly different appearances, as 
illustrated in the fourth picture; the native people in America, also known as the red race, are 
illustrated in the fifth picture: 

  

The natives of America have reddish-brown skin.  

They are of medium stature, strong and wild. They are very ferocious and vigorous. It is difficult to civilize 
them with literature and education. They like hunting and raw food. They do not have settled dwellings.55 

The next part of the text narrates the history of American Indians, and how they were driven out of 
their lands. 

 
__________________________ 

54 Gezhi huibian, 228: 丸൉亪儎θ䓡䓶儎༥θ㛘儊चᮅθᙝ᛻⍱▇θᗹᙓ㑓ᇼθླ᜗࠼᱄θᱥ䶔᷒ᯭȾ௒᯦ླཽθ
ᱸⅨ᯦࡛࠰㻷θㄬ⮦兛ᐝθу㛥㾨Ӱ㡀ྍȾ஺᯲䚁ᙓθ㋴᯲࡬ಞθ䠇ᵞҁᐛθᐝឝ㎋١Ⱦ䚁⭞≪⚡θۏᾫཽ

࿏θ䙖֒㡕䔀θᴪ⛰㋴㢥Ⱦᢃ㜳ᰘ儎θᮅឝ䎻㗚θᮽᆮȽ᭵⋱Ƚ⢟⨼䶗ᕍⴗᗹ䅑㘈θṲ㠪ᢶ㰓θԙᴿ䙨ⴀθ䋵

᱉䙐୼θ஺⅀ᆆ∃Ⱦ  
55 Gezhi huibian, 229: 儊⇫ѣㅿθ⭐༥㙂䠄θᆊ↜ᴿ࣑θᮽᮏᴶ䴙ौҁȾ௒⑮⦫⭕伕θቻ❗ᇐ㲋Ⱦ  
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The Malayan race, also known as the brown race, is illustrated in the sixth picture: 

 

The Malays have yellow or dark brown skin.  

They cannot tell good from evil and have bigoted views about what they like and what they dislike. […] 
They do not have much literature or intelligence. They have quite a bit of talent, but they are volatile. 
They like new and curious things.56 

A comparison shows that the five races are given descriptions of different length even though the article is 
entitled “The Five-Race Theory.” The black, red, and brown races are relegated to a secondary status. The 
descriptions of them are full of derogatory words. In the comparison between the yellow race and the 
white race, the (yellow) Mongolian race represents the past, while the (white) Caucasian race represents 
the future. The former is introspective and conservative, while the latter is open-minded and active. The 
purpose of this comparison, according to the author, is to urge the Chinese to learn from the West:  

All these races belong to mankind, which means they belong to one kind and cannot be neatly classified. 
There are also Mongolians with round and wide foreheads who are extremely intelligent. Not all 
Caucasians have a handsome appearance and extraordinary intelligence. As long as a race is willing to 
improve itself, which race is not mankind? If a race has no drive to make progress, then this race is 
doomed to become non-mankind.57 

From the 1840s to the early 1890s, the racial theories introduced by Westerners to China were not 
limited to Blumenbach’s theory of five human races. Three-race or four-race theories were also in 
circulation. However, they attracted little attention from the intellectuals of the late Qing Dynasty, even 
though these texts were written in Chinese – to say nothing of those written in European languages. This 
situation, however, would change in 1895, after the First Sino-Japanese War. 

 

 
__________________________ 

56 Gezhi huibian, 229: ஺᜗у᱄θླ᜗څอȾ[…] ᮽᆮуཐθᢃᒨ乍ᴿθ䇀ऋ❗ᑮθ௒᯦ླཽȾ  
57 Gezhi huibian, 229: Ӱҁ⛰Ӱθ㑳ኢж五θу㜳ᡠ࠼θ㫏ਚӰᵠ్❗൉亃ᔙ亏θ㚦᱄㎋ь㘻θ儎ࣖ㍘ӰӜ䶔ⴗ䋂ᨐ⴮

㗄θやᛕ䎻㗚㘻ȾӰ㛥р䙨θ֋五䶔ӰχӰ⭎ᳪỺθӰӜ䶔ӰȾ  
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III The Dissemination of the �“Five-Race Theory�” in Japan 

Japan had been under the influence of Chinese culture for a long time. From the seventeenth century on 
there emerged in Japan a trend of seeking the authenticity of Japaneseness, which was represented by 
“national learning.” (kokugaku ളᆜ). At the same time, even under the “closed country” (sakoku 䧌ള) 
of the Tokugawa shogunate, the new ideas of “Dutch learning” (rangaku 㱣ᆜ) from Nagasaki and the 
knowledge of “Western learning” (seigaku 㾵ᆜ) transmitted by Protestant missionaries in the 
nineteenth century enabled some intellectuals to sense the changes in the world. Thirty years before the 
Meiji Restoration, Watanabe Kazan ⑗䗰ፁኧ (1793–1841), a Taharahan hanshi, advocated Western 
learning. In his essay “Gaikoku jijosho” ཌളӁ᛻ᴮ, he stated that  

The barbarians of ancient times belonged to the old times, while the barbarians of today belong to today. 
The barbarians of today should not be treated in the same way as those of ancient times.58 

Watanabe’s statements thus acknowledge the power of Westerners. In his article, Watanabe cites 
extensively from geographical books written in Chinese, the works of Jesuit missionaries, and the works 
of Dutch learning. Dr. (Robert) Morrison’s A Dictionary of Chinese Language is one example. In “Shin ki 
ron” ងₕ䄌 (A Timely Warning, 1838), Watanabe discusses Europe, America, Africa, Australia, and 
Asia. He asserts:  

Although political environments, customs, and peoples vary [in European countries,] they are generally 
governed through the rule of law according to the temperament of the peoples (ᙝ䌠⊾ᘃ) […].59 

Then he continues:  

Mankind can be classified into four races, the Tartar (˔̀˔˿), the Ethiopian (ʽ˖̇˧˹), the Mon-
golian (˷̈ˉ̀), and the Caucasian (ˀʻˀˎ). Linnaeus�(˿˧ʻˎ) divides mankind into seven 
races and believes that the Tartar and the Caucasian are the best among all races. The Westerners belong 
to the Caucasian race and our people belong to the Tartar.60 

“The Caucasian race” is a Blumenbachian term, which suggests that Watanabe had indirect contact with 
the “five-race theory.” Watanabe’s understanding of the theory, however, seems very confusing. His idea 
of four races is different from the usual classification. He claimed that Linnaeus advocated a seven-race 
classification, but precisely which seven races were they? No explanation was provided. Linnaeus, on the 
other hand, held to a four-race theory.61 Furthermore, Watanabe categorized the Tartar and the 
Mongolian into different races, which paralleled the Caucasian race. Did this classification derive from a 

 
__________________________ 

58 Satō Shōsuke et al. 1971, 19: ਚҁ཭⣺ˤਚˣ཭⣺ȽԀҁ཭⣺ˤԀˣ཭⣺ˠ˛Ƚਚҁ཭⣺̇ԛ˛ȽԀҁ཭⣺ˤ䴙
 ཿᆎُȾ࡬

59 Ibid, 69: ཡ㾵⍁ʌ਺ളȽ᭵ᓜʌ⊐䲼Ƚ仞؍ʌ㗄ࣙȽӰ⢟ʌ䌘ੜȽжʈʧɸʆɢʖʇʠȽཝᣫᙝ䌠⊾ᘃʈʩʰԛ
ʄȽжള⌋ʰԛʄ⋱ʞʆɢʖʇʠθ[…]Ⱦ 

60 Ibid, 69: ᤿ʉȽж൦⨹ʌѣȽӰ䌠഑つʉ࠼ʨȾжʍ˔̀˔˿つȽʽ˖̇˧˹つȽ˷̈ˉ̀つȽˀʻˀˎつҕȾ
৾˿˧ʻˎʆɢʓӰʍȽйつʉ࠼ʄʇʠȽ᧞ɷʩʉȽ䄮つѣȽ˔̀˔˿ίˀʻˀˎʰᴶʆɷȾ㾵⍁ʍˀʻˀ

ˎつȽᡇളʍ঩ɿ˔̀˔˿つʉኔɹʨȾ 
61 Ibid, 69. Ishikawa Yoshihiro (2001, 27) thinks this name refers to the Swedish anatomist and anthropologist Anders 

Retzius (1796–1860). I agree with the editor of Nihon shisō taikeiretsu 55. From the pronunciation, this name should be 
the transliteration of “Linnaeus.” Watanabe Kazan’s idea of race is rather confusing. In “Gaigkku jijosho”, the Westerner 
is categorized into the Ethiopian race, which should in fact be “the Caucasian race” (Satō Shōsuke et al. 1971, 18f). 
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mistranslation of “Dutch learning” scholars or from Watanabe’s own misunderstanding? Watanabe 
believed that human civilization moved from the East to the West and from the South to the North. He 
was convinced that the Tartar race was not inferior to the Caucasian race. 

Thirty years after Watanabe’s interpretation of the “five-race theory,” in 1868, the Meiji Resto-
ration brought Japanese history into a new era. Modern racial studies, as a part of the Enlightenment 
discourse, attracted the attention of Japanese Enlightenment scholars. Various translations and edited 
translations mushroomed.  

In 1869, a translation by Obata Tokujirō ቅᒗ㈚⅗䜄 (1842–1905) of the Introduction to the 
Sciences by W. & R. Chambers into Japanese was published as Hakubutsu shinpen hoi ঐ⢟᯦㐞㼒䚰, 
seven years earlier than its Chinese counterpart “Gezhi lüelun” Ṳ㠪⮛䄌.62 The chapter “Theories of 
Races: an Outline of Study” (Jinshu ron oyobi kōkan Ӱつ䄌਀㏧䪇) in the second volume roughly 
corresponds to “Lun renlei xingqing yu yuanliu” (On Human Temperaments and Origins) of the “Gezhi 
lüelun”. Its content is rather clear: 

Among all animated beings, mankind is a special kind. As far as intelligence and benevolence are 
concerned, mankind is vastly superior to other beings. But the peoples of the world do not stem from the 
same origin. Since the beginning of history, the white race has lived in Europe, West Asia, and North 
Africa. They are known as the Caucasian race. Originating from the Caucasus Mountains between the 
Black Sea and the Caspian Sea, this race is particularly intelligent and elegant-looking. Slightly yellow in 
skin color, the mixed Mongolian race is scattered across the continent of Asia. This race is slightly inferior 
to the first one in terms of intelligence and appearance. The third is the mixed black race, which covers 
the greater part of Africa. Their skin is black and their appearance is coarse and wild. The native peoples 
of America are the fourth race (if the Malayan race were added here, then there would be five races). 
Before Christopher Columbus discovered America four hundred years ago, this race occupied the whole 
continent. Their skin color is like that of copper. They are stupid and slow by nature. Their customs are 
violent.63 

Compared with the Chinese translation in Gezhi huibian mentioned above, the Japanese version is a 
rather faithful one. It has only added things such as “the Malayan race” and “Christopher Columbus.” 
The terminology in the Japanese translation is similar to that of the geography books written by 
missionaries in China. Thus we may say that the Japanese translation was influenced by the Chinese 
version translated by missionaries. In 1877, Matsumura Seiichirō ᶴᶇ㋴ж䜄 wrote the following in the 
“Guide to the reader” (hanreiׁࠗ) of his book Bankoku chishi kaitei нള൦䃂䳄ụ (International 
Geography Revised):  

The Chinese characters for names, places, and objects in this book are based either on Yinghuan zhilue, 
Diqiu shuolue (A Brief Introduction to the Earth) or on Dili quanzhi (Universal Geography), or they 

 
__________________________ 

62 On the Japanese translation of Chambers’ Introduction to the Sciences, see Matsunaga 2005. 
63 Obata Tokujirō 1869, vol. 2, 10–12: Ӱˤऋ⢟ѣˣ⢯つˠˌ˛㚗᱄˝㢥஺˝̇ԛ˛н⢟ˣрˠᬘᣒˎ❬́˷ཟс

ˣ≇Ⲽੂжつ˟˾ˎьˠ↙ਨʷ˿˛ԛᶛⲳⳏˣӰޞ⅝㖻ᐪȽӒ㍦Ӓˣ㾵ᯯ਀Ӓ䶔ࣖ࡟ˣ्൦ˠቻ˿ҁ̇ɇˈ

̌ˀˌ˹Ɉつ˝ˎ㬁ˌ唈⎭˝㼅⎭˝ˣ䯉ˠ൞̀ɇˈ̌ˀˌ˺ˎɈኧѣ̇↚つခ䃋ˣ൦˝ˎ́ˤ˟˿↚つˤ⢯

ˠ㚗᱄ˠˌ˛ᇯ䋂ᮽ䳻˟˿৾ɇ˷̈ˉ˿˹Ɉ䴇つʷ˿ⳤ㢨ᗤ哺Ӓ㍦Ӓˣ֏༂ˠቻ̀↚つˤ㚗᱄⾔≍ぃᕕ

δㅢεжつˠ਀ˤˎㅢпつ̇ɇᆆ˅̂Ɉ䴇つ˝Ӈ˪㟐㢨┼唈ˠˌ˛ᇯ䋂䠄䝏˟˿Ӓ䶔ࣖ࡟ᕭঀˣӰ≇ᱥ˟˿

ㅢ഑つ̇Ӓ㊩ࣖ࡟ൕӰつ˝ˎδ˳̌́̌Ӱつ̇ࣖ˭ӊつ˝ˎ̀ʷ˿ε↚つˣӰ഑Ⲵᒪࢃ䯙嗃δˈ̂̈˨ˎε

≅ခ˛↚ᐔൕ̇Ⲱ㿁ˌ˔̀ᱸ˳˛ˤޞ˄ᐔൕˠ᬴́˿㟐㢨䢻ˣྸ˄ެˣᙝ冥˟˿ެ仞ࠬ؍ᳪ˟˿Ⱦ  
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adopt the accepted terms. If there are no ready-made Chinese characters for the terms, then the 
translation in our Japanese characters (Kokuji) is provided, which is marked out by parentheses.64  

Diqiu shuolue was written by Richard Quarteman Way (chin. Wei Lizhe 㽎⨼ନ, 1819–1895), an 
American who published the book with Huahua shengjing shufang 㨥㣧㚌㏉ᴮᡵ (The Chinese and 
American Holy Classic Book Establishment) in Ningbo in 1856.65 Although this book does not discuss 
human races, the terms for the five continents appear in it. Dili quanzhi refers to the work by William 
Muirhead, which was published between 1853 and 1854 in Shanghai. Its fifth chapter mentions the 
“five-race theory,” and specifically: the Caucasian, Mongolian, Malayan, black, and American races. These 
two books, together with Yinghuan zhilue, ended up being the models for geography book translation in 
the early Meiji Era.  

