“CHINA IS THE CHINA OF THE CHINESE”:
THE CONCEPT OF NATION AND ITS IMPACT ON POLITICAL THINKING IN MODERN CHINA

MARC A. MATTEN

Nation and Nationalism in Modern Chinese History!

One of the most complex concepts that has influenced modern Chinese political thought is the con-
cept of nation.” Originally of European provenance, nation entered the mind of Chinese intellectuals
as a concept in the late 19th century.? It became part of major political campaigns in the 20th century,
including anti-Manchurism in late imperial China, the nation building in the Republican period and
the national liberation campaign under the Chinese Communist Party. China is thus no exception, an
observation that is reinforced by Reinhart Koselleck, who has argued that people (Vo/lk, in a social as
well an ethnical sense) and nation have been the most central concepts in world history since the 20th
century. The nation concept found its way to China after the Sino-Japanese War in 1894-1895. After
being defeated by its former tributary state, the Empire could no longer claim moral or cultural superi-
ority. Accordingly, the traditional world order — known as the all-under-heaven (zianxia XF) -
disintegrated, and in the following decades, the European model of the nation-state replaced #anxia as
the new leading concept in political thought. After the war, tens of thousands of Chinese intellectuals
and scholars — many of whom either fled to Japan due to the suppression of the Hundred Days’ Re-
form in late 1898 or were sent by their provincial or the central government to study there — sought
knowledge for building a prosperous country and a strong army (fuguo giangbing ‘& B 5% %)* and
making China successful in the struggle for survival as a nation state. Japan proved to be an influential
role model’ as it had experienced rapid modernization success since the Meiji Restoration (Meiji ishin
B 74 #4) in 1868, which not only revived imperial rule, but also introduced enormous changes in
the political and social structure leading to the creation of the first nation-state in East Asia.®

The influx of new knowledge that had already started slowly in the decades after the Opium
Wars began to increase by leaps and bounds after 1895. It was then that nationalism and social Dar-

1 In writing this article, I based on the earlier research of Huang Xingtao and Wang Ke. I am grateful to Shen Sung-chiao
and Murata Yijird for their stimulating discussion some years ago. I also thank Hon Tze-ki and Kai Vogelsang for their
comments and suggestions on an earlier version of this paper, as well as the two anonymous reviewers.

2 In the following, nation and the related terms should be understood with caution, for their conceptual use and under-
standing differs between Europe (the place of its origin) and the country analyzed here.

3 On the transfer of the nation concept to China, see K-W. Chow 2001, Fitzgerald 1995, Liu Qingfeng 1994, Shen
Songgiao 2002 and Wang Ke 2001.

4 This slogan was widespread in the late imperial era as a reaction to the imperialist aggression that seemed to endanger the

national survival of China. Liang Qichao, in his own account, wrote a short piece in 1901 entitled “Fuguo qiangbing” in

his longer work On Liberty (Ziyoushu & #1%), which was published serially from March 1899 to March 1900 in the

Qingyi bao. He reflected on the question of which nation would survive in the future and on the importance of material

wealth and mi]ita.ry strcngth. See Yinbingshi wenji, vol. 4,2301.

For more on this topic, see Harrell 1992, F.Q. Huang 1982, and Sanet6 Keisha 1981.

6 Current research holds that nation appeared in the Japanese language earlier than in the Chinese due to the fact that the
successful Meiji Restoration managed to instill a national consciousness comparatively carlier (Huang Xingtao 2002,
Fang Weigui 2002, Jin Guantao and Liu Qingfeng 2006). For a conceptual history of nation in Japan, sce the impressive
study of Doak 2007.
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winism (both of European origin) began to put their world view into question, which plunged Chi-
nese thinkers into a deep intellectual crisis.” According to Joseph Levenson, this was the reason for the
“intellectual alienation from traditional Chinese culture,” which both caused and provided the con-
tent for later Chinese nationalism and the quest for national identity.” In the search for a sound and
convincing self-understanding, intellectuals developed discourses of ethnicity that were designed to
provide assurances to those reeling from the Western impact. When their own imperial government
failed to respond to the fear that China might be “carved up” by the imperialist nations, their national-
ism was soon directed against the ruling Manchu elite, who were ethnically distinct from the majority
population, the Han. While the sense of alienation from the ruling elite ended in 1912 with the
founding of the Republic of China, it persisted with regard to the Confucian tradition and efforts
were made to cope with it in the Kuomintang’s (KMT) national modernization program. After the
Northern Expedition (1926-1928), which ended the rule of warlords, the KMT pursued a variety of
nation-building policies that included economic, educational, military and social reforms. These
policies experienced a serious setback, however, not only due to the Japanese invasion in the 1930s,"
but also ethnocentric bias that favored Han Chinese over ethnic minority groups. This ethnocentrism
changed when the Chinese Communist Party (CCP) entered into the war for national liberation
(minzu jiefang K% AE7L). In contrast to the KMT, the communists were eager to solicit the support
of ethnic minorities (shaoshu minzu ' # R 7%, itself a communist term) in their fight against “feudal-
ism,” “imperialism,” and “capitalism.”"! When the so-called national liberation was achieved in 1949,
nation was no longer defined ethnically, but in terms of class. Only those with the correct proletarian
class background could be members of the nation, which in principle included the ethnic minorities.
With the death of Mao Zedong in 1976 and the introduction of market reforms in 1978, class disap-
peared as the primary category of nationhood and was replaced by a sense of ethnicity that emphasized
nation over class (without, however, always clarifying its contents; more often than not, it equaled
patriotism)."® For Chinese ethnic minorities today (the country currently claims to be home to a total
of 56 ethnic groups), ethnicity is the primary marker of distinction (with culture being its most often

7 Theideas of Charles Darwin and his successors in the field of sociology were introduced to China by the efforts of Yan
Fu FAL (1854-1921), who published his translation of Thomas Huxley’s Evolution and Ethics in 1898 and Herbert
Spencer’s The Study of Sociology in 1902.

8  Levenson 1968, Vol. 1, 95. The sense of alienation caused a great feeling of insecurity among intellectuals in that period
when they were compelled to reorient themselves in a rapidly changing world order. Compare here for instance the psy-
chological tensions that Liang Qichao describes in his “Sanshi zizhuan” =+ & 4% (“Autobiography at Thirty”). See
Yingbingshi wenji, vol. 4, 2222-2226.

9 Forasimilar interpretation, see Chen Tingxiang and Zhou Ding 2008, and the chapter on #Zanxia in Jin Guantao and
Liu Qingfeng 2008.

10 For the nationalism of this period cf. Fitzgerald 1996.

11 The term “cthnic minorities” is a deliberate creation of the Chinese Communist Party. On the issue of communist
ethnopolitics in general, see X.Y. Liu 2004. Instructive here is also the new study by Thomas Mullaney on the 1954 eth-
nic classification project.

12 Admittedly, “national liberation” is a communist slogan intended to legitimize the rule of the CCP. The extent to
which the events of 1949 represented an actual liberation is questionable. A short yet critical assessment of the use of the
ideological category “liberation” is provided in Esherick 1995. For an overview on the Sinicized Marxism and the na-
tional question in general, see Hoston 1994.

13 Ontherevival of ethnicity in 1970s and 1980s China see Litzinger 1998.
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cited feature)." This change has created severe problems resembling those that existed when national-
ism was first introduced in the late imperial period, specifically concerning how far ethnicity can and
should serve political ends. For maintaining national unity, the CCP obviously still does not favor
construing ethnicity in a political sense among its minorities."

Given the fact that the concept of nationalism figured continuously in Chinese political dis-
course throughout the 20th century (both the KMT and the CCP relied on nationalism as an im-
portant tool in political movement), this paper will certainly not be able to provide a complete picture
of how “nation” and “nationalism” were used as terminology in political discourse. Its purpose is rather
to focus on the formative period of the nation concept, when it traveled from Europe to China, and to
highlight both the semantical and epistemological issues that Chinese intellectuals faced when ambi-
tiously trying to appropriate a non-indigenous concept and use it for their own political purposes. I am
going to show that the transfer of the nation concept faced severe problems due to the unique histori-
cal situation of late imperial China, where state and nation were conceptually interwoven, making the
reception of a European concept especially difficult. Indeed, a great deal of creativity was necessary to
make “nation” work in the Chinese context.

Research on the origin of Chinese nationalism' (including national symbolism'”) has shown
that the nation concept in modern China was understood primarily in ethnic terms, albeit without a
sufficiently clear distinction being made between ethnicity and nation. The two concepts were only
rarely congruent, which made application of the concepts nation and nationalism to the political
reality of China a challenge. To properly understand the role of nationalistic thinking in Chinese
modern history, it is necessary to examine the intricate relationship in China between ethnic and
national identity. In the following, nation will be understood as a normative political idea that is char-
acterized by the congruence of people (renmin A R.), territory (tudi 2#) and national sovereignty
(zhuquan F#£), whereby the state represents the interests of the nation.® The history of modern
political thought has shown that a nation can only be successful in securing its existence when it is able
to establish and safeguard a collective identity based on the congruence of land and people.”” This
congruence is achieved by homogenization to the inside and a clear delineation to the outside.” In this
case, it is imperative to decide who belongs to the nation and who does not — in other words, to make

sense of the slogan Zhongguo zhe wu Zhongguoren zhi Zhongguo 'F B4 & F BAZ F B (“Chinais

14 Onhow the number of 56 gained widespread dissemination, see the concluding chapter in Mullaney 2011.

15 For this reason, differences between the ethnicities are largely perceived in cultural terms. Dru Gladney has shown how
the perception of ethnic minorities by the majority Han ethnicities is actually an expression of a Han-Chinese exoticism
(and even eroticism). See Gladney 1994.

16 Dabringhaus 2006, Duara 1995, Fitzgerald 1995, Karl 2002, Laitinen 1990, Liu Qingfeng 1994, Sakamoto Hiroko
2004, Schubert 2002, Townsend 1992, Wilbur 1983, Wong 1989, Zhao 2004.

17 Harrison 2000 and 2001, Onodera Shird 2011.

18  The political significance of achieving this congruence has already been noticed by Hu Hanmin ##% & (1879-1936) in
his serial article “Paiwai yu guojifa” #F#1$% B & i (Antiforeign Sentiments and International Law) that appeared in the
Minbao between 1906 and 1907 (Minbao no. 4, 6-10,13).

19 This definition serves first and foremost a heuristic purpose. As shown elsewhere (Fitzgerald 1995, Callahan 2010) all
three elements have been decisive elements, albeit to varying degrees in the course of 20th century.

20  This s a classical argument in nationalism theory. Cf. here Deutsch 1972, Anderson 1983, Smith 1971 and 1998. For
the case of China, see Matten 2009.
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the China of the Chinese”)* - and to accordingly propagate this national consciousness.”* As the
definition of nation tends to change over the course of time and directly influences political behavior,
it is necessary to examine the impact of the concept of nation. Given that “nation” had to be translated
into a completely different family of languages (translators had to find new terms for a new idea) to
make the concept accessible, the rendering was inevitably influenced by the writer’s political views. In
this paper, I will show how the conceptual use of nation reflected political views that, in turn, were a
result of specific historical circumstances. This view corresponds to the findings of Jin Guantao and
Liu Qingfeng (2006). By employing a quantitative statistical method, they propose a methodologically
different reading of the transformation of the Chinese conception of #ianxia and nation. Their data-
base, which covers texts dating from 1860 to 1915 (totaling 70 million Chinese characters), has al-
lowed them to implement a frequency count and meaning analysis of terms that tracks the fall of the
concept of Zianxia and the emergence of the concept of nation.”® Highlighting the shifting frequency
of the terms tianxia, gnojia BE (“state”), minzu K% (“nation”), wanguo % B (“ten-thousand
countries”) and shijie #5F (“world”), they conclude that until China’s defeat in 1894 Chinese intel-
lectuals were deeply embedded in their traditional world order, characterized by the Sinocentric warn-
guo guan % BIHL. They argue that it was not until 1895 that China replaced this view with the Euro-
pean nation-state concept that followed the logic of nationalism and social Darwinism.?*

Accordingly, a conceptual history in the case of China has to start with an examination of the in-
tricate transfer of the nation concept from the European to the Chinese context. While Lydia Liu,
Michael Lackner, Federico Masini and Fang Weigui have analyzed in detail the process of translating
scientific terms from European languages into Chinese, the conceptual history of nation has generally
received little attention. The problem is far more complex than imagined: Although earlier studies
have concentrated on the historical semantics and lexical changes,” they have not adequately dealt
with the Begriffsgeschichte, or “conceptual history,” of the nation concept. The latter invariably requires
more than simple semantic or lexical analysis. For instance, whereas intellectual history focuses on
intellectuals and their ideas, it also neglects the actual impact of the respective concepts on society.
Likewise, the history of ideas deals mainly with the expression, preservation and change of human
ideas over time, but it further disregards Reinhart Koselleck’s (1923-2006) insight that language is not
simply an epiphenomenon of reality. Without it, there would be no knowledge of our world and
society. Conceptual history sees the etymology and the change of meaning of concepts as a crucial basis
for contemporary cultural, conceptual and linguistic understanding, It concentrates on the historic

21 Sechere the discussion in “Duli shuo” 48 3% (Qingy: bao 58, 24 September 1900).

22 The means to do so are manifold, ranging from national education and mass media to army conscription.

23 Foralist of the considered texts, see Jin Guantao and Liu Qingfeng 2008, 463-477.

24 The quantitative statistical method employed by Liu and Jin is very enlightening when analyzing conceptual change.
However, the problem with this approach is twofold. First, their text corpus does not include all available texts, which
might distort their findings. While considering more texts could certainly solve this problem, the second problem is
more complex: due to the overall rise in publications after 1895 (owing to the growing degree of politicization and the
better access to modern printing technology, esp. in Japan), the frequency of single terms inevitably rises. Accordingly,
the findings of Jin and Liu should be viewed cautiously, unless one is able to provide a greater degree of reliability by fo-
cusing on a smaller text corpus that allows for better contextualization.

25  Thisaccounts for Shen Songgiao 2002, Fang Weigui 2002 and Wang Ke 2003. A more conceptual approach to nation
— yet with a rather weak theoretical apparatus — can be found in the works of Huang Xingtao 2002, Jin Guantao and
Liu Qingfeng 2008, Chen Tingxiangand Zhou Ding 2008.
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semantics of terms by analyzing the origin and change of the meaning of terms, while also not neglect-
ing their political and social impact.” This study intends to fill a gap in the research by applying the
conceptual history approach formulated by Koselleck to the Chinese context. This will be done by
means of three analytical steps, namely: 1) examining the lexical change and the emergence of newly
coined terms for nation, 2) looking closely at the history of semantics after the emergence of the new
terms, and 3) the emplotment of certain terms as political concepts that influenced thinking and
action (and vice versa) in the 20th century. These three steps are closely interrelated, because the
introduction of the nation concept to China was not simply a matter of new semantics, but also an
issue of conceptual transfer.””

The threshold period in Chinese conceptual history

The historical events following the First Opium War (1840) had a profound impact on the intellectu-
al history of late imperial China. They ended the century-long tribute system in which non-Chinese
states were expected to pay tributes (chaogong #1 8 ) to the Son of Heaven (tianzi X-F). No longer
considered the sole legitimate emperors of the whole world, Chinese rulers had to sign unequal treaties
with virtually every major European power, Russia and Japan and accept the humiliations of granting
concessions and ceding colonies on Chinese territory. It was primarily the refusal of foreign powers to
accept the cultural superiority of China that caused a deep crisis among scholars and intellectuals and
resulted in a profound interest in foreign knowledge. It was believed that the new learning would
create a strong and prosperous country able to survive global competition in a world characterized by
imperialism and social Darwinism. To make this learning palatable, Chinese thinkers had to histori-
cize their traditional values. This happened in a brief but highly influential threshold period (Saz-
telzeit)”® that lasted from approximately 1895 — the year China was defeated in the First Sino-Japanese
War — until 1919, i.e. the May Fourth Movement. It was during these two decades that China success-
fully reimagined a China without a Confucian heritage (at least in principle) and replaced the imperial
order of all-under-heaven with the particularism of the nation-state as the primary form of political
order.”” During these two decades, formerly unknown ideologies (ranging from xenophobic national-
ism to international communism) that questioned the long cherished values were widely disseminated
in the country. Due to the fact that they entered China simultaneously and did not experience the
same genesis as in the European context, their appropriation by both intellectuals and politicians was
highly complex. For instance, the emancipatory potential of nationalism, which played an important

26 For the relation of the basic concepts in history (geschichtliche Grundbegriffe) to the so-called Cambridge School in the
history of political thought, see the exemplary writings of Melvin Richter (1990). On the Cambridge School in general,
see the seminal text by Skinner (1969). A critical assessment can be found in Harlan 1989.

27 Koselleck (1985) holds that any investigation of a concept can and should never be limited to determining the semantics
of words and their shifts in the historical process. The central concern of a conceptual historian is not to figure out the
original, or unchanging, meaning of a word, but to discover exactly its political impact. To this extent, Begriffsgeschichte
goes beyond simple etymologies and combines the history of semantics and lexicography with structural social history.

28 In his writings on the history of language, Koselleck (2010) defines the threshold period between 1750 to 1850 as a
century during which language in Germany changed into the language of modernity, which was accompanied with the
emergence of new concepts in the field of social, economic and political language.

29 Levenson (1968) has argued that Chinese intellectuals reacted to the Western impact by virtually abandoning Confu-
cianism and moving it into a museum. For a contrary view on this matter, cf. Schneider 2011.
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role in Europe from its inception in the Enlightenment, was only partially successful: Even the consti-
tutional movement in the first decade of the 20th century was more interested in strengthening the
state than in protecting citizen’s rights against the autocratic government. The call for a constitution
in 1906 was nourished by the wish to maintain the country’s independence against the attacks of the
imperialist countries.”® To that extent, the nation concept did not gain acceptance vis-a-vis the state
concept. On the contrary, the survival of the state was seen as an urgent precondition for the survival
of the nation. The experience with nation and nationalism as concepts was thus less the result of the
emancipation of an enlightened citizenry, but rather a reaction to the crisis triggered from outside.”
Koselleck’s insight that the nation is defined in a field of tension between above-below and inside-
outside is therefore only partly true for the Chinese context. In the former case, a population tries to
emancipate itself from the ruling class and claims rights and duties which are constitutive for its na-
tional consciousness. In the latter case, an ethnic (or cultural or religious) collective fights for its inter-
ests against an outside threat.”” The question remains as to which aspect predominates and to what
extent they rival each other (if at all). The nation concept caused the intellectuals of the late Qing
Dynasty to develop an ethnical nationalism that concentrated first on homogenization to the inside
and delineation to the outside, an experience that had been hitherto unknown. In fact, research has
shown that these developments triggered a profound intellectual change,” even if discussions on
alternative political imaginaries had emerged earlier.”* Instead of presenting an image of a passive and
receptive China, I argue that the impact during the threshold period was in the first instance a lexical
one achieved by the introduction of “new terms for new ideas.” Much more influential, however, was
the impact of these ideas which affected a radical conceptual change that, due to its lasting impact, can
rightfully be called a threshold in the political modernization.

The following paper is thus concerned with how the introduction of new terms influenced the
conceptualization of nation and nationalism in its non-indigenous context and with how Chinese
intellectuals struggled to come to terms with the nation concept (which did not however prevent
them from relying heavily on traditional conceptualizations, reintroduced in the process of the appro-
priation of foreign concepts). The conceptual transformation of political language in China can be
grasped by highlighting four heuristic dimensions (developed by Koselleck for the European context)
that help to elucidate the country’s unique historical situation at the end of the 19th and the begin-
ning of the 20th century. However, as I will show, they are only able to explain the process of political
thought’s modernization (How is a nation created?), not its results (What is a nation?).** The heuris-
tic dimensions are as follows: temporalization (Verzeitlichung), democratization (Demokratisierung),

30  Seehere the study by Li Xiaodong (2005).

31  Thusalso the conclusion of Fitzgerald 1995 that the state defined the nation in the case of China, and not vice versa.

32 Seethe detailed article “Volk, Nation, Nationalismus, Masse” by Koselleck (1984).

33  Tengand Fairbank 1979, Sakamoto Hiroko 2004, Schubert 2002, Wang Ke 2006.

34 Yet, even the Taiping Movement that directed itself against both Confucian orthopraxy and the Manchu rule can
hardly be imagined without the exogenous impact. On the impact, see Reilly 2004 and Wagner 1982.