In view of their influence and narrative patterns, the works translated and edited by Fukuzawa 
Yukichi ⿅◚䄣ਿ (1835–1901) are worth mentioning. A picture of the five human races is included in 
his Seiyō jijō 㾵⍁Ӂ᛻ (Conditions in the West, 1866), which was written before the Meiji Era.66 From 
the caption, we can see that Fukuzawa still understood “race” in terms of the universalizing Confucian 
discourse: “the whole world belongs to one family, all five races are brothers.” 

 

Seiyō jijō�㾵⍁Ӂ᛻(1866) Chie no wa Ჰឝʌ⫦ (1870) 

 
__________________________ 

64 Matsumura Seiichirō 1886: ᴮѣ䔿ˎ̀ᡶˣ൦੃⢟੃ㅿެ╘ᆍ̇ມ˵̀˷ˣˤжˠ♑ሦᘍ⮛Ƚ൦⨹䃠⮛Ƚ൦⨼ޞᘍ
ㅿˠᬐ˿ᡌˤьӰˣយˎ̀˷ˣˠᗉ˪ެ╘ᆍ̇⭞˂ˏുᆍ̇ԛ˛৕䃔̇ᴮˎ̀˷ˣˤ᯳ˈˎˠ ̇ᤢᕝ̇ԛ˛ː˿Ⱦ 

65 The book was first published as Diqiu tushuo ൦⨹ൌ䃠 in 1848. This title was changed into Diqiu shuolue when the 
book was reprinted in 1856.  

66 Fukuzawa Yukichi 1866. 
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After the Meiji Restoration, Fukuzawa followed the changing spirit of the time and published the 
book Sekai kuni zukushi ь⮂ുⴗ (Countries of the World, 1869). This book consists of five 
main volumes and one appendix volume. In the first volume, “Shijie renmin zhi shi” ь⮂Ӱ≇ҁӁ 
(Issues of the Peoples of the World), Fukuzawa adopts Blumenbach’s “five-race theory” by stating:  

The European race has white skin and its population is 420 million; the Asian race has yellow skin 
and its population amounts to 460 million; those who live in the mountains of America have red 
skin and their population numbers around 10 million; the African race has black skin and numbers 
around 70 million; those who live on the islands of Oceania have brown skin, and their population 
is around 40 million.67  

In the appendix, “Human Geography,” he reiterates the point:  

The human races in the world can be divided into five categories. Their appearance and intelligence 
are different. The lives and customs of different countries also vary.68 

But according to the degree of their civilizations, mankind can be divided into four – not five – 
racial categories, which are outlined below. 
(1) The barbarian: These peoples are ignorant and uncivilized. They are the lowest peoples, and are 

no different from animals (birds and beasts). African natives are barbarians. They survive by 
hunting. Sometimes they eat worms, and sometimes they pick wild fruits and roots. They do 
not have benevolence in their hearts. They strive against each other and turn into cannibals in 
extreme cases. They have neither settled dwellings nor agriculture. They are scantily and 
primitively clothed. Most of them are nearly naked. They do not have much intelligence and do 
not read or write. They do not have any idea of law or etiquette.  

(2) The semi-barbarian: These peoples have advanced far beyond primitiveness and ignorance. The 
Tartars in the north of China and the native peoples of North Africa are examples. They are 
nomads who follow water sources and grass. They eat the meat of cattle and sheep, and drink 
their milk, too. They occasionally cultivate and eat the five grains. Although they have written 
languages, few of them are literate. 

(3) The semi-civilized: These peoples are uncivilized or half-civilized. They are vastly superior to 
the barbarians. They have developed agriculture, and have sufficient supplies of food. Their arts 
flourish. They seek after delicate (yet useless) products. Many of them are interested in studying 
literature and pursuing knowledge. These peoples, however, envy and despise the peoples of 
other countries. They often despise women and bully the weak. “Countries such as China, 
Turkey, and Persia can be called semi-civilized peoples.” 

(4) The civilized: These peoples emphasize etiquette and respect truths. They are mild in 
temperament and generally honest. They make constant progress in all of their trades. Their 
knowledge increases all the time. They work hard to develop agriculture and carry out projects. 
All their technologies progress rapidly. The peoples there are well housed and enjoy their work. 
They are blessed by Heaven. Countries such as the United States of America, Great Britain, 

 
__________________________ 

67 Fukuzawa Yukichi 1869a, 2: ⅝㖻ᐪʌӰつʍ㢨ⲳɵެᮦ഑ܺӂॹнӰȾ Ӓ㍦ӒʌӰつʍ㢨ቇɵɭ哺ʈʨެᮦ഑
ʌӰつʍ㢨唈ɵެᮦйॹнӰȾའࣖ࡟ʌኧʉօʖʩӰつʍ㢨䎚ɵެᮦжॹнӰȾ䱵䶔ࣖ࡟ॹнӰȾ Ӓ㊩ޣܺ
⍁⍨ʉօʖʩጬӰʍ㥬㢨ʈʨެᮦ഑ॹнӰȾ  

68 Fukuzawa Yukichi 1869a, vol. 1, 1: ь⮂ѣʌӰつʰӊʉ࠼ɿɻʌᇯ䋂⸛ᝐੂɶɩʧɴʪʎɻʌളɀʌ仞؍⭕⭙ʌ
䚉ʠӜж‎ʈʧɸȾ  
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France, Germany, the Netherlands, and Belgium have already reached the level of the 
civilized.69 

Sekai kuni zukushi had been reprinted repeatedly. The book sold as many as another famous 
enlightenment work by the same author, Gakumon no susume ᆜஅʌɷɷʟ (An Encouragement 
to Learning, 1872), which contained a similar description of human races.70 Since “civilization” was 
the most popular discourse in the early Meiji Era, naturally lay in it. Fukuzawa Yukichi, who had a 
good understanding of this, simultaneously published a simplified version of Sekai kuni zukushi and 
a portable Shōchū bankoku ichiranᧂѣ㩢ുж㿝 (Pocket Almanac of the World)�71 The 
constant reprinting of these books brought Fukuzawa a handsome income. The most interesting 
thing, however, is the “absence” of the Japanese from the detailed explanations of all human races. 
Fukuzawa neither categorizes the Japanese as a race nor locates the Japanese people in the four-
degree scale of civilization. In the “Guide to the reader” of Sekai kuni zukushi, Fukuzawa claims that 
this book is a translation of English and American works “without any added views of the author 
himself.”72 There is no way to determine all the reference books used by Fukuzawa. As far as the 
geography textbook by Samuel Augustus Mitchell, A System of Modern Geography is concerned, 
Fukuzawa’s claim is not true. He asserts: 

Countries such as China, Turkey, and Persia may be called the semi-civilized peoples.73 

In Mitchell’s book, however, we find the following:  

What nations does the Asiatic or Yellow race include? All the nations of Eastern Asian (Except the 
Malays and Mallacca).74 

Therefore, both the Japanese and the Chinese are identified as “semi-civilized” in Mitchell’s book. 
Since the Japanese race is “absent,” the image in the frequently attached pictures of the “five 

human races” has to be that of the Chinese. The picture of the five human races attached to Seiyō 
jijō is also used in Eiri Chie no wa㒠ޛᲰឝʌ⫦(Illustrated Ring of Wisdom), which was edited 
by Furukawa Masao ਚᐓ↙䳺 (1837–1877). The representative of the Asian race in the picture is 
a portrait of a man of the Qing Dynasty wearing a small cap and a queue (see the picture above, 
right).75 In Zōtei wayaku chiri zenshi ໍ䀸ૂ䆥൦⨼ޞ䃂, Abe Hirokuni’s 䱵䜞ᕎു translation of 
William Muirhead’s Dili quanzhi into the Japanese published 1874, the passages describing human 
races are omitted. The picture attached contains nine human races, in which “the Chinese race” 
immediately follows “the European race.”76 

 
__________________________ 

69 Ibid, Index, 15–17.  
70 Fukuzawa Yukichi 1872. 
71 Fukuzawa Yukichi 1869b. 
72 Fukuzawa Yukichi 1869a, “Guide to the Reader,” 5: ⿷ʌ֒ᝅʍ∡ʠӚʖɷȾ  
73 Ibid, Index, 15: ᭥䛙ൕ⮏ਚ䛀⮏⽴ㅿʌ䄮ളʍʈɩʎ䯁ɯɽʩʠʌʆɢʓʗɵȾ  
74 Mitchell 1869, 41, Question 301. Mitchell wrote several geography textbooks. The descriptions of races are not always 

the same in them. For example (Mitchell 1845, 22–23), he claims: “The Yellow are Chinese.”. Although it is impossible 
to find out which textbook(s) Fukuzawa had read, it is safe to say that Fukuzawa should have known that the Japanese 
was included in the yellow race. 

75 Furukawa Masao 1870–1872, vol. 2.1.  
76 Abe Hirokuni 1874, 5. 
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Different from Fukuzawa Yukichi’s Sekai kunizukushi, the Yochi shiryaku䕵൦䃂⮛ (A Survey of 
the World), authorized as the geography textbook by the Ministry of Education and translated and 
edited by Uchida Masao ޻⭦↙䳺, represents another narrative pattern. This book explains in 
detail the physical features and geographical dissemination of the “five human races.” It, however, 
does not include a differentiation between so-called civilized and barbarian peoples. The Chinese 
characters used to describe human races are the following: 㧡ਚつ (the yellow race), 儎ࣖ㍘ (the 
white race), ԛᰛ䱵եஔ (the black race), ᐡᶛ⭧つ (the brown race), and Ӓ㊩⨼ࣖつ (the 
copper-colored race).77 These terms served as references for later writings on the five human races.  

While the “five-race theory” started to spread in the early Meiji Era, the “three-race theory” 
was also widespread. Chikyū sanbutsu zashi ൦⨹⭙⢟䴇䃂 by Horikawa Kensai ึᐓᔰᯄ 
published 1872 claims to be a translation of a French geography book. The book classifies human 
races into the Caucasian race, the Mongolian race, and the black race. These races are then further 
subdivided, and the Malayan race is one of these subdivisions.78 The “three-race theory” originated 
from the French anatomist and paleontologist Georges Cuvier (1769–1832). In Tableau 
élémentaire de l’histoire naturelle des animaux published 1798, Cuvier tended to accept the “five-
race theory” and explained the reasons for dividing mankind into five categories following the 
Blumenbachian method.79 He later, in L’introduction, les mammifères et les oiseaux published 1817, 
proposed his own “three-race theory: “la blanche, ou caucasique, la jaune, ou mongolique, et la nègre, 
ou èthiopique.”80 Compared with the “five-race theory,” Cuvier’s theory was much less influential. 