35  Mateer 1913. For this argument, see also Lackner, Amelungand Kurtz 2001.

36 This differentiation is crucial for not blindly applying European concepts to the Chinese context. The enormous
literature on Chinese nationalism has already shown that both the motivation and process of nationalization follows the
same logic as its European counterpart, yet without always producing the same results. On this issue, cf. Matten 2009,
WangKe 2005 and Sakamoto Hiroko 2004.
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susceptibility to ideology (Ideologisierbarkeir) and politicization (Politisiernung).” Temporalization
involves the observation that tensions arise during a threshold period between past, present and expec-
tations for the future that cause polities to reflect on their future. A typical element of this threshold
period is the eschatological promise of a better and more desirable future. In the Chinese context, this
was the desire to found a nation-state, which was considered to be the most progressive and modern
form of political order. In other words, #ianxia was the past and the nation-state the immediate fu-
ture.*® Democratization means that both political and social vocabularies — once specialized and re-
stricted to a small elite — becomes generally accessible. In China, with the rise of print, capitalism and
the growing availability of publications in the latter half of the 19th century, coupled with the estab-
lishment of a new general school system (starting in 1904) and the abolishment of the imperial exami-
nation system (keju #3) in 1905, knowledge was made accessible for the general public. Further,
with the Literary Revolution that replaced the traditional wenyan L& language with a vernacular
version (baihua ©13%, a core demand of the May Fourth Movement), lower strata of society were
allowed to participate in the public sphere to a greater extent than ever before.”” Susceptibility to
ideology — the extent to which concepts could be integrated into ideologies — means that political and
social concepts are no longer understood in the singular. Political values, in other words, are not specif-
ic, but abstract and universal. Traditional social differentiation disappears and the commitment to one
ideology is demanded of every individual in society, thereby breaking down social and religious barri-
ers. In the case of China, there was no longer an imaginable plurality of identities, but only one nation-
al identity that claimed primacy over alternative, competing identities.* Finally, politicization means
that because of the weakening of traditional relationships (often personalized, face-to-face) and social,
religious and constitutionals groupings (clans, village communities, academic schools, monastic groups
etc.), more and more individuals become involved in politics that try to convince the majority of the
populace of certain ideas.* In a time of greater social and political control in the course of moderniza-
tion in China, individuals could no longer refrain from politics. Starting with the 1920s, both the
Kuomintang (KMT) and the Chinese Communist Party (CCP) were highly interested in reaching
each individual with their ideology and propaganda.*?

The application of Koselleck’s four dimensions seems straight-forward at first. It would also be
easy to refute them by pointing out the differences in Chinese modernization. However, given the fact
that the nation concept was introduced to the decaying Qing Empire when it was in its last decade and
more than eager to imitate the new model and that China struggled to create a national consciousness
by propagating a new ideology that pursued homogenization to the inside and a clear delineation to

37 These four hypotheses are discussed by Koselleck (1972) in his introduction of Geschichtliche Grundbegriffe. On how to
apply them to the concept of nation, see Koselleck 1984, 147-149.

38  Significant here is the introduction of teleology in the historical thinking of Kang Youwei, Liang Qichao and most
certainly since the inception of historical materialism. See here the works on Chinese historiography by Axel Schneider
(1997) and Arif Dirlik (1978).

39 SeeSchwarcz 1986, T.T. Chow 1960 and K-W. Chow 2008.

40 How the nation superseded all other forms of identity is described by Duara 1995. The replacement of national identity
by class consciousness in post-1949 was merely a temporary aberration.

41 Famous here is the study by Eugen Weber (1979).

42 Every individual was supposed to emulate the correct political consciousness, which is how both KMT and CCP
imagined their version of national community. The efforts of both parties to establish a national education system are
symptomatic here. On the general necessity for an evolving nation-state to do so, see Gellner 1983.
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the outside, it is safe to say that the country shared a conviction of an ideal political order defined by
these four dimensions. These dimensions, again, are characteristic for the threshold period that signi-
fied the emergence of political modernity. As heuristic devices, they enable us to differentiate modern
from traditional concepts more clearly. This is important because it makes a substantial difference
whether a philosopher and classicist of the Late Ming Dynasty such as Wang Fuzhi £ k2 (1619~
1692) despises the Qing for being barbarian (while arguing in a very elitist fashion), or whether a
scholar and noted anti-Manchu revolutionary such as Zhang Taiyan % X X (1868-1936) argues for
an ethnically homogeneous collective.*® The dimensions help to elucidate the nature of conceptual
change and trace its impact back to the social structure (and vice versa). After all, at the core of concep-
tual history is a very practical concern of historians, namely, the issue of continuity and change, of
contestation and consensus, with regard to the meaning of concepts in political language. Only then
can we understand how political behavior is influenced and formed in the historical process.

The nation concept in new terms in late imperial China

In traditional Chinese texts — those compiled and published before the late Qing Dynasty (i.e. the
threshold period) — there were amp[e expressions for social collectives, yet their meanings were unspec-
ified and unrelated to the modern usage.* What was absent in these terms was a sense of collective
consciousness that went beyond the face-to-face community or professional, social or religious sub-
groups such as an association of like-minded people (dang %, an alternative term for collective in pre-
modern China). Later dynasties — especially those under the attack from outside and those that fele
the need to differentiate their own people from others (such as the Southern Song and the Late Ming)
~ began to use polysyllabic terms such as minren RA,® zhongzu A7, zubu #% 23K and zulei #% %8
8 The late 19th century then witnessed the emergence of binomials such as minzu K%, guojia B %
and guomin Bl K, which are neologisms taken over from the Japanese and commonly used for the

43 Dikstter (1992) and Vierheller (1968) have interpreted Wang's attitude as an expression of carly racism (which is
actually misleading); Laitinen (1990) and Matten (2009) argue differently.

44 Single characters such as ren A, min R, zu #%, and lei # were used to denote collectives whose members were consid-
ered to belong to a community. Although describing social realities, these terms were largely used interchangeably with-
out distinct definitions. In general, they referred to a group defined by a shared kinship (z072¢ ). According to the
Hanyu dazidian, these terms can be defined as follows: 1. Rez refers to a person of noble descent, or to an individual per-
son, 2. Min refers to an unspecified collective, or people, 3. Zu emphasizes ancestry, meaning clan, tribe or family, 4. Le;
describes a group whose members share certain characteristics, i.. it is used in the sense of species or kind.

45 Qingshigao % $.4% (Draft History of the Qing, 24, 920) relates that in the year 1897 the ban on mining in Kebuduozha-
haginbaoji was lifted for both the Mongolian and the Han people: &, feft#h S Albic F M S #%E, #FE. #R
A B,

46 Qingshigao (439, 12406) relates that in a country such as Turkey there are a dozen races, with cach having a different
language and religion: £ FE—R 2, 5+#AEk, ETFHETAR .

47 InSongshi R & (History of the Song Dynasty, 9, 189) the commentary on a tribute mission states that the term du #f can
no longer be used by an ethnic tribe in southeast China as a self-designation because du cannot denote a tribal name, or
buzuming TN G e H AL THEE ], 1 [46] dE30dk %, 4Rl

48 Songshi (266, 9178) advises letting the ethnic tribes exchange what they have and what they do not have, and thereby
(by letting them sell salt for profit and exchange grain) sinicize them despite their barbarian background: 4% # 7% 45 #4 4
Xy, BEUAAZ, @KL, #Hitk, LR, Qinghigao (239, 9510) points out that it is better for the
emperor to issue clear edicts regardless of ethnicity or social status: =5 HH, kM, FRE K.
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term nation today.” By approaching the nation concept onomasiologically, I show in the following
that the use of each alternative term had significant political consequences.”® However, the emergence
of new terms even in the 19th century did not necessarily mean that there was also accordingly a con-
ceptual change. For instance, when the term minzu appeared for the first time in the Chinese language
in the text “Yangwu zai yong qi suo chang” FHERLA& (“On Using the Advantages of Foreign
Things”) written by Wang Tao %5 [& (1828-1897) in 1874, its usage was rather old-fashioned:

China is the largest country in the world, with a huge territory, numerous tribes [#2inzu], and rich re-
sources. Once we can strive to self-strengthen, the country will be rich and strong, and no other coun-
tries can compete with us.>!

In reference to the quotation, Peng Yingming claims that Wang Tao adopted the concept of mzinzn
during his service as translator for the London Missionary Society Press in Shanghai (1849-1862). He
did this, moreover, despite the fact that he had stayed in Japan for four months in 1879 and might
have had access to Japanese translations of nation.’” In fact, Wang still used (besides 7zinzu) rather
traditional terms for denoting barbarian tribes — yi % and a7 4. Thus although he compared the
family of nations to the Warring States Period (403-221 BC), it cannot be concluded that he was able
to imagine a collective that clearly denoted who belonged to the Chinese nation, and who did not.
What was missing at this point in time was the ideological and political use of the concept in
Koselleck’s dimensions. He and his peers struggled to give 7inzu a clear definition in their writings
and instead used the concept in a rather unspecified way. In contrast, the translation of nation as
nashen #1H by Guo Songtao ¥ % & (1818-1891) in his diary of his travels to London and Paris
conveyed an exotic impression,”® but did not provide a clear meaning of the term. Both examples show
the considerable difficulty of rendering nation into Chinese.”* Yet, this did not stop Chinese intellec-
tuals from using the term to initiate political changes in the early 20th century.

49 Another, yet rather seldom used, translation of nation was gnozu B #%. Introduced into political discourse by the late
Qing constitutional movement, it referred to the congruence of the state China (Zhongguo) and its ethnicities (minzu).
On guozu, see also Shen Songgiao 1997.

50  Thesemasiology of these three terms is important insofar as it relates to the definition of nation.

51  Wang Tao, Tagyuan wenlu waipian, 496: k& ¥ B3 R T EXZ B, 08 R M, RAARE, WART, Hr—2F
B, AR, KT §EfAM. The translation follows Lackner 1998: 333. A similar argument is made by
Fang Weigui (2002, 33-34), who found inzu in a Chinese translation of the Book Joshua of the Bible. Here it refers
to the people of Isracl, but not their nation. Though both are closely related to cach other (as shown by Koselleck), the
impact of this translation was virtually nil. The translation of the Book Joshua appeared in Dongxi yangkao meiyue tongji
ghuan F 5B EE P ket (East-West Monthly Examiner, September issue, 1837), published by the German mis-
sionary Karl Giitzlaff (1803-1851) in Canton.