 
__________________________ 

77 Uchida Masao 1870, vol. 1, 27–28.  
78 Horikawa Kensai 1872, 1–4.  
79 Cuvier 1798, 71–75. 
80 Cuvier 1817. vol. 1, 94. 
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Blumenbachian terminology is not found in the books written by Fukuzawa Yukichi and 
Uchida Masao. Chigaku kotohajime ൦ᆮӁခ (Basic Geography) appeared in 1870, translated and 
edited by Mastuyama Tōanᶴኧἕᓫ�who claims that the book was translated from American 
books of geography and history. This book contains the following categorization: the Caucasian 
race (white), the Mongolian race (yellow), the curly-haired race (black), the American race (red), 
and the Malayan race (brown). The Mongolian race includes the Chinese and the Tartars, but not 
the Japanese. The picture illustrating human races in this book is the very same one found in Chie 
no wa by Furukawa Masao.81 Fukamauchi Motoi’s ␧䯉޻ะ 1874 Yochi shōgaku 䕵൦ቅᆮ 
(Geography for Elementary Schools) – which is a geography teaching manual for elementary school 
pupils based on the English geography works of William Huse, Ogustin Michel, and Gold Smith – 
employs Blumenbachian terminology to describe the five human races: 

(1)  The Caucasian race or the white race, which was also known as the European race:  
Their bone structure is the most proper and their appearance is the most beautiful. They are the 
most progressive and talented of all races. They will achieve the peak of civilization before any other 
races.82 

(2)  The Mongolian race or the yellow race (most of the Japanese and the Chinese belong to this 
race):  

They are enduring by nature and diligent at learning. They will rise to the domain of the civilized.83 

(3)  The Ethiopian race or the black race:  
They are customarily lazy and have not yet reached civilized status.84 

(4)  The Malayan race or the brown race:  
They are fierce and often harbor the thoughts of revenge. They are far from civilized.85 

(5) The American race or the red race:  
They are vengeful, aggressive, and belligerent.86 

Immediately following this description, the book gives an account of the characteristics of the races 
in the framework of a four-tier racial hierarchy: the barbarian (the lowest), the uncivilized (slightly 
better than the barbarian), the semi-civilized, and the civilized. The United States, Great Britain, 
France, and Germany were believed to be the most civilized countries.87  

There are many similar examples. Ishiguro Atsushi’s ⸩唇৐ 1874 Yochi sinpen䕵൦᯦㐞 
(New Geography) divides human races into three hierarchical categories: “the civilized race,” “the 

 
__________________________ 

81 Mastuyama Tōan, vol 1, 5–6. 
82 Fukamauchi Motoi 1874, vol. 1, 16: 儎ࣖ㍘つᡌˤⲳନӰ˝Ӈ˪䓡։䮭ཝˠˌ˛㛂㟐ফⲳˣ㢨ġ […]ġ 僞⴮ᴶ˷↙

ˌ˄ᇯ䋂ᾫ˶˛㗄˟˿ࠗ˒Ӱつѣᴶ˷㢥᭯஺䶟ˌъ˙ᢃᒯԌˠ⿶˛ᮽ᱄ˣᾫตˠ᰽䙨ˎਥ˂Ӱつ˟˿Ⱦ 
83 Fukamauchi Motoi 1874, vol. 1, 16–17: 㫏ਚつᡌˤ哺㢨Ӱつ˝˪䓡։ཝ˟˾ ġˏ […]ġ ཟ⾶ˣᙝ๠㙆ˣ࣑ʷ˙˛

ъ˙ࣿᕭˣ≍䊗̇ᴿˌᮽ᱄ˣตˠ᰽䙨ˎˮ˂Ӱつ˟˿Ⱦ 
84 Ibid, 17: ԛᰛ䱵եӒつᡌˤ唈Ӱつ˝Ӈ ġ˪ […]ġ 䓡։ˤж㡢ˠᕭڛ˟˿˝䴌˞˷ᙖᜦˣ㘈ᙝˠˌ˛్˛䯁ौˠ

䙨↟ˎ̀˪˟ˌȾ  
85 Ibid, 17–18: ᐡ㊩⭧つᡌˤ匬㢨Ӱ˝୧ ġ˪ […]ġ ᙝ䌠࢑⛾ˠˌ˛ᗟ䇆ˣᘫ̇ᘎʪ́ˏ৾䯁ौˠ䎪˄“ᾫ˶˛ቇˌ

˟˿”Ⱦ  
86 Ibid, 18: Ӓ㊩ࣖ࡟つᡌˤ䎚㢨Ӱ˝Ӈ ġ˪ […]ġ ެᙝᗟ䇆ˣᗹ␧˄ᑮˠᡜ䰎̇ླ˵Ⱦ 
87 Ibid, 19–22.  
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semi-civilized race,” and “the uncivilized race.” Rather exceptionally, Atsusi locates the Japanese and 
the Chinese between the civilized and the uncivilized.88 The Shogaku chirisho ࡓᆮ൦⨼ᴮ 
(Elementary School Geography) published 1876, edited by the Chiba Normal Schoolॹ㩿ᑡㇺᆮ
ṗ, names the earth’s five human races: the yellow race (Mongolian), the white race (Caucasian), 
the black race (African), the red race (American), and the brown race (Malayan).  

Among these five races, the most civilized is the white race and the second most civilized is the 
yellow race.89 

From the survey above we may conclude the following: first, the “five-race theory” had been 
disseminated extensively since the early Meiji Era; second, the classifying criteria were based on 
visible physical features such as skin color and bone structure; third, the physical differences went 
hand-in-hand with connotations of civilization or barbarism. The “five-race theory” was translated 
from books written in Great Britain and the United States, and had nothing to do with 
Blumenbach’s work in Prussia/Germany. 

In the history of modern Japanese textbooks, the tenth year of the Meiji Era (1877) is of great 
importance, for this was when the Ministry of Education introduced its textbook censoring system. 
From then on all textbooks had to be “inspected” by the Ministry of Education. As a result, the will 
of the state was imposed on the writing of textbooks. In 1894, Ōda Hoichirō’s འ⭦ؓж䜄 Chūtō 
shin chiri ѣㅿ᯦൦⨼ (New Geography for Middle School) was sent to the Ministry of Education 
for “inspection” after its publication by Yao shoten ޡቴᴮᓍ in Tokyo. The author was an 
assistant professor of geography at Gakushuin High School, and this book was intended for the use 
of “ordinary middle school” students. A censor in the Ministry commented in red ink: “Not 
approved.” The reasons given were: “The writing style is vague, unsuitable for a textbook. There are 
many mistakes.” A look at the whole book, however, shows no significant problems except for the 
narrative of human races, which was different from that in other textbooks. Like the above-
mentioned Chikyū sanbutsu zashi by Horikawa Kensai, this book adopts the “three-race theory” of 
Georges Cuvier: there are white, yellow, and black races. But Hoichirō does integrate the “five-race 
theory” into this book, in a way, by asserting that  

The brown Malayan race and the copper-colored Americans all belong to the yellow race.90 
As far as I know, the textbooks that passed the Ministry of Education’s inspection all adopt the “five-
race theory.” In his book published 1897, Shōgaku kōju hakubutsudanቅᆮਙᦾঐ⢟䃽, Sugawa 
Katahisa举ᐓ䌘ѻ lists the following five races, in addition to attaching a picture of them (see 
below):  

the Mongolian race (yellow), the Caucasian race (white), the Malayan race (brown), the 
Ethiopian race (black), and the American race (copper-colored).91  

 
__________________________ 

88 Ishiguro Atsushi 1874, 11–12.  
89 Chiba shihan gakō 1876, no page number: ↚ӊӰつˣѣȽᴶ˷䯁ौˠ䙨˴˔̀ˤⲳӰつˠˌ˛Ƚᱥˠ⅗˄ˮ˂˷

ˣˤ哺Ӱつ˟˿Ⱦ 
90 Ōda Hoichirō 1884, 118–119: Ἃ㢨Ӱ˟̀俢ᶛӰ˝䢻㢨Ӱ˟̀Ӓ㊩ࣖ࡟ൕӰ˝ˤȽҁ̇哺つ㎧ˠ̀ޛȾ 
91 Sugawa Katahisa 1879, 9–10: ㅢж̇㫏ਚつ˝Ӈ˪㛂㢨ˤ哺˟́ˤ哺Ӱ˝Ӈ˪ɈȽɇㅢӂ̇儎ࣖ㍘つ˝Ӈ˪㛂㢨ˤ

ⲳ˂ˁ᭻ˠⲳӰ˝Ӈ˪ɈȽɇㅢп̇ᐡᶛ⭧つ˝Ӈ˪㛂ˤ㥬㽆㢨̇ᑥ́˥㢨Ӱˣ〦ʷ˿ɈȽɇㅢ഑̇ԛᰛ䱵եつ˝
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Similarly, in Shōgaku yochi shiryaku ቅᆮ㠼൦䃂⮛ (A Survey of the World for Elementary 
School), translated and edited by Mitsuhasi Atsushi п₁᛽ and published 1883, we read the 
following:  

Mankind can be classified into five different races, namely, the Mongolian race (yellow), the 
Caucasian race (white), the Ethiopian race (black), the Malayan race (the Malays, brown), and the 
American race (copper-colored).92  

The ninth lesson in Okamura Masutarō’s ዗ᶇ໔འ䜄 Shinsen chishi᯦᫦൦䃂 (New Geography, 
published 1886) discusses the Caucasian, Mongolian, American, African, and Malayan races.93 As 
far as the writing of human races is concerned, the approved textbooks are slightly different from 
one another only in the ordering of the races and in how the Chinese characters appear. 

 

Ranking human races according to the degree of their “civilization,” a trend initiated by Fukuzawa’s 
Sekai kunizukushi, came to represent the mainstream narrative of the textbooks at the time. 
According to Yamada Yukumoto’s ኧ⭦㺂ݹ Shinsen chirishōshi᯦᫦൦⨼ቅ䃂,  

Europe is located to the west of Asia. It is where the Caucasian white race lives. Though the area of 
that land is small, the peoples there are full of intelligence and are skillful with technology. They 

 
__________________________ 

Ӈ˪㛂㢨唈ˆ́˥唈Ӱ˝લ˪ɈȽɇㅢӊ̇Ӓ㊩ࣖ࡟つ˝Ӈ˪㛂㢨ˣ䎚˂Ƚ䢻ˣྸˌ᭻ˠ䢻㢨Ӱ˝˷Ӈ˭ɈȾ 
92 Mitsuhashi Atsushi 1883, vol. 1, 7: ь⮂ˣӰ五ˤҁ̇ཝ࡛ˌ˛ӊつ˝ˎ঩ެж㫏ਚつȽެӂ儎ࣖ㍘つȽެпԛ

ᰛ䱵եつȽެ഑ᐡᶛ⭧つȽެӊӒ㊩ࣖ࡟つˠˌ˛ެ㐅䀾ॷ഑ܺԛр˟˿˝Ӈ˪Ⱦ 
93 Okamura Masutarō 1886, vol. 3, 11.  
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live in grand mansions, wear light and warm clothes, and eat delicious food. It can be called the 
paradise of today’s world.94  

The ninth chapter of Takahashi Kumataro’s 儎₁⟀འ䜄 Futsu shōgaku chirishoᲤ䙐ቅᆜ൦⨼ᴮ 
(Geography for Elementary School) published 1886 contains the following description:  

Among all human races, the European race is the most knowledgeable. They learn and practice 
agriculture, industry, and commerce. They are civilized in every respect. Thus this race ranks the 
highest among the five races. The African race is stupid and ignorant. They are not engaged in any 
profession and are used to being lazy. They can be called barbarians and rank the lowest among the 
five races.95  

And in his Bankoku chiri shōgaku㩢ു൦⨼ቅᆮ published 1887, Maekawa Ichirō ࢃᐓж䜄, 
writes:  

The yellow race, also known as the Mongolian race, lives in Asia and is the forefather of the world’s 
civilization. The white race, also known as the Caucasian race, is scattered across Europe and 
America. They are the best of all human races. […] The other three races are the lowest.96  

In the revised version published 1889 of Shōgaku bankoku chishi ቅᆮ㩢ു൦䃂 (World 
Geography for Elementary School, 1889), Okasawara Toshitaka ቅㅖ৕࡟ᆓ writes:  

Among the five races, the Mongolian and the Caucasian races have reached the rank of the 
civilized. The African race and the other two have not transcended the barbarian state. […]. The 
semi-civilized people are arrogant and indulge themselves in fabricated myths. They lack both 
intelligence and knowledge. Their instruments are rough. The ruler has absolute authority and 
suppresses his subjects arbitrarily. Most of the Mongolian race belong to this type.97  

According to this work, the Japanese are apparently in fact the people of the Mongolian race, which 
entered the civilized state together with the Caucasian race. 

The narrative pattern of classifying mankind into five races and locating them at different 
levels of “civilization” does not change until the end of the 1890s. This pattern often appeared in 
school examinations, and is therefore found in all sorts of reference books, including the following: 

Iwasaki Tetsujiō’s ዟፄ䡺⅗䜄 Juken hikei chibungaku montō ਍偉ᗻᩰ൦ᮽᆮஅㆊ 
(Questions and Answers for Geography Tests) published 1890 contains the following divisions: 

 
__________________________ 

94 Yamada Yukumoto 1879, 6: ⅝㖻ᐪˤӒ㍦Ӓʌ㾵ʉ൞ʨȾ儎ࣖ㍘ʆ〦ʓʩⲳӰつʌօቻɷʩᡶɠʨȾൕ൦ᴶቅ
ɠʪʇʠȾӰ≇ཐɭʍᲰ䆎ʉሂʝȾᐛ㣮ʉᐝʓɵʝȾ༤响ʌᇬኁʉօ˴Ⱦ䔳᳌ʌ㺙ᵃʰ㪍ɯȾ凤㗄ʌ伕⢟ʰ

伕ʓȾɱʪʰᖉԀь⮂ѣʌᾳൕʆ〦ʓʗɵȾ 
95 Takahashi Kumataro 1886, vol. 1, 18: ↚Ӱつѣ⅝㖻ᐪӰつˤᴶ⸛䆎ˠሂ˴Ƚ䗨ᐛ୼ˣᾣ̇ࣿᕭˌ˛Ƚ䄮Ӂ䯁ौː

˿Ƚ᭻ˠӊӰつѣᴶрㅿˠփˎȾ৾Ӓᕍࣖ࡟Ӱつˤᝐᱝˠˌ˛㚭ᾣ̇ࣿˎˏȽᑮˠᙖᜦ˟̀̇ԛ˛Ƚ䠄㴤ˣ

〦ʷ˿˛ȽӊӰつѣˣᴶсㅿˣ˷ˣ˟˿Ⱦ 
96 Maekawa Ichirō 1887, vol. 1, 10: 哺㢨Ӱつˤ㫏ਚӰつ˝〦ˎȽӒ㍦ӒˠօˌȽь⮂䯁ौˣਨ⾌˔˿Ⱦⲳ㢨Ӱつˤ

儎ࣖ㍘つ˝〦ˎȽ⅝㖻ᐪȽӒ㊩ࣖ࡟ˠօˌȽӰ五ˣቚ˷ݠ⿶˟̀˷ˣ˟˿Ⱦġ […]ġ δެ֏пӰつεӰ五ѣˣ
ቚ˷ࣙㅿ˟̀˷ˣ˝ˎȾ 

97 Okasawara Toshitaka 1889, vol. 1, 20 and 22: ӊӰつѣ㫏ਚȽ儎ࣖ㍘ˣӂӰつˤᮽ᱄䯁ौˣตˠ㠩˿˔̀˷ˣཐ
ˌ˝䴌ȽӒᕍࣖ࡟ԛспӰつˤȽⲼᵠ䯁䠄㴤ˣต̇㝧ːˏȽӊӰつѣˣࣙㅿ˟̀˷ˣ˟˿Ⱦġ […]ġ ঀ䯁ˣ≇Ⱦ
ቀཝˠˌ˛㲐䃋ˣ䘭䃢ˠᜇ⓰ˌȽᲰ䆎҅ˌ˄ȽಞỦ㋍˄Ƚੑѱሸ˾့ ̇ᨗ˿Ƚ᫻ˠн≇̇࡬ᣇː˿㫏ਚӰ

つˤཐ˄↚五ˠኔˎȾ 
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the Caucasian race (white), the Mongolian race (yellow), the Ethiopian race (black), the Malayan 
race (brown), and the American race (copper-colored).98 

Watanabe Matsushige’s ⑗䗰ᶴ㤸 Shiken tōan bankoku shōchishi 䂜偉ㆊṾ㩢ുቅ൦䃂 (Answers 
to World Geography Tests) published 1891 divides the races up as follows:  

the Caucasian race (white), the Mongolian race (yellow), the Malayan race (brown), the Ethiopian 
race (black), the American race (copper-colored).99 

Taniguchi Masanori’s 䉭ਙ᭵ᗭ Juken ōyō bankoku shōchishi ਍偉៿⭞㩢ുቅ൦䃂 (A Practical 
Book for World Geography Tests) published 1891 contains the following divisions:  

the Caucasian race (white), the Mongolian race (yellow), the Malayan race (brown), the African 
race (black), the American race (copper-colored).100 

Yoshimi Keirin’s ਿ㿁㎂١ Juken ōyō bankoku chiri montō ਍偉៿⭞㩢ു൦⨼அㆊ (A Practical 
Book of Questions and Answers for World Geography Tests) published 1892 divides the races in 
the following manner:  

the Caucasian race (white), the Mongolian race (yellow), the Malayan race (brown), the Ethiopian 
race (black), the American race (copper-colored).101 

Nakamura Masanao ѣᶇ↙⴪ asserts in his preface in Chinese for the revised edition of 
Matsumura Seiichirō’s book Bankoku chishi kaitei published 1886� 

The urgent task for children’s education today lies in their learning about the conditions of the 
world. If this is achieved, then the purpose of education can move gradually to broadening their 
horizons and enlightening their minds.102  

We can therefore say that the “five-race theory” had become general knowledge within Japanese 
society after nearly thirty years of dissemination.  

In the early twentieth century, the content concerning human races abruptly decreases in 
Japanese geography textbooks, and the predominant narrative style also changes drastically. Some of 
these books even omit any discussion of race.103 The reason for this is that an order was issued by 
the Ministry of Education (Monbushō ᮽ䜞ⴷ) in February 1902, requiring that geography be 
taught according to the order of continents and countries and that “the position of Japan in the 
world” and “the regions more closely related to our country” be given priority.104 At the same time, 

 
__________________________ 

98 Iwasaki Tetsujiō 1890, 54–55: ɇ儎ࣖ㍘つˤ৾ҁ̇ⲳᲩӰつ˝Ӈ˪ɈȽɇ㫏ਚӰつˤ৾ҁ̇哺㢨Ӱつ˝Ӈ˧ɈȽ
ɇԛᰛ䱵∊ӒӰつˤ৾ҁ̇唈㢨Ӱつ˝Ӈ˧ɈȽɇ俢ᶛӰつˤ৾ҁ̇㽆㢨Ӱつ˝Ӈ˧ɈȽɇӒ㊩ࣖ࡟Ӱつˤ৾

ҁ̇䢻㢨Ӱつ˝Ӈ˧ɈȾ 
099 Watanabe Kazan 1891, 5–6: ɇ儎ࣖ㍘つ঩˖ⲳӰつɈȽɇ㫏ਚӰつ঩˖哺㢨ӰつɈȽɇ俢ᶛӰつ঩˖㽆㢨Ӱ

つɈȽɇԛᯥ᯲եӒӰつ঩˖唈㢨ӰつɈȽɇӒ㗄ࣖ࡟Ӱつ঩˖䢻㢨ӰつɈȾ 
100 Taniguchi Masanori 1891, 2–4: ɇ儎ࣖ㍘Ӱつ৾ⲳӰつ˝੃˄㛂㟐㢨˄ˌ˛␗㌻̇ᑥ˨ɈȽɇ㫏ਚӰつ৾哺㢨Ӱ

つ˝〦ˎ㛂㟐哺㢨̇ᑥ˨ɈȽɇ俢ᶛ⭧Ӱつᱥˤ㽆㢨˝˷〦ˎɈȽɇӒᕍࣖ࡟つᱥˤ唈㢨Ӱつ˝˷〦ˎɈȽ

ɇӒ㊩ࣖ࡟Ӱつᱥ́ˤ䢻㢨Ӱつ˝˷〦ˎɈȾ 
101 Yoshimi Keirin 1892, 3:ɇ儎ࣖ㍘Ӱつδ঩ⲳӰつεȽ㫏ਚӰつδ哺㢨ӰつεȽ傢ᶛӰつδ㽆㢨ӰつεȽԛᯥ᯲

եӒӰつδ唇㢨ӰつεȽӒ㊩ࣖ࡟Ӱつδ䢻㢨ӰつεɈȾ 
102 Nakamura Masanao 1886: Ԁᰛᮏㄛ㫏ҁᙛएθ൞᯲ֵެᚿ⸛⎭ཌӁ᛻ᖘघθԛ╮䙨᯲䯁䙐ެ㙩ⴤθகⲲެᗹᲰ

㙂ᐨȾ 
103 See, e. g., Shiga Shigetaka 1904. 
104 Monbushō 1902, 47–55.  
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this order itself reflects changes in textbook compilation. The racial narrative in textbooks was 
altered after the first Sino-Japanese war (1894–1895).  

Shōgaku gaikoku chishi ቅᆮཌു൦䃂 (World Geography for Elementary School), published 
by the well-known Kinkōdō 䠇⑥ุ in 1899, claims: 

The peoples of the world can be divided hierarchically into four groups: the barbarian peoples, the 
uncivilized peoples, the semi-civilized peoples, and the civilized peoples. […]. [The civilized 
peoples] respect etiquette, and specialize in science and technology. Their agriculture, industry, and 
commerce flourish. They have developed transportation systems and extensive trade relations. 
They seek a happy life and are the most exalted among all races. Our people are such a people.105  

Thus Japan had reached the “civilized” status. Gaikoku chiri kyōkashoཌു൦⨼ᮏ〇ᴮ (World 
Geography Textbook), published in 1889 by Sanseidō пⴷุ, first briefly introduces the physical 
features of the black, yellow (Mongolian), and white (Caucasian) races before going on to note the 
following:105 

The classification of mankind into three categories is the theory of Cuvier, a Frenchman; but for 
Blumenbach, a German, what Cuvier calls the black race is in fact three races: the American race 
(copper-colored), the black race, and the Malayan race (brown). As a result, mankind is divided 
into five races by Blumenbach.106  

The narrative in this textbook seems rather confusing, as if Cuvier’s “three-race theory” had 
appeared before Blumenbach’s “five-race theory.” The target readers of this textbook were middle 
school students, yet the book not only contains the English terms for different races, but also, rather 
exceptionally, lists Blumenbach’s name in its original form.  

Nakamura Masanao once criticized the textbook compilers in the Meiji Era for “irresponsible 
plagiarism for the purpose of seeking profit.” Since the publication of Fukuzawa Yukichi’s books, 
the more decent geography textbooks translated selections from foreign language books, whereas 
the less decent ones “plagiarized” other Japanese textbooks. As a result, many textbooks copied one 
another. In his 1902 Chūtō kyōiku gaikoku chiri kyōkasho ѣㅿᮏ㛨ཌു൦⨼ᮏ〇ᴮ (World 
Geography Textbook for Middle School) Ihara Gi Ӌ৕ܶ imitates Sanseidō by mentioning the 
name of Blumenbach in a brief introduction of human races.107  

Another author, Hayami Junichi ᰟ㿁㍊ж, was a specialist in English. His 1902 Chūtō chiri 
kyōkasho ѣㅿ൦⨼ᮏ〇ᴮ (Geography Textbook for Middle School) mentions the Mongolian, 
Caucasian, African, Malayan, and American races. In contrast to Sanseidō’s Gaikoku chiri kyōkasho 
(World Geography Textbook), he inserts the following sentences in fine print:  

 
__________________________ 

105 Kinkōdō 1899, 15–17: ⽲ܶ̇ቐ ġ˨ […]ġ ᆜ㺉ᢶ㣮ˠ㋴ˌ˄Ƚ䗨ᐛ୼ˣᾣⴑ̈ˠˌ˛ȽӚ䙐䋵᱉ˣ䚉ཝʹˠ䯁
ˆȽӰ五ѣᴶ儎ㅿˠփˌȽᘡᾳ˟̀⭕⍱̇௬˶˿Ƚᡇˁള≇ˣྸ˂঩˖ᱥ˟˿Ⱦ 

106 Sanseidō 1899, 8: Ӱ五пཝつʌ五࡛ˤ֑Ӱ˂˺̉ʸδCuvierεʌ䃢ʈʪʇʠȽ⦞Ӱ˫̀̌˶̈˥˘ˤδBlu-
menbachεʍȽᴪʉ唈Ӱつʰ࠼ɩɿʄȽӒ㊩ࣖ࡟Ӱつδ䢻㢨Ӱつε唈㢨Ӱつ਀ʑ俢ᶛӰつδ㽆㢨Ӱつεʆʈ
ɵь⮂ʌӰ五ʰӊつʉ五࡛ɹʨȾ 

107 Ihara Gi 1902, 8.  
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In addition, Cuvier, a Frenchman, categorized mankind into the white, yellow, and black races. The 
white race refers to the Caucasian race, and the yellow race refers to the Mongolian race. The black 
race includes the African, Malayan, and American races.108  

Setting aside the problem of plagiarism, the way these textbooks downplay Blumenbach’s theory and 
juxtapose it with the “three-race theory” indicates that the seemingly unshakably prominent position 
of Blumenbach’s theory started to waver after thirty years of dissemination in Meiji Japan. Around this 
time, however, the “five-race theory” was introduced into China via Japan. 

 
IV The Dissemination of the �“Five-Race Theory�”  

in the Late Qing Dynasty and Early Republican China 

The First Sino-Japanese war (1894–1895) shocked Chinese intellectuals. With their notions of 
“keeping the race” (baozhong) and “protecting Confucianism” (baojiao), Chines reformists frequently 
raised the issue of race in their discourses.  

In March 1895, Yan Fu೪ᗟ (1854–1921) wrote the following in his article “Yuan qiang” ৕
ᕭ (On Strength), which was published in the Tianjin-based newspaper Zhi Bao ⴪๧. 