52 Peng Yingming (1985) claims further that Wang Tao did not understand Japanese. In fact, Wang relied mainly on
Japanese works when writing his Faguo zhiliie i B %% (History of France, 1871). He was unable to make use of French
sources because the French Sinologist Stanislas Julien did not want to participate in this project. For Wangs stay in Ja-
pan, cf. his travel diary Fusang youji 3 32

53 Guo Songtao, Lundun yu Bali riji tr 32 €4 8 32 (1877).

54  Likewise, Guo Songtao used transliterations in his diary such as lifaermu ik #i% or lifuermen 2.3 17 for reform.
Yan Fu translates revolution as Lifoliuxian 24 % # in his 1904 translation of Edward Jenks’ (1861-1939).4 History of
Politics (1900).
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Table I: Translations of nation into Chinese®

Year of Translation of the |Source

Publication |term nation®®

1852 AT, B RS, Wei Yuan 428 . Zengguang Haiguo tuzhi 34 i % B B &.

AEIRY, RAET

1864 RAE Wheaton, Henry [Huidun & #8]. Wanguo gongfa % B/ i, trans. by William A. P.
Martin [Ding Weiliang T2 R ].

1868 A& H* Wang Tao E #5. Manyou suilu 3% #184%.

1869 R, #8, B, #FE  |Lobscheid, Wilhelm [Luo Cunde # #4&]. English and Chinese Dictionary: with
Punti and Mandarin Pronounciation | Ying-Hua zidian 3% 5 #. Hong Kong:
Daily Press Office, 1866-1869.

1874 B Lemaire, Gabriel, and Prosper Giquel. Dictionnaire de poche Frangais-Chinois: suivi
d'un dictionnaire technique des mots usités 4 larsenal de Fou-tcheon | Han-Fa yubui
bianlan i% %3 %12 %.. Shanghai: American Presbyterian Press.

1877 LR, AR Guo Songtao 3k & #. Lundun yu Bali riji fa FR B 32,

1877 A Theodore Dwight Woolsey [Wu'erxi % @ & ]. Gongfa bianlan 2> %42 %., trans. by
William A. P. Martin [Ding Weiliang T # R [reprint in Han’guk kiindae popche
saryo ch‘ongso # B Kk £ A F (1981)].

1881 B, B & Inoue Tetsujird #F L4k #f and Ariga Nagao # K & #. Tetsugaku jii % 5 &.
Tokyd.

1882 R, B, ¢ Kuang Qizhao #f 3t ¥.. Hua-Ying zidian jicheng % 35 # % m. Hongkong, 1923;
first issue 1882.

1884 —B A Couvreur, F. Seraphim. Dictionnaire Frangais-Chinois: contenant les expressions les
\plus usitées de la langue mandarine | Fa-Han changtan %% 3. Ho Kien Fou:
Imprimerie de la Mission Catholique.

1886 R*, @4 BY,  |Schlegel, Gustave. Nederlandsch-Chineesch Woordenbock: met de Transcriptie der Chi-

B, FRRY | neesche Karakters in het Tsiang-Tsiu Dialekt /| He-Hua wenyu leican #7 # L& 4%

1909 AR, Rak* Zheng Guanying 388 . Shengshi weiyan houbian Bt &5 % %

1912 B Giles, Herbert A. 4 Chinese English Dictionary. Kelly8&Walsh, Shanghai.

1913 B*, B Tanabe Keiya ®i4 5 #. Hanyi Riben falii jingji cidian % 3% B A k42 F 3L, trans.
by Wang Wozang £ £ . Shanghai: Commercial Press.

1913 B & Richard, Timothy, and Donald MacGillivray (eds.). 4 Dictionary of Philosophical
Terms: Chiefly from the Japanese. Shanghai: Christian Literature Society for China.

1916 B & Hemeling, Karl Ernst Georg. English-Chinese Dictionary of the Standard Chinese
Spoken Language [kuan hua ‘& 3 |: and Handbook for Translators, including Scientific,
Technical, Modern and Documentary Terms. Shanghai: Statistical Department of the
Inspectorate General of Customs.

1921 Rk*, B R*, B* |LuBohong %14 and Song Shanliang R £ & (eds.). Fa-Hua xin zidian 4 % # F 3.

Shanghai: Commercial Press.

The examples above show that the transfer of nation to China was a long and arduous process in

which a clear understanding of the concept was not always possible and there were sometimes also

misunderstandings and deviating renderings (this transfer was in any event still meaningful, and “fail-

ures” — in terms of making a new term unambiguous — should not be understood as deficits here). In

order to understand how the concept of nation moved from one cultural context to another, it is

5SS This list has been produced with the help of the WSC Database: “An Electronic Repository of Chinese Scientific,
Philosophical and Political Terms Coined in the Nineteenth and Early Twentieth Century,” edited by Joachim Kurtz,
Michacl Lackner and Iwo Amelung (2001-present). Online at mest.uni-hd.de (last access 14 September 2012).

56 Theasterisk shows that the corresponding English term nation is not mentioned in the sources consulted here.
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necessary to first analyze the historical semantics of the different translations of nation and consider
changes in meaning and usage.”” As most renderings were neologisms, the popularity of the nation as a
political concept in China cannot be explained by the simple act of translation, understood as a neces-
sary way to modernize by imitating the European model.*® A better appreciation of how nationalism
was received in China requires taking a closer look at hermeneutical issues inherent to the process of
transferring the concept of nation, including the question of how it was applied in politics. Given that
China had a range of epistemological traditions, its understanding of the European concept of nation
was highly diversified. When advocating his thesis of the indeterminacy of translation, the American
logician and philosopher Willard van Orman Quine (1908-2000) argued in his book Word and
Object that the problem of making insensible things sensible is first of all an epistemological problem.
According to Quine, there can be different epistemologies that are compatible with the same meta-
physics. As no single epistemology is equal or adequate to a given metaphysics, it is clear that the latter
is founded on many possible epistemologies and is thus underdetermined by any one epistemology. As
a result, the transfer of the nation concept necessitated creative thinking, which caused — more often
than not — confusion on both the terminological and the conceptual level. Therefore, a holistic under-
standing of a concept regarding its relevance to reality, life, and practice may only be achieved when
taking account of several, differing epistemologies or epistemological principles, and not just one in
particular. This broader comprehension will be made possible in the following by taking a closer look
at the different renderings of nation and its usage in various textual sources of late imperial and Repub-
lican China. Here, it will be imperative to take into consideration both historical semantics and the
hermeneutics related to the act of translation.

Generally speaking, the translation of European terms formerly unknown in China into Chinese is
achieved by either borrowing terms from traditional sources and bestowing them with a new meaning
(zulei, gnojia), or by devising new terms (mzinzu, gnomin, renmin). In both cases, an undistorted reception
of terms is not certain: When choosing traditional terms for new ideas, the translator risks unwanted
connotations, and when choosing new terms for new ideas (Ada Haven Mateer), it is unsure whether
they will be completely understandable to an audience. These uncertainties often result in misunder-
standings and misconceptions, which again are a source of conflict.’ They also caused those writing on

57  TableIshows how translations can vary, and that this is not simply a lexical problem.

58  In her groundbreaking study Translingual Practice (1995), Lydia Liu points out that the transfer of Western terms is a
transfer that is deeply permeated by power structures. She proposes the idea of translingual practice in order to raise the
possibility of rethinking the forms of — what she calls - linguistic mediation between the East and the West (Liu 1995 and
2004). Influenced by postcolonial theories, she strives to understand the nature of translation, while focusing on the ques-
tion of what kinds of knowledge or intellectual authority the agent of cultural translation draws on in the act of cross-
cultural translation. She warns against taking the notion of commensurability for granted that is created by the conceptual
model derived from the bilingual dictionary. On epistemological problems of translation in this context, cf. Matten 2004.

59 LydiaLiuargues that the translation of European knowledge into Chinese came with a high price. She argues (Liu 1999,
148) “translations often employed neologisms at the expense of intelligibility. Some of the vocabulary seems obscure at
the time but has since grown self-evident. This is because the words have been gradually assimilated in the language as
modern China itself underwent massive changes through increased exposure to translations of European texts in the
past century”. Though Liu is correct in stating that the modern Chinese language is the product of an import of Euro-
pean terms and concepts conveyed by translators, who were at the same time missionaries, imperialists or colonizers, this
is not necessarily something negative: for whatever political or religious motives these translators may have had, his trans-
lation was an act of border-crossing communication which tried to impart certain knowledge to a new audience. It
would be misleading to reduce this transfer to a one-sided “act of aggression”.
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nation in China to reflect on conceptual differences in the varying translations themselves and to avoid an
overly casual use of nation in political discourse. When a writer discussed nationalism in late 19th and
early 20th century, he had to consciously decide which term to use, as each had different connotations.
This resulted in the common practice of discussing nationalism with a definition that guided the reader,
as in the case of the article “Minzuzhuyi lun” K £ &% (“On Nationalism”) in the journal
Zhejiangchao #iL# (published by Chinese foreign students in Japan in 1903).€ This became necessary
not so much because nation was still an unfamiliar concept at that time, but because the number of avail-
able publications dealing with political ideologies became so vast that knowledge correspondingly became
more heterogeneous and definitions of nation began to vary considerably. Despite this proliferation of the
translations of the nation concept, there was no explicit need for a higher degree of conceptual clarity or
consensus. While definitions put down in dictionaries and encyclopedias help to define what a certain
term signifies, this does not mean that those who use a term for distinct political purposes also have a clear
understanding of it. As Christian Meier has shown, classical Greek had different political concepts that
are normally distinguished in modern political language (power, force, violence, rule, domination), but
were also used synonymously in ancient Greece.”’ While this is certainly an expression of the conceptual
resources available to a social collective, it also shows that an individual can have a concept without having
a proper word for it (in times of linguistic change, this also might not even result in neologisms). The
following section takes a closer look at what terms for nation were available in late imperial China and

how they were used in political language.

The ethnicized nation in the late imperial period

The most popular translation for nation in late imperial China — mi7zu — was an ethnic, and among the
more radical nationalists, a racialized one.”” Minzu proved to be a fairly popular rendering because it
combined the notion of 7in (referring to a group of subordinated people without political power) with
the notion of ethnic lineage, or z2.** Nation was thus first understood in the sense of ethnicity or race, and
minzu remained the most predominant term for the ensuing century. In the late Qing period, ardent
nationalists such as Zhang Taiyan and Liu Shipei quoted from the Zuozhuan %1% and referred to zu to
prove that racial thinking had existed in China.** One statement they quoted was “If he is not of our kin,

60  This monthly journal is characterized by its explicit anti-Manchurian stance. Accordingly, the definition of nation and
nationalism introduced here (Zhejiangchao 1, “Minzuzhuyi lun”, 3) is a racial one: “To found a nation-state means to
unify the people of the same race and to differentiate them from people of other racial origin, that is nationalism” 4-F]
AR EAE, AE—RAMAE, RORKIK.