There are four major races in the world. They are the yellow, the white, the brown, and the black.109 

Yan Fu seemed to advocate the “four-race theory,” which, however, did not diminish his sense of 
superiority derived from cultural ethnocentrism:  

The Manchu people, the Mongolian people, and the Han people are all the yellow race. From this we 
can see that the Chinese have always been ruled by one race since time immemorial. They have never 
fallen into the hands of other races different from themselves.110  

So China had never been ruled by other races. In the racial hierarchy, “yellow” did not mean the semi-
civilized or the semi-barbarian. In August 1896, Liang Qichao ặக䎻 (1873–1929) wrote in “Bianfa 
tongyi” 䇀⌋䙐䆦 (A Discussion on Reform), which was serialized in the newspaper Shiwu bao ᱸए
๧ (1896–1898): 

For thousands of years the Mongolian race and the descendants of Muslims have regarded plunder as 
achievement and slaughter as fun. They ravaged great countries again and again and almost became 
the most powerful peoples in the whole world. In the past several hundred years, the European 
peoples, i. e., the Caucasian race, have wiped out countries with their [technologically advanced] 
instruments and expanded their territories through commerce. Ninety percent of the world has been 
subjected to their rule. This is because their intelligence is high.111  

 
__________________________ 

108 Hayami Junichi 1902, 12–14: ֑৾Ӱ˂˺̉ʸδCuvierεʍҁʰ॰࡛ɵʄȽⲳӰつδWhite raceεȽ哺Ӱつ
δYellow raceε唈ӰつδBlack raceεʌпʆɹʨȾⲳӰつʍ儎ࣖ㍘つȽ哺Ӱつʍ㫏ਚつʉɵʄȽ唈ӰつʉʍӒ
ᕍࣖ࡟Ƚ俢ᶛȽӒ㊩ࣖ࡟ʌпӰつʰऻ੡ɹɵʟɽʨȾ 

109 Yan Fu 1895, 10: 㬁ཟсҁཝつ഑φ哹ȽⲳȽ䎣Ƚ唇ᱥҕȾ  
110 Yan Fu 1895, 10: Ԁҁ┵Ƚ㫏Ƚ╘ӰθⲼ哹つҕȾ⭧ᱥ䀶ҁθࡽѣു㘻θ䚹ਚԛ䚺θരжつҁᡶੑθ㙂ᵠ్ᡌ␠

᯲䶔五θॶԛ࡛ҁȾ 
111 Liang Qichaoặக䎻, “Lun Xuexiao yi” 䇰ᆜṗж, Shiwu bao ᰬࣗᣛ, vol. 5, 2: ᮮॹᒪּθ㫏ਚҁつθഔഔҁ㼊θԛ

㲒᧖⛰ࣕθԛኖ⇰⛰‸θኘ䑸੃ുθᒴжሦᆽθ࣑ҁᕭҕȾ䘇Ⲵᒪ䯉θↆ㖻ᐪҁ⵴θ儎ࣖ㍘ҁᰅθ㊃࡬ಞԛ⓻

ുθٕ䙐୼ԛ䗕൦θ᯲ᱥޞ⨹ॷғθ↮ެ㎧䕺θᲰҁᕭҕȾ 
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Thus the reason behind the rise and decline of races has undergone a fundamental change: from 
“force” to “intelligence.” Like Yan Fu, Liang also interpreted modern European racial discourse in 
terms of Chinese history. Different from the Enlightenment scholars of Meiji Japan, these two 
Chinese Enlightenment scholars were less interested in racial theories per se and more interested in the 
historical and political problems related to racial narrative. 

The only scholar around 1898 who truly focused on the issue of race was Tang Caichang ୆ᢃ
ᑮ (1867–1900). Tang’s article “Geguo zhonglei kao” ਺ുӰつ五㘹 (An Examination of Races in 
All Countries) was serialized in the newspaper Xiangxue xinbao ⒎ᆮ᯦๧. In this article, Tang not 
only informs the reader of his sources, but also freely expresses his own opinions. Tang writes the 
following: 

According to Wanguo shiji (World History), Asia is where mankind originated. The peoples on other 
continents are emigrants from Asia. The population of Asia is around 500 million, and there are, 
generally speaking, three races there: the Mongolian race, the Caucasian race, and the Malayan race. 
Here, yaxiya refers to the continent of Asia, not the province of Asia in Babylon where the Jews 
resided, as is often meant by Westerners. Mankind first appeared in China. Undoubtedly, peoples of 
other countries had migrated from China. There is no evidence to show that Shem, the son of Noah, 
lived in Asia, as Westerners state.112 

Bankoku shiki [chin. Wanguo shiji] 㩢ുਨ䁎 was a history textbook written in Chinese by Okamoto 
Kansuke ዗ᵢⴙ䕊 (1839–1904), and had been repeatedly reprinted since it entered China from 
Japan. The passage quoted above touches upon three major issues concerning race. The first issue is 
that of the origin of man. In his work, Tang rejects both the biblical theory and the theory that the 
Chinese originated from the West. Instead, he is convinced that China was the birthplace of human 
civilization.  

The second issue is that of racial classification. Terms such as the Mongolian race, the Caucasian 
race, and the Malayan race are all from Blumenbach. Given that other parts of the article also talk 
about the black race and the red race, it is safe to say that Tang Caichang knew about the “five-race 
theory.”  

Around this time, the racial knowledge introduced by missionaries started to attract attention. 
For example, the Macau-based newspaper Zhixin bao ⸛᯦๧ published an article titled “Ruo wei liu ji 
zhi yi shuo” ᕧ⛰ޣᾫҁж䃠 by the Cantonese author Li Zujian唄⾌ڛ, in March 1898, wherein 
we read the following:  

Since the Earth is divided into five continents, mankind can also be classified into five races. They are 
the Mongolian race of China, the Caucasian race, the African race, the Malayan race, and the 
American race. Classified according to skin color, they are known as the yellow race, the white race, 
the black race, the brown race, and the red race.113  

 
__________________________ 

112 Tang Caichang 1897, 2119–2120: Ʌ㩢ുਨ䁎ɆφӔ㍦Ӕ⛰Ӱ五ࡓ⭕ҁ൦θԌ⍨Ӱ≇Ⲽ㠠↚䕿ᗏȾ䰊⍨Ӱਙ㌺ӊ
۫θӰ五ཝ㠪пつφᴦ㫏ਚつθᴦ儎ࣖ㍘つθᴦ俢ּ㍦ӔつȾ↚᤽Ӕ㍦Ӕ⍨䀶θ䶔㾵Ӱᡶ䃠ᐪ∊١Ƚ⥬འҁӔ

㍦ӔȾ㬁Ӱ五ҁ⭕θѣുᴶᰟθԌുⲼ⭧ѣു䕿ᗏθ∡❗ਥ⯇Ⱦ㤛㾵Ӱ䄸ᥠӔҁᆆ䮹ቻӔ㍦Ӕཝ⍨θ⢯㠠཮ެ

つ五ҁ㑷㺃㙩ȾThis passage must have been quoted from Okamoto Kansuke‘s Bankoku shiki by but with some 
variations. The original (Okamoto Kansuke 1878, vol. 1, 2) reads: Ӕ㍦Ӕ⛰Ӱ五ࡓ⭕ҁ൦θԌ⍨Ӱ≇Ⲽ㠠↚䕿ᗏθ
䰊⍨Ӱਙ㌺ӊܺθӰ五ཝ࡛пつθᴦ㫏ਚつθᴦ⭨ࣖ㍘つθᴦ俢ּ㍦ӔつȾ 

113 Zhixin bao 47 (1898), 2: ཡཝ൦ᰘࢹ⛰ӊ⍨θ㙂Ӱ五Ӝ⮂ԛӊつ✿θᴦѣു㫏ਚӰθᴦ儎ࣖ㍘Ӱθᴦ䱵䶔ࣖ࡟
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The translation of racial terminology here is entirely the same as that in “Ren fen wu lei shuo,” 
published 1892 in Gezhi huibian, so Li Zujian may very well have read “Ren fen wu lei shuo.” 

The third issue is that of racial hierarchy. Tang Caichang places the yellow race and the white 
race on one level and the other races on another level. Like Yan Fu, Tang mentions “the Malayan 
race,” but except for the visible physical differences, there is almost no information about this race’s 
history. It is possible that for these authors the Malayan race does not serve any kind of “alerting” 
function in comparison with the black race in Africa and the red race in America, both of which had 
been conquered by other races. Tang writes:  

The yellow and white races are intelligent; the red and black races are stupid. The yellow and white 
races are masters; the red and black races are slaves. The yellow and white races gather together; the red 
and black races scatter themselves.114  

The yellow race and the white race, however, are not equals. Although Tang holds that China was the 
birthplace of human civilization, the superiority of the Chinese/yellow race lies in “the past,” not “the 
present.” He thus admits the superiority of the white/Caucasian race. This point is made more clearly 
in his advocating for interracial marriage between the yellow and white races. In his theory of 
interracial marriage, Tang argues that  

 [interracial marriage is necessary for] establishing the heavenly kingdom, homogenizing the religions 
into one, and advancing peace.115 

In his list of ten reasons for interracial marriage, the sixth betrays the origin of his thoughts:  

The Japanese fear the strength of the European race and worry about the weakness of the Asian race. 
Therefore interracial marriage between common people and the Europeans is not forbidden.116  

It is rather clear from this that Tang was aware of Takahashi Yoshio’s 儎₁㗟䳺 (1861–1937) notion 
in Nihon jinshu gairyōron ᰛᵢӰつ᭯㢥䄌 published 1884 of turning the Japanese white through 
interracial marriage between the yellow and white races (Yoshio was a student of Fukuzawa Yukichi). 
The difference lies in the fact that Tang’s theory advocates the strengthening of the yellow race 
through interracial marriage, not the yellow race’s transformation into the white race. Tang writes the 
following:  

If interracial marriages between the yellow and white races are able to take place soon, then I believe 
that we will only need to wait a short time before the yellow race becomes strong.117 

Interracial marriage is not only necessary for the evolution of mankind, but is also in alignment with 
the Confucian ideal of the Great Harmony of mankind:  

Therefore interracial marriage is the beginning of racial evolution, which also expresses the profound 
purposes of the Confucian Great Harmony.118 

 
__________________________ 

Ӱθᴦ俢ּӰθᴦӔ㗄ࣖ࡟ൕӰθԛ㟐㢨䗞ҁθࡽᡶ㲕⛰ⲳӰȽ哹ӰȽ唇ӰȽἋӰȽ㌻ӰᱥҕȾ 
114 Tang Caichang 1897, 2116: 哹ⲳᲰθ㌻唇ᝐȾ哹ⲳѱθ㌻唇ྪȾ哹ⲳ㗚θ㌻唇ᮙȾ 
115 Ibid, 2116: [䙐つ] ㄁ཟുȽੂᇍᮏȽ䙨འᒩȾ  
116 Tang Caichang ji, 101: ᰛᵢᙫↆつҁᕭθ䯊ӔつҁᕧθѹсԚ≇䯉㠽ↆӷ႐ေ㘻у⾷Ⱦ  
117 ੴ᭻䄸㜳䙕䙐哹ⲳҁつθࡽ哹Ӱҁᕭҕਥ㄁ᖻҕȾ  
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After the Hundred Days’ Reform (1898) and the Boxer Rebellion (1898–1901), racial narratives 
came to be associated with the ethnic problems of the Manchu and Han peoples, and more specifically 
with the following questions: Are the Manchu and the Han one people, or are they two completely 
different ethnic groups? The advocates of the former theory were the reformists, whereas those 
advocating the latter became anti-Manchu revolutionaries. Among the three issues treated in Tang 
Caichang’s article, the origin of man and racial hierarchy attracted general interest, whereas racial 
classification was not of much concern. In the writings of anti-Manchu revolutionaries, the five races 
were perfunctorily mentioned. Their true interest, however, lay in three races: the yellow, the white, 
and the black, because those races represented the circumstances of China at the time: the white race 
was the strong one, and the black was the weak, while the yellow race was located between these two 
poles. An article published 1903 in the Shanghai-based newspaper Waijiao bao ཌӚ๧ states the 
following:  

The inhabitants of the world are classified into three races: the Mongolian race, the Caucasian race, 
and the Negro race. the Mongolian race lives in Asia, and in South and North America; the Caucasian 
race inhabits the continent of Europe; and the Negro race is found in Africa. The Caucasian race is the 
strongest of the three.119 

Yan Fu, who advocated the four-race theory, seems to have changed his views. In 1905, Yan Fu 
mentions the racial classification of Caucasian, Mongolian, and Negro in his Mule mingxue ぼई੃ᆮ 
(Mill’s Logic),120 a translation of John Stuart Mill’s (1806–1873) A System of Logic. In 1906, Yan Fu 
introduces the latest racial classification in his edited book Zhengzhi jiangyi ᭵⋱䅑㗟 (Teaching 
Materials for Political Science): 

There are many different ways to classify mankind. Researchers of racial studies classify mankind 
according to appearance. For example, Blumenbach’s theory is based on skin color, Rutzius’s on the 
shape of skulls. Nowadays mankind can also be classified in terms of their hair. For example, it is said 
that the cross-section of Westerners’ hair is oval that of the black people looks like a small kidney bean, 
whereas the cross-section of Chinese hair is round. The most reliable criterion is none other than 
language. If we take language as the classifying criterion, then the Chinese language, when traced back 
to its ancient pronunciation, has much overlap with Western languages.121 

 
__________________________ 

118 Takahashi Yoshio 1884, 102–103: ᭻ཡ䙐つ㘻θ䙨つҁ⅀䕵ҕχ䙨つ㘻θᆊᆕཝੂҁᗤᙿδᰞεҕȾIn his 
Datongshu ཝੂᴮ, Kang Youwei ᓭᴿ⛰ (1858–1927) holds that the white race is the best of the four races (the white, 
yellow, black, and brown). In the next one hundred years, if the yellow and white races marry each other, then “the 
yellow people will all become white” (哹Ӱᐨⴗ⛰ⲳӰ⸙). In contrast, the black race is “separated from the white race 
and it is therefore difficult for them to marry one another” (㠽ⲳӰ䚖㎋θⵕ䴙⛰ਾ㘻ҕ). If the brown race marries the 
yellow one, “then it will not be difficult for them to advance further to become white” (߃ࡽ䇀⛰ⲳӰу䴙⸙). See Kang 
Youwei quanji, vol. 7, 43.  