61  See Melvin Richter 1995, Chapter 3.

62 In the following, I am going to present some quotations that shed a light on the understanding of ethnicity and race.
While ethnicity accepts the possible existence of different ethnic groups in one polity, a racialized understanding of na-
tion is going one step further by denying this, as most forcefully argued social Darwinist nationalism. Suffice it to say that
this understanding was very common in the majority of periodical publications at that time, such as in the Ershi shiji zhi
Zhina RA5#4.2 AR (1905), Guomin riri bao B R B B ¢ (1903), Huangdibun 3% & # (1903), Hubei xueshengjie
WAL AR (1903), Guocui xuebao X553 (1905-1911).

63 LiuQingfeng 1994, Huang Xingtao 2002.

64  Zhang Taiyan uses the expression fei wo zulei in his “Yuzhong da xinwen bao” %k %47 B 4% (“Letter from the Prison
to the Xinwen bao”), published in July in 1903 in the paper Subao # 4%, where he holds the Manchu foreign rule
responsible for the weak standing of China. See Tang Zhijun 1977, vol. 1, 233. For the nationalism of Zhang Taiyan see
Laitinen 1990, Shimada 1990 and Wong 1989.
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he is sure to have a different mind.”® It is important to point out — noting that James Legge translated
zulei here as kin — that the racial connotation is not present in the original text because both pre-imperial
and imperial China® could still envision incorporating non-ethnic Chinese into their #anxiz,* as the
Manchurian Qing Dynasty, which was able to ensure the general acceptance of its rule for nearly three
centuries (1644-1911), had done. As I will show later, the acceptance of foreign rule weakened in late
19th century and caused Zhang Taiyan and Liu Shipei to interpret the Zuozhuan quote quite differently
by introducing the idea of race into it, fully in the spirit of the then prevailing social Darwinist thinking.®*
The reference to ethnicity or race was imported from Europe. For instance, the journal Jiangsu LER —
published by Chinese students residing in Japan in 1903 - carried an article entitled “Minzuzhuyi” &7
£ #& (“Nationalism”) that traced the nation concept back to 19th-century Italy, where it referred to the
unification of several ethnicities into one state.*” Liang Qichao presented a similar view in his influential

text “Xinmin shuo” # &3t (“On the New Citizen,” 1902-1906). He writes:

What is nationalism? It means to view those of the same race, same language, same religion and same
social customs as compatriots, who will strive for independence and self-government, create a perfect
government, and pursue collective interest and protect the nation against others.”

According to this definition, each minzu is a grouping of people who enjoy certain rights, but have the
responsibility to preserve national sovereignty and independence.

Liang was one of the first Chinese intellectuals to provide a clear definition of nation and he includ-
ed it in a political program. Before 1895, he referred sporadically to the nation concept in his writings, and
only after his exile in Japan did he focus on nationalism explicitly, as in his 1902 review article “Dongji
yuedan” ®.4% /] 2 (“A critical examination of Japanese book lists”) in the Xinmin congbao #f K3 #
(New Citizen _Journal)” and in articles for the journal Qingyi bao i##& 4% (The pure opinion).”* While in
exile, he found the Japanese model of a modern monarchy highly attractive. In 1899, he writes that there

65  Legge 1860-1872, vol. 1,354-355: dk&k#a, o, Couvreur (1914, vol. 2,45) translates: “Les princes qui ne
sont pas issus des mémes ancétres que nous ont des sentiments différents des nétres.”

66 In the case of the Qing Dynasty, the ruling Manchu imagined their empire as a multi-ethnic one. See the discussion in
Matten 2009 and 2012.

67  Dikdtter (1992,2-6) chooses “race” as translation, a translation that he wrongly ascribes to Legge.

68 In fact, the term zulei — although playing a prominent role in the writings of Zhang Taiyan and Liu Shipei — appears only 29
times in the dynastic histories. For the impact of social Darwinism in late imperial China, see Pusey 1983 and Dikétter 1992.

69 Jiangsu7,25: The passage reads: Rik—s2 L FTBONSFH 2 FE . BTREGS MM T S RARARRKL—.
This view might have been influenced by W.B. Lawrence who defined in his annotation of Henry Wheaton’s Elements
of International Law the nation as a unity of race. He concluded (Wheaton 1863, iii~iv and 33, note 13) that Italy was
the first nation-state because it had been the first state to successfully gain full autonomy and self-governance.

70 Liang Qichao quanji, vol. 2, 656: Rk £ RF T2 &3uRAEk - ME35 0 RR4 0 REBZIA  AfLeRR - H558
Z 0% MBEMZEUR - AN B R R R,

71 In the review of the book History of Modern Europe, written by the English historian Thomas Henry Dyer (1804—
1888) and others (translated into Japanese in 1883 by Shimada Saburd % ® = 2§, 1852-1923). Cf. here issue 9 and 11
of Xinmin congbao (June and July 1902), reproduced in Liang Qichao quanji, vol. 1,325-335, esp. 332-334.

72 For example, in the article “Guojia sixiang biangian yitonglun” B % % #244i% 2 F]% (“On the Differences in the
Changes of State Thought”), dating from 1901. A further proof that the rather ethnically understood term minzu en-
joyed some popularity at the turn of the century are translations of Yan Fu (1854-1921), who did not use miznzu in his
1898 translation of Thomas Huxley’s (1825-1895) Evolution and Ethics [ Tianyan lun X 53], but increasingly from
1904 when he published the translation of Edward Jenks’ (1861-1939) A History of Politics. Compare here the findings
of Han Jinchun and Li Yifu 1984.
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are three different forms of government (zhengri BAE) ruling the world, namely, autocratic monarchism,
constitutional monarchism and constitutional democracy. For Liang, democracies tend to be unstable
and autocracies oppressive. He thus concludes that a constitutional monarchy is the best system one
could imagine.” A few years later — after intensive reading of Rousseau and Hobbes — Liang defined his
concept of nation in a statist fashion, contrasting his civic nationalism to the ethno-racial nationalism of
the anti-Manchu movement. In his 1903 article on “Zhengzhixue Dajia Bolunzhili zhi xueshuo” # 74 &
K A% 1.2 3 (“The teachings of the great political scientist Bluntschli”), he completes his turn
to statism and describes the eight characteristics of a nation (7zi7zu) as follows:

1. common area of settlement from the beginning ~ #4&4LFF) & — 3
2. common bloodline from the beginning s B — dn %k,
3. common phenotypical appearance 5] 3 A AR S AR

4. common language R AZEE

5. common writing system B B L5

6. common religion B S d

7. common customs and traditions [ 2 & A5

8. common economic life &) A 374

This organic definition of the nation was taken directly from Johann Caspar Bluntschli (1808-1881),
a 19th-century Swiss-German political scientist and law professor.”” The reason Liang idealizes an
ethnical-cultural nationalism here was not because he shared the views of the anti-Manchu movement.
He was convinced rather that China’s primary problem was its lack of (national) unity. Having only a
very weak sense of the meaning of citizenship, lacking a proper name for the country and being es-
tranged to the virtue of patriotism,’® he bases the need for unity on an organic, or essentialist, given. As
shown by Machetzki,”” China - in contrast to the Western European notion of state-nation
(Staatsnation) — shared the intellectual tradition of Central Europe, which favored a cultural nation
(Kulturnation).”® The political ideal was not a liberal nation with a weak state (as in the case of Great
Britain), but safeguarding a powerful state that was able to guarantee the defense and the self-assertion

73 See Liang Qichao, “Lun Zhongguo yu Ouzhou guoti yitong” 3 P B s2E i 42 % F] (1899).

74 Liang Qichao quanji,vol. 2, 1067-1068. Wang Jingwei has put forward similar criteria in his piece “Minzu de guomin”
K49 B K, (“On aracially defined Nation”), published serially in Ainbao 1905.

75  The state organism theory holds that the state equals a person with a spirit and body that is able to express its own free
will. Bluntschli’s views became popular in Japan due to his 1869 book Die Lebre vom modernen Staat (The Theory of the
Modern State) translated into Japanese by Kato Hiroyuki 4= % 742 (1836-1916) in 1872, and in China due to Liang’s
reading of Katd’s translation. Liang Qichao read Bluntschli’s two essays “New Theories of the State” and “Introduction
to Constitutional Government” during his exile in Japan, which were to become the primary source for his later writings
on Bluntschli. Liang Qichao became familiar with his writings after his return from America. For a detailed analysis on
Bluntschli’s influence on Liang Qichao, see Tang Xiaobing 1996, 123-124.

76 These issues are discussed most forcefully in his serial article “Xinmin shuo” and in his highly critical article “Lun Zhina-
ren guojia sixiang zhi ruodian” 3 L ARA B K 482 53 2k (“On the weakness of state thinking of the Chinese people”
published 1901.

77 Machetzki 1973.

78  Machetzki (1973) argues that this view has strong ties to Friedrich Meinecke (1862-1954) who described the opposing
models of Staatsnation and Kulturnation. The historical parallel is quite obvious considering that the German national-
ism was a reaction to the Napoleonic hegemony and that China developed its own nationalism as a reaction to the Eu-
ropean and Japanese imperialism. A direct impact of Meinecke on the political thinking of Liang Qichao is unlikely,
however. Bluntschli played a far greater role.
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of the Chinese nation. For achieving these aims it was necessary to organize a state in a hierarchical
fashion where individual interests were subordinated to the greater good. It thus comes as no surprise
that there is a tendency in Liang’s political thought to prefer an “enlightened autocracy” (kaiming
ghuanzhi H W% %)), which resulted a few years later in his call for a constitutional monarchy. He
wanted to keep the Manchu in power in order to ensure the success of the reform movement.