119 “Lun Zhongguo ren dui shijie zhi zeren” 䄌ѣുӰቃ᯲ь⮂ҁ䋢Ա, Waijiao bao, no. 65 (December 13, 1903): ެ
ቻ≇࠼⛰пつθᴦཐ䴭࡟Ӕつθᴦ儎ࣖ㍘つθᴦቲṲ㖻つȾཐ䴭࡟ӔつቻӔ㍦Ӕ⍨Ƚ঍्㗄⍨θ儎ࣖ㍘つቻ

ↆ㖻ᐪ⍨θቲṲ㖻つቻӔ䶔ࣖ࡟⍨Ⱦпつҁѣθԛ儎ࣖ㍘つ⛰ᴶᕭȾ 
120 Yan Fu 1905, 117. 
121 Yan Fu 1906, 1246: ཡӰ五ҁ⛰࠼θ⵴⸙Ⱦ⋱≇つҁᆮ㘻θެ࠼⌋ᵢҁཌᖘ⛰ཐȾྸθ঒冥䮶ᤊ (Blumenbach) 

ԛ㢨θࡍ᭥ᆰᯥ (Rutzius) ԛ产θ㙂ԀᴿӰθ৾࠼ҁԛⲲθྸ䴨ሽ㾵ӰҁⲲ₡ᯭθԛࢨ䶘⛰ₘ൉Ⱦ唇Ӱ㢨ҁⲲθ
᭥䛙ҁࡽ䶘ᡆ↙൉ᖘᱥᐨȾ㙂ᴶ䶖ᗍօ㘻θ㧡ྸ䀶䃔Ⱦ㬁㤛ᗻ⭞䀶䃔θࢨ䶘ྸ㞦ᆆቅ䉼ȾѣുӰҁⲲθެࢨެ

䃔θ≸䄮ਚ丩θެ㠽㾵䃔ੂ㘻θ↙ᗟуቇȾ.  
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To say that Blumenbach differentiated races according to skin color is not completely correct. Yan Fu, 
on the other hand, was among the few Chinese who mentioned the name “Blumenbach” and who saw 
that the notion of “race” was dependent on different classifying criteria. Yan Fu later stated the 
following:  

If language can be regarded as a classifying criterion, then how do we know that the yellow race in the 
East and the white race in the West are not of the same origin?122 

He seems to have read the works of Joseph Edkins, a missionary who advocated the theory of a 
common origin of man and who tried to prove the similarity between the Chinese language and the 
Hebrew language.123 

Although the “five-race theory” was rarely mentioned by intellectuals in the late Qing Dynasty, 
it often found its way into textbooks spreading general knowledge. This is closely related to political 
reforms taking place within the Qing government at the time.  

After the Qing government announced its reforms (xinzheng ᯦᭵) in 1901, the demand for 
textbooks of the newly founded modern elementary and middle schools in every province soared. 
Between 1902 and 1903 the Qing government issued the Authorized School Regulations (Qinding 
xuetang zhangcheng ⅳᇐᆮุㄖぁ) and the Presented School Regulations (Zouding xuetang 
zhangcheng ྅䀸ᆮุㄖぁ). In 1904, more detailed provisions concerning educational goals and the 
contents of teaching subjects were issued in a series of official regulations.  

For example, the requirement of geography teaching in the Presented Lower Elementary School 
Regulations (Zouding chudeng xiaoxuetang zhangcheng ྅䀸ࡓㅿቅᆮุㄖぁ) was as follows:  

The main purpose is that the pupils obtain a general idea of the territories of China and the five 
continents so that they develop patriotism while at the same time discarding parochial prejudices.124  

The Presented Higher Elementary School Regulations (Zouding gaodeng xiaoxuetang zhangcheng ྅
䀸儎ㅿቅᆮุㄖぁ) set the goals of geography classes as follows:  

The main purposes are: for the pupils get to know about the Earth and its inhabitants. They should 
obtain a general idea of the territories of China so that they develop patriotism. They should also 
understand geographical and geological terms and their uses: the differences between various oceans, 
the five continents, the five climate zones, as well as the major points of racial competition and the 
conditions of different countries.125  

In his Mengxue dili jiaokeshu 㫏ᆮ൦⨼ᮏ〇ᴮ (Geography Textbook for Elementary School) 
published 1906, Huang Ying 哹㤧 (1899–1934) holds that the purpose of conveying knowledge lies 
in enlightening the mind. In his Zhongguo dili xin jiaoke jiaoshoufa ѣു൦⨼᯦ᮏ〇ᮏᦾ⌋ 
(Teaching Methods of the New Subject of Chinese Geography) Guan Qi ㇗൱ emphasizes that  

 
__________________________ 

122 ֵ᷒䈣䀶ਥࠣθᆿ㿷ђ哺㾵ⲳуੂ࠰Ⓠϋ  
��� Edkins 1871–1872. 
124 Qu Xingui and Tang Liangyan 2007, 305: ެ㾷㗟൞ֵ⸛Ԁᰛѣു⮼ตҁཝ⮛θӊ⍨ҁ㉗ൌθԛ佀ᡆެᝑുҁᗹθ

 ⹪ެ䜿ᴨܱ䲁ҁ㿁Ⱦ޲
125 Qu Xingui and Tang Liangyan 2007, 319: ެ㾷㗟൞ֵ⸛൦⨹㺞䶘਀Ӱ五⭕䀾ҁ᛻⣶θќ⸛᳿ѣു⮼ตҁཝᾸθ佀

ᡆᝑുྤⲲҁᗹχᴪᇒⲲ᱄൦ᮽȽ൦䌠ҁ੃五ࣕ⭞θཝ⍁ӊ⍨ӊᑬҁॶ࡛θӰつㄬ⡣㠽ുᇬᖘघ࡟ᇩҁ㾷ㄥȾ 
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Geography in elementary school must teach the pupils the major issues of our own nation so that they 
will understand the living circumstances of the people and thereby develop a patriotic spirit.126 

Textbooks in the late Qing Dynasty were basically adapted from Japanese textbooks, but as far as 
geography was concerned, Chinese textbooks laid greater emphasis on “racial competition,” whereas 
Japanese textbooks stressed “civilization.”  

Qian Chengju 䥘ᢵ倈 states bluntly in his Mengxue diwen jiaokeshu 㫏ᆮ൦ᮽᮏ〇ᴮ 
(Geography Textbook for Elementary School) published 1904:  

Our people is the yellow race. The glory of the Han nation’s two-thousand-year civilization has 
nowadays been eclipsed by the white race. As the people of this nation, how on earth can we expunge 
this disgrace so that we do not fail to live up the beautiful landscape of the Asian continent?127  

In terms of racial hierarchy, Japanese textbooks sometimes put the white race before the yellow race, 
and sometimes the other way round. In Chinese textbooks, however, the yellow race usually precedes 
the white race. In his Mengxue diwen jiaokeshu, Qian Chengju writes:  

Among animated beings mankind is the best. There are five human races: the first is yellow race, the 
second is the white race, the third is the red race, the fourth is the brown race, and the fifth is the black 
race. […]. The black race is the lowest, and they live in Africa and in tribes near the Equator. They are 
the so-called black slaves.128  

Furthermore, these Chinese textbooks seldom hold the white race in high esteem. On the contrary, it 
is the yellow race that is often eulogized. In Tao Junxuan’s 䲬☢ᇙ “Song of Geography” (“Di xue ge” 
൦ᆮↂ) we read the following:  

The center of the lands in all directions is yellow. The yellow race is superior to the white race. The 
red, brown, and black races are ignorant masses. […] Asia is where civilization originated.129  

Thus although Chinese textbooks were adapted from Japanese ones, they seldom introduce the “five-
race theory” in its entirety. The (Xuebu shengding) Zuixin dili jiaokeshu (ᆮ䜞ሟᇐ)ᴶ᯦൦⨼ᮏ〇ᴮ 
(The Latest Geography Textbook Approved by the Ministry of Education) by Xie Honglai 䅓⍠䌐 
(1873–1916) and Zhang Yuanji ᕫݹ☕ published 1905 is an exception. In this textbook we find: 

The population of the entire world amounts to 1500 million, and these people can be classified into 
five races. The yellow race is also known as the Mongolian race. They have yellow skin, flat features, 
and straight hair. They live in the east and the north of Asia. This race’s population is around 600 
million. The white race is also known as the Caucasian race. They have white skin, green eyes, broad 
foreheads, and high noses. Their hair is brown. They inhabit Europe as well as southwest Asia. Many 
of them emigrated to America, Australia, and the coastal areas of Africa. Their population is about the 
same as that of the yellow race. The brown race is also called the Malayan race. Their appearance is 

 
__________________________ 

126 Guan Qi 1906, 1: ࠗᮏቅᆮṗ൦⨼θ举ᦾԛᵢുുघҁཝ㾷θֵҁ⨼ᴹ䰒᯲Ӱ≇⭕⍱ҁ⣶ខθъԛ佀ᡆެᝑുҁ
㋴⾔Ⱦ  

127 Qian 1903, 30: ᡇു≇θ哹㢨ӰつҕȾӂॹᒪּ╘ᰅᮽ᱄θ❒㘶ཝ൦θԀᒴ⛰ⲳӰᡶ᧟ќ✿Ⱦ⛰ു≇㘻θ᷒֋ԛ
⍍䴠ᯥ᚛θԛ❗䋖Ӕ⍨ཝ䲮൦ᮽҁⲲ䚊҄Ⱦ 

128 Qian 1903, 29: ऋ⢟五ѣҁᴶ֊ݠㅿ㘻ᴦӰθӰつᴿӊθж哹㢨Ӱつθӂⲳ㢨Ӱつθп㌻㢨Ӱつθ഑Ἃ㢨Ӱつθ
ӊ唇㢨Ӱつθ[…]θ唇つᴶсθ⭕᯲ᯆ⍨਀㒔䎚䚉䄮䜞θᡶ䄸唇ྪᱥҕȾ  

129 Tao 1902, vol. 2, 7: ӊᯯҁൕѣཤ哹θ哹〃䋪ӄⲳθ䎚Ἃ唇㳟㳟≉θ[…]θӔ⍨ᵢ⛰ᮽ᱄⾌Ⱦ  
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similar to that of the yellow race, but their skin color is swarthy. They live on the islands of the South 
Sea, with a population of around 50 million. The red race is also known as the Indian race. They have 
deep-set eyes and sparse hair. Their skin looks copper in color. They are the natives of America, with a 
population of 15 million. The black race is also known as the Negro race. They have thick lips and 
withdrawn noses. Their skin color is as black as ink. They are the natives of Africa, with a population 
of 200 million.130 

The term “the Caucasian race” seldom appears in late Qing textbooks, for example Xie Honglai’s 
Yinghuan quanzhi ♑ሦޞ䃂 approved by the Minister of Education,131 whereas the term “the Negro 
race” (neigeluo zhong ޝ䶟㖻つ) is not found in Japanese textbooks. Following the passage quoted, 
human races are related to the ideas of the barbarian, the semi-civilized, and the civilized in the lesson 
on “Culture”:  

Nowadays only the white race is in constant proximity to the civilized state, whereas the yellow race 
still remains on the list of the semi-civilized. And the black, the brown, and the red races are mostly no 
more than barbarians.132 

The so-called “civilized people” (wenming zhi min ᮽ᱄ҁ≇) refers to those who have  

highly developed industry, commerce, and technology, broad wisdom and profound knowledge, a 
respect for virtues and courtesy, a friendly nature, and a strong state.133  

In the section on Europe of the part “Waiguo dili ཌു൦⨼ (World Geography)” of his textbook Xie 
Honglai further classifies the white race into the Latin, the Teutonic, and the Slavic. According to 
him,  

These three peoples migrated onto other continents. Due to the fact that they are superior to other 
races in talent and technology, they hold power wherever they go. They customarily have self-respect 
and are not confined by trivial things. They are generally educated and by nature honest and sincere. 
[…]. Since their lands are fertile and their peoples are intelligent, their agriculture is highly developed, 
and their industry booms. They navigate across the whole world, covering it with their commerce.134  

If the passage quoted earlier in this paragraph was based on Japanese geography textbooks of the 
nineteenth century, then this last quote must have taken Japanese geography textbooks of the 
twentieth century as its reference point. 