Liang’s “new people” (xinmin #7 K.) was first and foremost a national people defined by an or-
ganic unity (youji zhi tongyi A #2Z #.—) and an effective order (youli zhi zhixu # #1Z # & ). This
shows that, for him, the progressive elements of national movements in China were less important
than in the case of French nationalism.” In his text on Bluntschli, he reasons:

If one analyzes the great despair of our country, there is no larger pain that the fact that it possesses a
quality of regional groupings, but no national equivalent... Therefore, the greatest shortcoming of our
country today and its greatest need is an organic unity and a powerful order. Liberty and equality are
of secondary relevance. What does that mean? We first have to forge a state-people (guomin) by amal-
gating the regional groups (bumin), only then can we talk of the happiness of our people.*®

Liang distinguishes between people (guomin, in the sense of the German term Vo/k here), and the
nation, pointing out that a nation (mzinzx) can only be referred to as a people (guomin) when it has
achieved the status of a nation-state (guojia). State and people are inseparable and form a living organ-
ism; one cannot exist without the other. The nation 7zinzu is merely a preliminary stage in the devel-
opment of a nation-state:

The nations have the same language, the same customs, the same spirit and character, yet their sense of
community develops gradually. This is one step in the process of state-building But in a time where
one (nation) has not yet become a united state, it can under no circumstance be called a personality or
alegal collective. This can only called a nation (#2inzu), but not a state (guojia).*'

Thus, instead of relying on an enlightened citizenry, Liang favored state institutions and organizations as
a promising means of transforming the collective, which included the propagation of a patriotic spirit
from above (he shared Bluntschli’s antipathy towards Rousseau’s contractual theory, cf. here Machetzki
1973). The cight criteria of a nation were constitutive elements that were taken from the historical tradi-
tion. As a consequence, Bluntschli’s view of the nation as an organism became the most prominent con-
ceptualization in China during the 19th and early 20th century. The objective definition was linked to
the then-prevailing preference for race as the primary marker of identity. The ambition to reach a high
degree of cultural, ethnic, religious and/or political homogeneity is typically a great concern of young
nation-states, for it is believed that nationalism creates nations. Yet, this goal is only rarely achieved, espe-
cially when considering that China considers itself today to be a multiethnic nation. In the 1900s, Liang
Qichao realized carly on that if the concept of an ethnic nation were strictly applied, then sub-groups

79 And this despite the fact that both the French and the American Revolution were an important part of political thought
in late Qing China. Sec here Pan Guangzhe 2008 and Goto Sueo 1969.

80  Liang Qichao quanji,vol. 2, 1066: REZARAZ K&, Fim-FARREH, mERRTH. [.]. *KFPBASHHR
BEMREFH, EARIG—RANZHKE, AR FFALRT, ML? LABFREABR, REARK
ZFRITIT A,

81  Liang Qichao quanji,vol. 2, 1068: s kX Rk, AR —XF#ERL, AR —ZAFPIEE, LARCHAREE, &
EERZ . 128 A RBE AR —BZIF, AATRAA, HEE, BAMRELRE, THEEZBR.
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would inevitably be excluded. This was unacceptable because transforming the empire into a nation
would have led to a considerable loss of territory.** Therefore, Liang differentiated at the same time be-
tween a narrow nationalism (xizo minzuzhuyi s R #% £ &), where only the Han were considered legit-
imate Chinese, and a broad nationalism (da minzuzhuyi X R % % &), where different ethnic groups
were united in their fight against foreign imperialist aggressors.* In the latter case, the nation is more
tolerant and includes subgroups that, for instance, differ in ethnicity. For Liang, it is not exclusively pri-
mordialism that determines whether a nation will emerge as a form of political order. He also noted,
significantly, that constructivism, or instrumentalism, play an important role in forming a nation. He was

convinced that the fate of a nation depended on the quality of its people:

Bluntschli presented two explanations for defining a nation (guomin): “First, a guomin is defined by
the character of its individuals. According to the organic state theory guomin is a collective body that
can express its thinking and determine its rights. Second, a guomin is a legal collective (Rechtsgemein-
schaff). It is a legal entity that exists in a state.” For a state to be complete, united and an enduring col-
lective, it must rely on the spirit of national movement to achieve its full existence. Therefore, havinga
nation (guomin) means that there must be a state (guojia), and not having a state means that the na-

tion does not exist. The two are the same, but with different names.>*

Here, national consciousness and statehood are closely related, and the state — with the help of a strong
centralist government — is obliged to protect the interests of its citizens with a constitution. Liang
expressed this in 1906 in a rebuttal of the call for racial homogeneity and the expulsion of the Manchu,
when the Xinmin congbao fiercely debated the radical Minbao K3k (People’s Journal) over the need
for a racial revolution.*> The Xinmin congbao — then under the editorship of Liang Qichao — harshly
criticized the revolutionary organ of the Tongmenghui, warning of a dangerous militant clash with
the Manchu government. Liang Qichao openly rejects ethnic revolution, arguing instead that state-
nationalism should be the basis of political revolution.* His preference for a nation that viewed race
and tradition as only secondary means for creating a sound political consciousness among the citizens
was also influenced by his teacher Kang Youwei & % % (1858-1927). Kang Youwei had warned his
student in an open letter dating from 1902 that he should not join Sun Yat-sen’s movement because
he was convinced that the Manchu had the legitimacy to rule China.¥” He proved this by construing a

82 Except for those who even considered genocide as a viable means to achieve the ideal of a racially homogenous nation,
such as Liu Shipei, Zou Rong and Zhang Taiyan. Their vision of nationalism is discussed below.

83 The two alternatives da minzuzhuyi and xiao minzuzhuyi appear already in his text on Bluntschli. In 1906, when the
conflict with the revolutionary camp became severe, Liang replaced in his political program his call for minzuzhuyi with

concepts such as guojiazhuyi and guominzhuyi. Accordingly, the citizen becomes more important than race or ethnicity.
For the conflict between the two camps, cf. Tang Zhijun 1994.

84  Liang Qichao quanji: 1068: AR 75 L FTRRZ Fit s =: —8: "ARA, Afbl. BAAMRZAEALLAK, o
RAEAATAR, feiffiEe, » —8: "ARF, FHL. £ATARVZ—R@#RL, " BREZE. &
—. RAZNR, R, LHABREHIAIYALZ, meMlTm. KABRRARER, S&RETFEE
K, —# TR mELH. Forfurther details on Liang Qichao’s understanding of nation, see Chang Hao 1971, 248,
252-257,260.

85 The Minbaowas the major publication organ (1905-1910) of the Tongmenghui.

86  Liang Qichao (1906): “Zada moubao” #%-% 4% (“A miscellaneous reply to Minbao*, in Xinmin congbao 85 and 86),
here quoted after Shen and Chien 1999, 15.

87  On the nationalism of Kang Youwei and especially his attitude towards the Qing regime compared to the revolutionary
camp, see Tang Zhijun 1990.
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genealogical lineage according to which the ancient legendary ruler Yu % of Xia B Dynasty — him-
self a descendant of the Yellow Emperor (Huangdi 3% ) — was the first ancestor of the Manchu.®®
Liang preferred a constitutional government that allowed the Manchus to be part of China,
instead one that excluded them, as the more racially oriented Minbao demanded under its head
editor Zhang Taiyan. For the more conservative Xinmin congbao, a racial revolution against the
Manchu would mean the government’s downfall, leading to China’s demise and foreign inter-
vention.”” This ideological struggle resulted in the deep radicalization of Chinese students residing in
Japan, causing the majority to join Sun Yat-sen and Zhang Taiyan instead of Kang and his disciple
Liang Qichao, because, for the former group, efforts that aimed at integrating the non-Han ethnicities
into the nation were unbearable. Conceptually speaking, guomin gave way to minzu.

The racialized nation in the anti-Manchurian movement

In 1905, when those in favor of excluding the Manchu from the Chinese nation organized themselves
in the Tongmenghui F) 8 (“Revolutionary Alliance”)” led by Sun Yat-sen, the nationalist and later
leader of the Kuomintang Wang Jingwei :E#5#7 (1883-1944) defined nation as follows:

Nation is a term used in the field of racial studies. Its definitions are manifold. Today, it is defined as a
human collective who share the same géle: (similar nature). Its meaning includes the following. First, it
is a collective of humans of the same gilei. There are six criteria for gilei, namely, 1) same blood (the
most important factor [...]), 2) same language and script, 3) same living territory (a natural habitat), 4)
same social customs, 5) same religion (in the modern era, this factor is less important due to freedom
of religious belief), and 6) same spiritual essence. These six criteria are the essential factors of the na-
tion. Second, it is a collective of humans that continues (to exist). The association of a nation is cer-
tainly not random, but (its members) have a historical relationship. It is for this reason that such a col-
lective group cannot be destroyed after it came into existence. It is therefore an eternal association be-
cause a random meeting and parting (of people) cannot be called a nation. People (gromin) is a legal
term. [...]. People constitute a state (guojia). A state is a collective, and the people are part of the collec-
tive. Thus we can say that people are the constituent elements of the state from a legal perspective, and
they have rights with regard to national law.”’

88  See Kang Youwei, “Bian geming shu” ## ¥4 & (1902). Zhang Taiyan refuted this view in an answer to this letter
entitled 1903 in “Bo Kang Youwei lun geming shu” 5 & A %3 %6 & (“Aletter refuting Kang Youwei’s discussion on
revolution”), published in May 1903 in the journal Subao.

89  Liang Qichao had already differentiated between guojia B % (“state”) and guomin B R, (“nation”) as opposing princi-
plesin 1899. Cf his article “Lun jinshi guomin jingzheng zhi dashi ji Zhongguo giantu” # 4~ # Bl R % $ 2 X 3 & Bl
#73& “On the current trend of worldwide national competition and the prospects for China”).

90  Judging from the Chinese characters, this translation seems to be misleading (Sun had also once refused to add the two
characters gemning ¥ 4, “revolution”, to the name of his organization), but it has remained the most common transla-
tion in English language research. For the problem of how to translate Tongmenghui properly, cf. Liew 1971, 82.

91  Wang Jingwei, “Minzu de guomin” K &89 B &, (1905), 1-2: Rak=4 . AESE L2 Assb, e &d5%. S50
% 8 RAH AR EROABRER L, BT ERAL, (—) RABZIARARL. Z = RALEHA
—RaRAQLREM, []), ZRETLF, ZRMEA (AR , WRHR, ARR& (THRHfEMmad
ZRABD , NRMHAPRE . HAFRARZEF L, () BHEHARANEL, RAZES, LIHBK, LB
EHEABEZER MR BRAT TR AR EM, SAEHRANGES, BAIRMIERKL, BREFZF EZ
REL. ). BRESABRZST L, BRAEREL, aBRALBMZ . Ha B RIMRST A AR
wE B REA BE L AL,
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This quote shows that a nation is a political collective defined by racial, linguistic, social and religious
commonalities, similar to Liang’s reading of Bluntschli. At the same time, it is obvious that Wang was
well aware of the terminological subtleties, stressing as he did the differences between guomin, guojia
and minzu. Though convinced that the latter played an important role, he did not forget that the
primary aim was to prevent China’s fate of being carved up like a melon by establishing a strong na-
tion-as-state (guojia B ). The nation-as-state concept emphasizes the sovereignty and autonomy of a
nation against the interests of a rival nation. It refers to a nation in both an ethnic and geographic sense,
opposes foreign intervention and asserts national sovereignty in foreign politics.” For instance, in the

journal Jiangsu published in Tokyd in 1903, national sovereignty was discussed in the following way:

The Japanese scholar Tokutomi Sohé * said that Japan was a state (guojia), but without individuals,
and that China had individuals, but did not have the concept of the state. It hurts me to hear such
words [...]. A state is made of one ethnic people that help and support one another. The Japanese peo-
ple are the Great Yamato race that holds sovereignty, and all members of the Great Yamato race are,
without a doubt, part of the state. But how about China? If one asks the Chinese people, one will hear
that China has been a sovereign state for 260 years. If one asks the Chinese people in whose hands the
sovereignty resides, one will hear that it is the treacherous race of those who live north of the Great
Wall and have queues and button the lappets of their coats on the left side [...]. Our four hundred mil-
lion people of the same origin are not able to form a large collective, with their hearts and power unit-
ed, to restore the national sovereignty by driving away from the white mountains and black waters™
the treacherous race that has queues and button the lappets of their coats on the left side.”®

Nation is defined here as a collective that enjoys national self-determination. The emphasis on statchood
notwithstanding, nation is defined by race. For the Han, it was obvious that they should enjoy national
self-determination and sovereignty, unlike the other ethnic groups on their territory. This allowed for the
possibility of genocide. In fact, the rising antipathy towards the Manchu following the debate of the
Minbao and Xinmin congbao led to the prominence of minzu as a term in nationalist discourse. It was
often understood in reference to ethnicity or race (#€7%, ##8), and these differences were non-
negotiable (in contrast to the imperial period where differences in ethnicity, race, culture or religion did
not play any political role). In one of the most racialist publications of the late Qing period, Gemingjun
¥4 F (The Revolutionary Army), the young Zou Rong #t % (1885-1905) defined the Chinese nation
in terms of seven characteristics that — in contrast to Liang’s reading of Bluntschli — clearly emphasized
delineation from the outside by excluding the Manchu from the nation-to-be:

92 On the relation between state and gugjia see Liang Qichao, “Xianzheng gianshuo” & #% 3L (“Preliminary Discussion
on Constitutional Government”).

93  Tokutomi Soho /&% #*% (1863-1957) was a Japanese journalist and intellectual. He stemmed from a samurai-ranked
family and studied English at the Kumamoto Yogakké. He started a local newspaper before moving to Tokyo, where he
established in 1887 the Minyiisha Publishing Company, which produced Japan’s first general news magazine, the Ko-
kumin no tomo B RZ A (The People’s Friend, 1887-1898), which also appeared in an English-language version (1896
1898). For more details on the political life of Tokutomi, cf. Pierson 1980.

94 This geographical description refers to the region between the Changbai Mountain & # 11 and the Amur River Z4£L.

95 Anonymous (1903): “Sanlelu zizhushu: renzu, wu guojia” = % i 6 87&: Adl, &BFK: B AEHi&gifge [ B A
AREmABATRAABARERR | EhiLs[.]o BEHF—AARMLGERERRAL L, B AARFZ K
Rk ARZRE ik AR T E KAe RAAZ 4 FHAA B AR RGR BT P AARI Z87 x5
AR B Z A WA R AR AR AT AR FIR AR A A2 IRAE[...]o RO BIRFAE RS RL R —@ KB4
15 ) /) B8 st 5 A At Z IRARBLAEAA @b BOK AR ALK B A Z B A o
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— China is the China of the Chinese. Fellow countrymen, you must all recognize the China of the Chi-
nese of the Han race.

— To notallow any alien race to lay its hands on the least of the rights of our China.

— Toannul once and for all any obligations to subordinate the people to the Manchus.

— To first overthrow the barbaric government set up by the Manchus in Peking.

— To expel the Manchus settled in China or kill them in order to avenge ourselves.

— To kill the emperor set up by the Manchus as a warning to the myriad future generations that the
despotic government will not to be revived.

— To oppose any intervention directed either by Chinese nationals or from foreign soil against Chinese
revolutionary independence.”®

Zou understood the fight against the Manchus as a social Darwinist fight that was unavoidable if the

Han were to survive:

Sweep away millennia of despotism in all its forms, throw off millennia of slavishness, annihilate the
five million and more of the furry and horned Manchus, cleanse ourselves of 260 years of harsh and
unremitting pain, so that the soil of the Chinese subcontinent is made immaculate, and the descend-
ants of the Yellow Emperor will all become [George] Washingtons.”

His contemporary Liu Shipei £ #% 3% (1884-1919), a classical scholar and later anarchist, shared this
definition of the Chinese nation when pointing out the following in his Zhongguo minzu zhi R &
#% & (Annals of the Chinese Nation):

Nations of lower and higher ranks annihilate each other. While the Han developed a daily progressing

98

civilization, the barbarian races™ were unable to preserve their independence. This is the reason why

the power of the Han was stronger.”

Liu Shipei was convinced that the Han had a very distinct character, which was why they drove away
foreign people that had occupied Chinese territories.'” In the most radical writings that were directed
against the Manchu rule, Han Chinese nationalists considered racial differences to be a given fact. This
is expressed for example in the 1903 Jingshizhong 4% (Alarm Bell), written by Chen Tianhua &
F 3 (1875-1905):

96 TsouJung1968,42; 123 (translation by John Lust):
— VYREAEFTAAZYTE, KRAMRETAORELETHEALTBAZ]FE,
— FHBMAEERPALEHES.
—. FTHIRBCAMAZ R A, — BRI ]R.
— SR AT 2 AR Z I H o
— BEEEYBFZHENA, IR
— HREHNAI 2L L&, MR T $HLE £,
— HBMFRAKTBEFBZIIAAFBA,
97  Tsou Jung 1968, 58; 1 (translation by John Lust): 4fi%$t A2 S48 MEAR T RAEAEZ AR T . 8
EAEHARLRALZMM&E, REZBATFRSERZ KIE, b BRERLFE, £HFHREEER,
98 By refering to the barbarians as races and not nations, Liu emphasizes that these races have not reached the status of a
nation yet, i.c. they are obviously less civilized than the Han.
99 Zhongguo minzu zhi, 606: % ¥ RAxE&HF RARMMIRT . HEEAA FEALY - AIBFEAE% - A REEFIRALE
o WIREREY F—RBAL.
100 Zhongguo minzu zhi, 622: kA » 45 ZZAFAH L. MARITAET AN T B - NFRF HiE RPTHE
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Only China does not know racial (zhongzu) distinctions. [...]. When the Mongols and the Manchus
came, they [the Chinese] provided them with military service and paid taxes. When the Westerners
(xiyang ren) came, they served in their army and paid taxes...Even animals know how to protect their
own species; the Chinese are not even animals (gz72shox)! As the old saying goes: No one loves people
of other surnames (waixing)."" In the case of a feud between two lineages, one always fights on the
side of his kinsmen. But [throughout Chinese history] all the ordinary xing (family names, or lineage)
originated in one xing. The Han race (Hanzhong) is a large xing; Huangdi is the grand first ancestor
(da shizu). All those who are not Hanzhong are not the descendants of Huangdi.'” They belonged to
other surnames (waixing). One must not help them. If you do, you abandon your ancestors (z#z07g)

and you are brutes (chusheng)!'

Chen emphasizes ancestral lineage as a criterion for defining the nation. This approach had been most
forcefully propagated by Zhang Taiyan, who in his Qiushu 6% (Book of Urgency, 1900) had denied the
possibility that both Han and Manchus could be part of China (Zhongguo % B, Zhongxia + E)."** In
an open letter published in August 1900 in the journal Zhongguo xunbao + B #) #, he rejected the
possibility of Manchus and Mongols being represented in a future parliament. In his eyes, it would be
better for the five million Manchus currently residing in Chinese territory south of the Great Wall to
return to their homeland and leave China to the Chinese.'”

This is also the reason why a nationalist journal such as the Minbao — while using a variety of
self-designations — tended to privilege hanzu i% #% and hanren % A as the two most frequent terms.'”
Both terms suggest that the Han are the primary political agents in the current quest for national unity
and identity. Chen Tianhua emphasized in his serial novel Shizi hou ##-F4U (The Roaring Lion) that
the charter of a fictive nationalist association required that its members not forget that China is the
China of the Han."” Similar usages can also be attributed to the term hanzu.'® While hanzu is a
neologism coined in late Qing China, hanren is a term used frequently in the dynastic histories, yet

101  Chen defines the Chinese nation by means of lineage, i.c. a people with a different surname clearly does not
belong to the own group.

102 On the creation of Huangdi as the Chinese national ancestor, see Matten 2009 and 2012.

103 Jingshizhong, 86-87: AA ¥ BRRFIAALRMN YR, K&, RHRT, RBEIERAE, GFART, LBH
FRNE, o []o BRI EBMATHRME, FTREARLRLERA T T . GERAF, ATRIME, it
F, —RARR, BRI, 8RR FH ek, AR R, EAER AR, RERE—EX
AL, FURELEAE, T8 A6y T30, SBMATRIME, BIRTH M, £H T, RIAEAR THRIEAR
#A, #2F 4. This translation is for the sake of precision slightly adapted from the one provided by Chow Kai-
wing (2001, 56-57). Chen wrote the Alarm Bell in autumn 1903 as a reaction to Russia’s continuous advance into
Manchuria.

104 The racist thinking of Zhang Taiyan was influenced by Sir Edward Burnett Tylors’ (1832-1917) book Primitive
Culture (1871). In his Qiushu (chapter Zuzhi #7#1, 194), Zhang points out that stupidity and intelligence depended on
the inheritance of superiority and inferiority, and strength and weakness depended on the purity of blood: # 4% 1%
%, BEEL, hikZHHE, BHEE,

105 Ma Yong 2003, 56-57. See also Zhang Taiyan’s piece “Zhengchou Man lun” L% (“On the correct hating of the
Manchu”). This piece appeared originally in Guomin bao B R4# 4 (10 August 1901).

106  Cf. Table IT compiled on the basis of Onogawa Hidemi’s concordance to the Minbao.

107  Minbao8,112: Xz A, AsPBRE, EAZTEHAL,

108  Wang Jingwei (“Xiwang Manzhou lixianzhe he tingzhu” # 2 % i 52 &% A& 943#, 1906) argues: H &R #E %K, Mt
MmEAERAR, FREEH. “The Manchu suppress the Han, and as the interests of both races oppose each other, they
cannot coexist.” This article attacks Liang Qichao’s journal Xinmin congbao, which in an earlier issue had called for a
constitutional government of both Han and Manchu.
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people,'” but in 13th century it meant rather the Northern Chinese.'"’