Different from Xie Honglai’s Xuebu shengding zuixin dili jiaokeshu, Huang Shiji’s 哺ьะ 
Chudeng xiaoxue diwen jiaokeshu ࡓㅿቅᆮ൦ᮽᮏ〇ᴮ (Geography Textbook for Elementary 

 
__________________________ 

130 Xie Honglai and Zhang Yuanji 1905, vol 3, 6: ޞ⨹Ӱᮮθާ㌺ॷӊ㩢㩢θਥ࠼⛰ӊཝつȾжᴦ哹つθӜ੃㫏ਚ࡟
Ӕつθ㟐㢨哹θ䶘ᒩ啱քθⲲ唇㙂⴪θቻӔ⍨ҁᶧ䜞्䜞θᮮ㌺ޣ㩢㩢低ȾжᴦⲳつθӜ੃儎ࣖ㍘つθ㟐ⲳ⵲

⻝θᔙ亃䲼啱θ∑Ⲳ㽆㢨θቻↆ⍨਀Ӕ⍨㾵঍䜞θ㙂〱⇌㗄⍨Ƚ◩⍨Ƚ਀䶔⍨⎭☧㘻ӜཐȾӰᮮ⮛ੂ哹つȾж

ᴦἋつθӜ੃俢ּつθެ䋂㠽哹つ⮛䙐θ㙂㟐㢨唓唇θቻ঍⍁䄮ጬθᮮ㌺ӊॹ㩢Ⱦжᴦ㌻つθӜ੃দㅢᆿつθ

ⴤ␧Ⲳ⯅θ㟐⨴䢻㢨Ⱦ㗄⍨ҁൕӰҕȾᮮ䳱жॹӊⲴ㩢Ⱦжᴦ唇つθӜ੃ޝ䶟㖻つθ৐ଽ㑤啱θ㟐唇ྸໞȾ䶔

⍨ҁൕӰҕȾᮮ㌺ӂ㩢㩢Ⱦ 
131 Xie Honglai 1906, 26, 30–31.  
132 Ԁ᜕ⲳつӰᰛ䘇ᮽ᱄θ㙂哹つӰࡽ⥬ᴿ┥ቻঀौҁࡍ㘻Ⱦ㤛ཡ唇Ἃ㌻пつθࡽཝ䜳䠄㹱㙂ᐨȾ  
133 Xie Honglai and Zhang Yuanji 1905, vol 3, 7: ᐛ୼䁎៬θヤᾫ㋴ᐝθᲰឝⲲ䚊θᆮ㺉␧䚹Ⱦቀᗭ㗟㙂䋪⿤䇉θӰ

≇৾᳍θുᇬ䷅ര Ⱦ 
134 Xie and Zhang 1905, vol 4, 2–3: пᰅҁ≇θ᫣䚭਺⍨θԛެᢃ㰓儎࠰Ԍᰅθ᭻ᡶ㠩ᨗެཝ⅀Ⱦ≇؍⸛᚛㠠䠃θуᤎ

ᤎቅㇶȾᮏ㛨Ფ਀θ仞؍ᮜ৐Ⱦ[…]Ⱦൕ൦ᰘ⊹θ≇ཐᲰᐝθ᭻䗨ᾣ㑷㠾θᐛ㰓ㄬ䎭θ㙂㡠ᾣ୼एθ䚃਀൦⨹Ⱦ 
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School) imitates Japanese geography textbooks with regards to its title, but its content is similar to that 
of the geography books written by missionaries in nineteenth-century China. In the fourth lesson, 
“Human Race” (renzhongӰつ), we read: 

Mankind is the most intelligent of all animated beings, but the temperaments and appearances of 
different peoples vary due to their different dwelling places. Those who live in tropical climates enjoy a 
rich variety of produce. Their needs for clothing and food can be effortlessly satisfied. Thus most of 
them are slow and lazy. Those who live in cold climates must make great efforts all their lives in order 
to survive. Thus most of them are stupid and rude. Only the climate of the temperate zone is mild, and 
the produce there is usually sufficient. Thus it is the best place to reproduce and develop. The human 
races of the world can be generally classified into five categories. The first is the Mongolian race, 
namely, the yellow race. The second is the Caucasian race, namely, the white race. The third is the 
Negro race, namely, the black race. The fourth is the Malayan race, namely, the brown race. The fifth 
is the American race, namely, the copper-colored race.135 

Here, the physical and intellectual differences are determined by natural environment. There is a 
picture of the five human races attached to this book (see below). The portrait of the Mongolian race 
in this picture appears to be that of a Han man without the queue. 

 

 
__________________________ 

135 Huang Shiji 1906, 34–35: ӰӜऋ⢟㙂ᴶ䵾㘻ҕȾ❬ᙝ᛻⣶䋂θഖᡶቻ㙂⮦Ⱦቻ⟧ᑬ㘻θ⢟⭘䊆侈θ㺙伕᱉䏩θ
᭻ᙝཐ᱅ᜦȾቻለᑬ㘻θ䋽⭕⭐䴙θ㍸䓡ᤤᬐθ᭻ᙝཐᝐ冥Ⱦ᜕ⓡᑬ≙ُⓡૂθ⢟⭘ൽ䏩θᴶ䚟᯲㭹ᚥⲲ䚊Ⱦ

Ṳ㖻つθ঩唇㢨ӰȾ഑俢ּつθޝӰつθཝ࡛ҁᴿ❗Ⱦж㫏ਚつθ঩哹㢨ӰȾӂ儎ࣖ㍘つθ঩ⲳ㢨ӰȾп⨹ޞ

঩Ὤ㢨ӰȾӊӔ㗄ࣖ࡟つθ঩䢻㢨ӰȾ 
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Wang Bangshu’s ⧁䛜⁔ Chudeng zhongguo dili jiaokeshu ࡓㅿѣു൦⨼ᮏ〇ᴮ (Textbook of the 
Geography of China for Elementary School) uses the same picture (see above) with similar diction. 
In the twelfth lesson, “Racial Differences” (zhongzu zhi bie つᰅҁ࡛), we read: 

The human races on the five continents can be classified into many groups, but generally speaking 
there are five human races. Those who live in the northeast and the north of Asia are the 
Mongolian race. Those who inhabit Europe and southwest Asia belong to the Caucasian race. The 
Malayan race lives in Oceania and on the islands of the South Sea. The natives of America are 
called the Indian race. The natives of Africa are known as the Negro race. The yellow race generally 
lives in the temperate zone. Those who live in colder climates are white-skinned people, and the 
black race is found in tropical climates.136 

In their emphasis on “racial competition,” many textbooks cite the Miao or other ethnic groups as 
negative examples.137 The Zuixin gaodeng xiaoxue dili jiaokeshu ᴶ᯦儎ㅿቅᆮ൦⨼ᮏ〇ᴮ (The 
Latest Textbook of Geography for Higher Elementary School), edited by Cai Yuanpei 㭗ݹฯ 
(1868–1940), is an exception. The book’s fifteenth lesson, “Human Races,” asserts the following:  

The people of our country belong to the yellow race, which can be further classified into six 
categories. [These are the Han, the Mongolian, the Tungusic, the Turkish, the Tibetan, and the 
Miao. …] […] The Caucasian race lives in the Northwest of Xinjiang. The Malayan race lives on the 
Qiongzhou Island in the South Sea.138  

Thus the yellow Chinese are a mixed nation consisting of the Mongolian race, the Caucasian race, 
and the Malayan race. 

The “three-race theory” also appears in textbooks of the time, but not very often. Yu Jian ֏
䄽. writes in Dili lueshuo ൦⨼⮛䃠 (A Brief Introduction to Geography):  

Mankind is not the same. Modern scholars all claim that the peoples originated from one ancestor 
and became different due to different climates in their dwelling places, which resulted in different 
races. The differentiating criteria can be their hair, their skulls, or skin color. As far as hair is 
concerned, there are three major categories, which can be subdivided into many others.139 

“Straight hair” belongs to the colored race, “whose intelligence is greater than the woolly-haired 
race”; “the curly-haired race” has mostly white skin, and is therefore known as the white race. “The 
intelligence of most people of this race is superior to that of other races.” “The Caucasian race is the 
most intelligent group within the curly-haired race.” “The woolly-haired race” has light brown or 
black skin. “This race has poor intelligence. Nobody from this race can add glory to history.”140 The 
book is filled with prejudices against black people. 

 
__________________________ 

136 Wang Bangshu 1906, 5–6: ӊ⍨Ӱつθᰅ⍴⭐㑷θ㙂ཝつࠗӊȾቻӔ⍨ᶧ्䜞਀्䜞㘻θ⛰㫏ਚ࡟ӔつȾቻↆ⍨
਀Ӕ⍨㾵঍䜞㘻θ⛰儎ࣖ㍘つȾቻཝ⍁⍨਀঍⍁㗚ጬ㘻θ⛰俢ּつȾ㗄⍨ҁൕӰθᴦদㅢᆿつȾ䶔⍨ҁൕӰθ

ᴦޝ䶟㖻つȾཝᣫቻⓡᑬ㘻㟐哹㢨θቻለᑬ㘻㟐ⲳ㢨θ൞⟧ᑬ㘻㟐唇㢨Ⱦ 
137 Yoshikai Masato 2008. 
138 Cai Yuanpei [publishing year unknown], 9: ᡇുӰᾸኢ哹つθ㍦࠼ҁᴿޣθ[╘ᰅȽ㫏ਚᰅȽ䙐ਚᯥᰅθൕ㙩ެ

ᰅθ㾵㰅ᰅθ㤍ᰅθ…]Ⱦ᯦⮼㾵्䜞θࡽᴿ儎ࣖ㍘つθ঍⍁⬀ᐔጬθࡽᴿ俢ּつȾ 
139 Yu Jian, c. 1911, 11: Ӱ五у喀θ䘇ьᆮ㘻Ⲽ䄸ެੂ࠰ж⾌θެ੄ഖᡶቻҁ൦≙ُуੂ╮㠪᭯䇀θ䙸ᴿつᰅҁ࠼θ

 ҁ⛰пཝ五θ∅五৾ਥ᷆⛰㤛ᒨ᭥Ⱦ࠼ҁҁ⌋θᡌԛ∑Ⲳθᡌԛ乣产θᡌԛⳤ㢨ȾԀቧ∑Ⲳθ࠼
140 Yu Jian, c. 1911, 11f.  
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After the Republic of China was founded in 1912, the “five-race theory” remained the 
mainstream narrative of human races in textbooks. The Commercial Press brought out a new series 
of textbooks in the Republican era. Volume 6 of Xin guowen ᯦ുᮽ (New Textbook of Chinese) 
edited by Zhuang Yu 㧀ؔ (1876–1940) contains a lesson entitled “The One-Origin Theory of 
Mankind” (“Renlei yiyuan shuo” Ӱ五жⓆ䃠). It reads as follows:  

The human races in the world can generally be classified into five categories: the yellow race, the 
white race, the black race, the red race, the brown race. Those with the same skin color can be 
further divided into numerous groups due to their different customs and languages. For example, 
the yellow race includes the Han and the Mongolian groups; and the white race includes the 
Teutonic and the Latin groups.”141  

The author also says: 

In today’s world, the yellow race has the largest population, whereas the white race is the most 
powerful. Our people belong to the yellow race. The other races are in constant decline. The 
peoples of ancient times lived in caves and in the wilderness. They ate raw meat and drank blood. 
They were the people now called barbarians. After a long time had passed, animals were 
domesticated and raised, dwelling places were built, but those peoples who did not have any 
common aspirations were still stubborn and ignorant. They were those who are now called semi-
civilized people. When the modern era was reached, the intelligence of the people was developed 
and they were enlightened. They have developed lofty ethics and a perfect political system. They 
are those who are now called civilized people. In today’s world, it is a natural rule that civilized 
peoples survive, and ignorant peoples perish.142 

The narrative about the yellow race has undergone subtle changes from the Qing Dynasty to the 
Republican era. Replacing the term “semi-civilized” in the textbooks of the late Qing Dynasty, the 
fact that the yellow race has “the largest population” in this passage distinguishes it from the red, the 
brown, and the black races. As for whether the yellow race has already become a “civilized people,” 
this passage remains ambivalent. What is interesting is that in the revised version of the book, the 
compiler writes the following passage in the section “A Brief Introduction to the Human 
Geography of China” (“Zhongguo renwen dili gaiyao” ѣുӰᮽ൦⨼Ᾰ㾷): 

Among the peoples in the world, the yellow race is the most populous, and our country is 
particularly representative of it. Our civilization started early and our learning was profound, but 
that learning, however, does not fit well into today’s world. In recent years, everything has changed 
and we have progressed into a civilized people. If we are to be practical and realistic, and encourage 
each other to make progress, then why should we worry about not reaching the highest levels in 
such things as language, literature, religion, politics, and industry?143 

 
__________________________ 

141 Zhuang Yu 1912a, vol. 6, 32: ь⮂Ӱ五ҁつᰅθཝ࡛ҁᴿӊȾᴦ哹つθᴦⲳつθᴦ唇つθᴦ㌻つθᴦἋつθ㟐㢨
ੂ⸙θ㙂ԛ仞؍䃔䀶ҁ↝⮦θ৾਺࡛⛰❗ᮮつᰅθྸ哹つᴿ╘ᰅȽ㫏ਚᰅθⲳつҁᴿồ义Ƚ㠎зᰅᱥҕȾ 

142 Zhuang Yu 1912b vol. 6, 17: ⮬Ԁҁьθ哹つᴶ㑷θⲳつᴶᕭȾᡇുӰ≇θⲼ哹つҕθ֏ࡽᰛቧ㺦⑑⸙Ⱦའਚҁ
Ӱθオቻ䠄㲋θ㥯∑伨㹶θᡶ䄸䠄㹱ҁ≇Ⱦ䏀ᱸᰘѻθခᴿ⮒⢝ҁᾣθᇬᇚҁቻθ㙂≇Ჰര䲁θ≇ᗹ⑏ᮙθᡶ䄸ঀ

䯁ौҁ≇Ⱦ⋵਀䘇ьθᲰឝⲲ䚊θᆮ㺉䯁䙐θ䚉ᗭ儎ቐθ᭵⋱ᇂۏθࡽᡶ䄸ᮽ᱄ҁ≇⸙ȾԀᰛь⮂ҁӰθᮽ᱄㘻

ᆎθᝐᱝ㘻ӗθѹ㠠❬ҁ䚉ҕȾ 
143 Zhuang Yu 1912b, vol. 4, 13: ь⮂Ӱ≇θ哹つᴶ⛰㑷ⴑθ㙂ᡇുቚ㑷ⴑѣҁԙ㺞ҕȾ䯁ौᰘᰟθᆮ㺉ྜྷ␧Ⱦ᜕ཐ

у䚟᯲ԀьȾ䘇ᒪ䙆Ӂ䇀ᴪθᐨᰛ䙨⛰ᮽ᱄ҁ≇⸙Ⱦ㤕㜳ሜӁ≸ᱥθާफ䙨㺂θࡽ䃔䀶ȽᮽᆍȽᇍᮏȽ᭵⋱Ƚ
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So the yellow Chinese transformed themselves into a “civilized people” within a span of several 
years. Such lofty nationalistic sentiment is one characteristic that differentiates the textbooks of 
Republican China from those of the late Qing Dynasty. 

The newly founded Zhonghua Book Company (Zhonghua shuju ѣ㨥ᴮቶ) published in 
1913 the Xinzhi Zhonghua dili jiaokeshu ᯦࡬ѣ㨥൦㼗ᮏ〇ᴮ (Textbook of the Geography of 
China for New Schools) edited by Shi Lishou ਨ⿤㏢. After an introduction to the five races in the 
world, the book states:  

The European race is the strongest among the five races. The Asian race is the only one that is 
almost its equal. The other races either lack vitality or are going to disappear. Natural selection, or 
survival of the fittest, is the universal law of natural evolution.144 

The Gaodeng xiaoxue xin guowen fanben 儎ㅿቅᆮ᯦ുᮽ㤹ᵢ (Model Textbook of Chinese for 
Higher Elementary School, 1915), edited by Cai Cheng 㭗䜋 (1877–1945) and published 1915 by 
the Huiwentang Book Company (Huiwentang juju ᴹᮽุᴮቶ) in Shanghai, holds that the tribe 
and the nation were, respectively, the first and second stages of racial evolution. It claims:  

Mankind can be classified into five races: the yellow, the white, the red, the black, and the brown. 
The yellow and white races have evolved from the stage of the tribe to that of the nation. The 
peoples of the red, black, and brown races have not yet transcended their old, barbarian customs. 
They are scattered tribes, and there are even peoples among them who have not yet formed a tribe. 
Alas, the superior prevails, the inferior declines. The peoples of the red, black, and brown races are 
of poor quality and are being gradually eliminated.145  

In the five-race hierarchy, the white race serves as the positive example of the survival of the fittest, 
whereas the red, the black, and the brown races serve as negative examples. Only if the yellow race 
strives to become strong can it avoid the fate of being eliminated like the red, black, and brown 
races. This sort of narrative still finds its way into the textbooks of the 1920s. For example, Xinshi 
guomin xuexiao guowen jiaokeshu ᯦ᕅു≇ᆮṗുᮽᮏ〇ᴮ (Textbook of Chinese for New 
Elementary School), compiled by Lu Feikui 䲮䋱䙫 (1886–1941) et al., asserts:  

We are the yellow race. Seeing the decline and demise of the brown, red, and black races, are we 
going to plan an immediate strategy to save ourselves? Or are we going to walk the same disastrous 
path they did?146  

A picture of five human races is attached to the book (see below), and in this picture the man in 
Chinese clothing is standing beside the white man. 

 
__________________________ 

ሜᾣ䄮ㄥθ֋ᛙу㠱ݠ㗄ҁ唔૿Ⱦ 
144 Shi Lishou 1913, vol. 7, 4: ӊつѣↆ㖻ᐪつᴶᕭθᐤ䏩乗久㘻θ᜕ᡇӔ㍦Ӕつθ֏䶔ེ❗⭕≙θ঩㺂ሽ◂⓻Ⱦ⢟

ㄬཟ᫽θݠओࣙᮍθཟ╊ҁׁޢҕȾ 
145 Cai Cheng 1915, 22: ь⮂Ӱつθ࠼哹ⲳ㌻唇Ἃ㢨ӊ五Ⱦ哹ⲳӂつθᰟᐨ⭧䜞㩳㙂ᡆുᇬθ㌻唇Ἃп㢨Ӱ≇θࡽᵠ㝡

䠄㹱㡀㘈θᮙ⛰䜞㩳θ⭐ъќ䜞㩳㙂ᵠᡆ㘻Ⱦఐલέݠᗻओθࣙᗻᮍθ㌻唇Ἃпつθ≇䌠䲁ࣙθᐨ╮↮␎⊦⸙Ⱦ 
146 Lu Feikui 1916, vol. 7, 4: ੴӰ哹つҕθ䪈᯲Ἃ㌻唇пつҁ㺦ӗθሽ䙕㊂㠠ᥥҁㆌ҄ϋᣇ⭎䑾ެ㾼䖃҄ϋ 
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V The Concept of �“Race�”: A Comparison 

What conclusions does this examination lead us to? 
As far as time is concerned, China and Japan received the “five-race theory” separately, but the 

routes of their receptions crossed one another. Watanabe Kazan mentioned the Blumenbachian 
term “the Caucasian race” in 1838, but it was Westerners in China who accurately introduced the 
“five-race theory.” The Japanese books of geography and science translated and compiled during the 
Meiji Era greatly benefited from the Chinese-language works written by missionaries, and from the 
translation of racial terminology in Yinghuan zhilue. While the “five-race theory” spread rapidly in 
Japan and quickly became general knowledge in the 1870s, the racial theories translated by 
missionaries hardly attracted any attention in China. Around the end of the nineteenth century 
and the beginning of the twentieth century, the “five-race theory” gradually faded out of the 
textbooks for Japanese elementary and middle schools. It was, however, at about this time that this 
theory entered the classroom of new Chinese schools. The racial knowledge in Chinese textbooks 
at this time came largely from Japan, with only a few exceptions. It is safe to say that the 
dissemination of the “five-race theory” not only involved a translating and rewriting process from 
the West to the East, but was also a result of intellectual interactions between China and Japan. 

When Reinhart Koselleck discusses the studies of history of concepts (Begriffsgeschichte), he 
emphasizes that the simplistic cycles from word to matter or vice versa should be broken.147 
Missionaries in China chose zhong, lei, or zhonglei to translate “race” in order to convey the idea of 
differentiation in the concept of “race.” Due to different political cultures in China and Japan, 
however, the term “race” developed different connotations in the Chinese and Japanese languages.  

 
__________________________ 

147 Koselleck 1985. 
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In the Japanese context, a comparison of the 1838 racial narrative of Watanabe Kazan with 
that of Fukuzawa Yukichi in 1869 shows that whereas Watanabe clings to the Confucian discourse 
of yi-di (the barbarians) and tries to integrate racial theories into this discourse system, Fukuzawa 
Yukichi discards Confucian discourse and formulates modern racial theories within a binary 
civilized/barbarian framework. Japanese Enlightenment scholars of the Meiji Era such as Fukuzawa 
Yukichi, however, encountered an insurmountable difficulty in accepting the “five-race theory,” 
namely, the emperor system of the mythical “ten-thousand-year unbroken line.” If the “five-race 
theory” was affirmed as science and Japan was thereby identified as a “semi-civilized” people, then 
did this not mean that their emperor was also a “semi-civilized” being? To avoid this dilemma in the 
reception of the “five-race theory,” the emperor had to be turned into a transhistorical being, similar 
to State Shinto, which was placed over other religions.  

The formulation of “civilization / the civilized” enabled the Japanese to lift themselves above 
the culturally inferior position of the yellow race, but it did not erase the fact that the yellow color 
was still associated with the “semi-civilized and semi-barbarian” race. In 1884 Takahashi Yoshio 
published a book entitled Nihon jinshu gairyōron (On the Improvement of the Japanese Race), 
which focused on the issue of bringing about identification with the white race, and which shocked 
Japanese society. In his view, the Japanese were physically inferior to the white race. Interracial 
marriage with white people, which would produce children of mixed blood generation after 
generation, was the only way to ultimately transform the Japanese into a white people.148 Takahashi 
Yoshio was a student of Fukuzawa Yukichi, and the latter wrote the preface for Yoshio’s book. This 
means that Fukuzawa, too, advocated racial improvement through interracial marriage. The flip 
side of the coin is differentiating the Japanese from the yellow race. In 1885 Fukuzawa published 
the famous “Datsu A Ron” 㝡Ӕ䄌 (On Leaving Asia), which openly advocated that “evil Asian 
friends should be left to decline” and that Japan should break off its relations with its uncivilized 
neighbors such as China and Korea.149 In 1904 Taguchi Ukichi⭦ਙথਿ (1855–1905), an 
advocate for “civilization,” tried to prove that the Japanese did not, from a linguistic point of view, 
belong to the yellow race, but rather to the white race who speak Indo-Aryan languages.150 The 
schizophrenic thoughts on race, namely, accepting the Japanese as part of the yellow race in the 
“five-race theory” on the one hand, and desiring to break away from the yellow race on the other 
hand, reflected the general situation of modern Japan.  

When discussing the sources of reformist intellectuals’ racial knowledge before the Hundred 
Days’ Reform in 1898, Gotelind Müller-Saini questions Ishikawa Yoshihiro’s view that the article 
“Ren fen wu lei shuo” (The Five-Race Theory) was a faithful introduction to Blumenbach’s theory. 
This questioning is justified. I would like to add a further point here. Missionaries in China 
carefully removed the unfavorable positioning of the yellow race in racial classifications from their 
writings. They instead emphasized mankind’s common origin and asserted that environmental 
factors shaped the physical features of different races. This narrative strategy indicates their desire 
to cater to Chinese intellectuals. Whether they were advocating for reform or for revolution, these 
intellectuals drew similarly optimistic conclusions about the future from their interpretations of 
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148 Takahashi Yoshio 1884.  
149 Fukuzawa Yukichi 1885. 
150 Taguchi Ukichi 1904, 30–33.  
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Chinese culture and history. They believed that the Chinese nation could achieve parity with the 
white race through “racial competition.” 

In the process of receiving and disseminating the “five-race theory” in China, few people cared 
about the unfamiliar Blumenbachian terminology, a situation that was rather different from the 
one in Japan. After the failed Hundred Days’ Reform, Liang Qichao published many articles on 
race in the Japan-based newspaper Qing yi bao ␻䆦๧. Within them, the word Gaojiasuo 
(Caucasian) was used only once to refer to the white race:  

The Caucasian race invaded all continents outside Europe and turned the peoples there into their 
subjects. The only continent fortunate enough not to be fed to their greed was Asia, which was left 
for the yellow race.151  

Around the same time (April 1899), Zhang Deyi ᕫᗭᖓ (1847–1918), a diplomat from the Qing 
Dynasty, wrote in “Liu Shuqi” ޣ䘦ཽ, his diary during his stay in Great Britain:  

Westerners classified the peoples of the world into five races according to their skin color, namely, 
white, yellow, red, purple, and black.152 

Zhang Deyi, who was proficient in English, transliterated the names of the five races in the 
following manner:  

The white race as kuokexi’an, the yellow race as menggouli’an, the red race as yindi’an, the purple 
race as pu’oulineisiyi’an or malai’an, and the black race as nigelou.153  

Somewhere else in his diary, he also mentions Darwin’s theory of evolution, which was about how 
“mankind is related to the monkey.”154 As a Manchu, Zhang Deyi seemed to sense a certain danger 
in the clamoring racial discourse of Han intellectuals. Politics had endowed “race” with meanings, 
but it had also changed its earlier connotations. In the discussion of the “five human races” by anti-
Manchu revolutionaries, the concept of race was often confused with that of nation. Under most 
circumstances their arguments did not address racial issues, but rather served as a political weapon 
to differentiate the revolutionaries from the Manchus. On the other hand, since the “five-race 
theory” was disseminated as “scientific” knowledge in the textbooks of the late Qing Dynasty, the 
exact same narrative found its way into the textbooks of early Republican China.  

Frank Dikötter cites the Hakka story about the origin of the world’s human races at the 
beginning of his book to show that the Chinese “yellow” identity goes hand-in-hand with their 
denial of being either “black” or “white.” If we consider the Hakka story in view of the reproducing 
process of the concept of “race” in modern China and Japan, then we find that certain terms the 
story uses, such as yazhou (Asia), feizhou (Africa), and ouzhou (Europe), did not in fact enter the 
common circulation of language until the twentieth century. Their equivalents in the nineteenth 

 
__________________________ 

151 Ou Jujia 1899: 㠠ↆൕԛཌθ㧡у⛰儎ࣖ㍘ᰅᡶ㹬伕θ㠙࿴㙂ྪՅҁθެᒮᵠ伳㲄⤲ҁ例佤θ⛰哹つ⮏ж຀㘻θ
⦞Ӕ⍨㙩Ⱦ 

152 Zhang Deyi 1899, vol. 10, 131: 㾵ുԛཟсӰҁ䶘㢨࠼ӊཝつθᴦⲳ哹㌻㍡唇Ⱦ  
153 Ibid, vol. 9, 38–41: ⲳӰ⛰ć䰀ஶ㾵ᆿĈθ哹Ӱ⛰ć㫏ऴ㼗ᆿĈθ㌻Ӱ⛰ćদⲺᆿĈθ㍡Ӱ⛰ćᲤↆ㼗ޝᯥՀᆿ

ᡌ俢ּᆿĈθ唇Ӱ⛰ćઘṲၷĈȾ. 
154 Ibid, vol. 10, 131. 
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century were yaxiya, afeilijia, and ouluoba.155 Similarly, the terms “the black race,” “the white race,” 
and “the yellow race” from the story were not discussed by Chinese intellectuals until the early 
twentieth century. Within the many texts in both China and Japan that differentiated the yellow 
race from the black, brown, and red races, it is difficult to find anything about the inferiority of the 
white race. It would have been helpful for Dikötter to explain when and where the Taiwan Hakka 
discourse of race was invented, as well as whether that discourse had anything to do with Japan’s 
colonial rule of Taiwan.156 
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