Table II: Designations for China and the Chinese in the People’s Journal (Minbao &.4%),

1905-1910

Term Frequency of use | Term Frequency of use
T # Rk 2 P E LA 1

EX:3 96 B R A% 5

T ERE 4 THER 5

FERA 37 ER 14

TERAR 5 +ERAAE 1

THRZAR |5 TEZE 1

TRZER (12 EA 216

Given that hanren encompassed the people living in Northern China (including the Khitan, Jurchen and
Koreans) during the Yuan Dynasty, and that the first emperor of Ming Dynasty considered himself the
ruler of all people, this term can hardly be understood in its modern, ethnicized sense.''! It rather de-
scribed the social reality of the Chinese empire that was consciously construed as a heterogeneous, multi-
faceted territory. This circumstance helped to promote the image of a multiethnic empire in later centu-
ries, when ethnicity emerged as a decisive factor in the process of democratization, ideologization and

politicization during the threshold period. Only then did ethnicity replace the traditional, mostly kin-

109 In imperial times, it was used especially in dynasties with foreign rulers, such as the Mongolian Yuan Dynasty. The
Yuanshi 732 (History of the Yuan; 7, 141) mentions in the annals of Emperor Kublai Khan (1215-1294) the prohibi-
tion of the Han to assemble and fight against the Mongols: 2 AJ B 2524 A BBt Andin the Jinshi & ¥ (History
of the Jin; 2, 32) hanren is used to classify the imperial subjects according to judicial or administrative categories, yet not
asan identity marker: K, BMARE 3] =, EAEE, ik FREIRTE,

110  For instance, the conflict between the Han and the Jurchens % in 12th century caused by the advancement of the
Tungusic tribe in northeast China to the south in their ambition to gain control over Han-populated Southern China
was surely an issue of the Southern Song Dynasty (1127-1279) in terms of war and peace. Yet, it did not pose a political
problem for the ensuing Mongolian Yuan Dynasty which considered itself to be multiethnic. Their rulers divided the
population into four classes, the Mongols % # A, the Semuren & B A (people from central Asia that had different eyes
colors than the Han), the Northern Chinese (hanren % A, including the Khitan, Jurchens and Koreans), and the
Southerners #1 A, i. . the subjects of the former Southern Song Dynasty. Though this division was often viewed as hier-
archical (with the Mongols enjoying most of the social and economic privileges), the dynasty ensured that these differ-
ences were not interpreted in clearly ethnic or racial terms. After the downfall of the Yuan, many Semu intellectuals were
quickly assimilated and became prominent mandarins and officials under the Ming, with some even no longer retaining
a separate ethnic identity. Accordingly, the criminal code of the Yuan stated that in case of theft the Han and the
Jurchens were sentenced equally. See Yuanshi 104, 2660: 3% A A # %, #ETF#A. Thisis however only ajudicial
norm that does not say anything about the actual treatment of the Han under Mongolian rule.

111 This conclusion is also valid for the first ruler of the Ming Dynasty, Zhu Yuanzhang % 7.5 (1328-1398) who origjnally
had declared his intention to drive away the Mongols and restore Chinese rule (48:% 415, #4%¥ %), but, according to
Ming Taizu shilu % KAF 4% 26, soon became conciliatory after his takeover of power. In April 1370, in the fourth year of
his regency, he interdicted the practice of the Mongols and Semu to change their surname into a Chinese one (to avoid sini-
cization), because each name had its own origin and could not easily be abandoned (in addition, the name had been inherited
from the ancestors). At the same time though, he declared himself emperor of all peoples residing on Ming imperial territory
(&3 EAF W KA T). For the corresponding “Edict on the Prohibition of Mongols and Semu people to change their
Family Name” (% & & B AR B4k K38) sce Ming Taizu shilu 51, 999-1000. The refusal to demand sinicization from
non-Han ethnicities in imperial China is discussed in Matten 2009, 150-154.
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ship-based organization of the nation concept, which occurred when homogenization to the inside and a
clear delineation from the outside became an urgent need to the early nationalist thinkers.

The sense of ethnicity as a non-negotiable and unquestionable identity marker in this context
emerged when hanren gained a new meaning, turning into a more radical term that no longer implied
the inclusion of various subgroups into the empire (an imperial concept backed up by the Confucian
tradition), but was sometimes also used to support the exclusion of those ethnicities that were not
deemed part of the nation (as implied by the term hanzx). This shift in meaning was mainly achieved
by introducing the notion of blood-based ancestry or the concept of race. The corresponding term
hanzu was a neologism coined by Liang Qichao in 1901 when he wrote his piece “Wangguo pian” T
¥ (“On our country’s decay”). He complained about the social segregation of the Manchus, who
were residing in their garrisons, receiving monthly stipends and rice rations without being obliged to
work. Their function was solely to defend the Manchu court against the Han.'"? Besides hanzu, this
article still uses hanren &N, hanmin & R, hanzhong E A%, and hanzhong zhi ren EAEZ A as terms
for the Han race/ethnicity. This is due to the fact that these terms were not clearly differentiated from
each other, and also accounts for the fact that many publications of that period used hanzu and hanren
— more often than not — interchangeably,'? such as the Minbao (see Table II).

However, the prevailing racial-essentialist definition of China at the end of the Qing period raised a
perplexing question: If the Han were allowed to have a nation of their own, why shouldn’t the Manchus,
Mongols and Tibetans? Already a few years before the Xinhai Revolution broke out in late 1911 some
radical nationalist thinkers in the Tongmenghui camp — Sun Yat-sen, Zhang Binglin %% 8% (1868
1936), Liu Shipei et al. - acknowledged the problem of defining the Chinese nation as a Han nation. The
more reformist scholars Liang Qichao and Yang Du #5 /% (1874-1932)"* had warned against the con-
sequences of having an exclusive nationalism that would force the new Republic to give up a greater part
of its territory. In 1907, Zhang Taiyan had expressed the view in his influential piece “Zhonghua Minguo
jie? b # R R R (“Explanations of the Chinese Republic”) that a future China would include territories
inhabited by the Han race, which extended to Vietnam and Korea. Regions such as Tibet, Mongolia and
Xinjiang (but not Manchuria) were considered far away from the civilizational center and beyond the
dominion of the Chinese people and thus to be excluded from the future nation-state.!"> For him, even if
this meant territorial losses, China was a monoethnic entity characterized by a well-defined territory, a
shared history and the common primordial characteristics of all its inhabitants.

The question of whether the non-Han ethnicity could be included into the Chinese nation
(which is still a highly sensitive political issue today) has already been answered in different ways. For

112 Liang Qichao, “Wangguo pian”, 2: 2 2487, g kigitia, HAFASHR! R EH, Bl S RAL KiERE !
See also Wang Ke 2001, 188. Liang wrote this text before becoming acquainted with the statism of Bluntschli in 1903.

113 To mention a few, there are Wang Jingwei, “Minzu de guomin” (1905); Zhu Zhixin % #4%, “Lun Manzhou sui yu
lixian er bu neng” % i#% M ¥ 2 2 . @ A% (1905); SiJi #148%, “Xinmin congbao fei zhongzu geming lun zhi boyi” T 4 &,
FA ] AL E R 25K (1906).

114 Sec here his most important publication on the fate of China, the “Theory of Gold-Ironism” (Jintie zhuyi shuo 44 £
#732), discussed below.

115 “Zhonghua Minguo jie,” 2420. In Zhang’s eyes, it was not likely to include these regions into the future Chinese Repub-
lic (Zhonghua minguo ' # R B) because the people in these regions differed in ethnic lineage and language so much
from the Han that their inclusion would create problems, unless they were assimilated by means of sinicization. Howev-
er, even if Sinicized this would not mean that these ethnic groups would be able to enjoy the same social status or politi-
cal rights as the Han. A fine introduction to the relationship between Han and Manchu is Rhoads 2000.
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instance, the contemporary historian Li Guogqi sees no contradiction between China as a state and as a
nation. According to Li, Chinese nationalism since 1912 has undergone an evolution from narrow to
tolerant nationalism. Anti-Manchu nationalism appears here as a merely temporary phenomenon that
is later replaced by a more inclusive nationalism, i.e. one that promotes the ideology of a multiethnic

nation-state.''®

As a result, Liang and Yang argued for replacing ethnically or racially defined national-
ism (xiao minzuzhuyi) with a more civic nationalism (da minzuzhuyi) that would allow non-Han
ethnicities — Manchus, Mongols and Tibetans — to remain part of the republic. The question remains
as to how this paradigmatic change was achieved on the conceptual level. In fact, it was the obscurity,
or polysemy, of the term nation in the Chinese language that made it possible to diminish substantial
differences between the ethnic and the statist term for nation."” In the remaining part of this paper,
will elaborate on the origins of this paradigmatic shift by showing that this complexity was both ter-
minological and conceptual.

The inclusive nation in the Republican period

Immediately after the revolution of 1911, the exclusion of ethnic minorities from the Chinese nation
was abolished due to the growing pressure the country faced during the breakdown of the imperial
order. It was widely feared that if Tibet, Xinjiang, Mongolia or Manchuria were not included, the
imperialist forces of England (from the south), Russia (from the north) and Japan (via Korea) would
seize the opportunity to occupy Chinese territory. As a consequence, all ethnic groups were allowed to
enjoy equal rights and form an integral part of the Republic.'® When Sun Yat-sen was appointed as
temporary president in January 1912, he thus declared:

The foundation of our country (gugjia) lies with the people (renmin). We need to combine all areas of
the Han, Manchu, Mongol, Hui and Tibetans into one unified state, just as we, the different ethnic
groups of Han, Manchu, Mongol, Hui and Tibetans, are to be united to form one people. This means
that the nation (minzu) is unified.'’

The inclusion of these territories located on the edge of the empire into the new Republic needed to
avoid any suspicions that an internal colonization was taking place. One way to do this was to
strengthen the common history and culture of the ethnicities and to point to their common struggle

against the Japanese and European imperialism. In other words, it was understood that the extreme

116 Thisview is in line with the current official interpretation of the Xinhai revolution (see Zhang Haipeng and Gong Yun
2005). Li Guogj’s view corresponds roughly to Liang Qichao’s differentiation between da minzuzhuyi and xiao min-
zuzhuyi. CE. Li Guogi 1985, chapter “Zhongguo jindai minzu sixiang” # B 2 X K3 2 (“Modern National Think-
ingin China”), 42.

117  This was already the case with Liang Qichao who in his 1901 “Zhongguo shi xulun” *F B 3 # (“Introductory Essay
to a History of China”) used Zhongguo minzu ¥ B K, a term that sometimes referred to the Han solely, but some-
times also to the ethnicities that since the recording of history had lived on Chinese territory. See the discussion below.

118  The need to grant equal rights to all ethnic groups in the empire had already been acknowledged by the Manchus in the
last years of the Qing Dynasty, yet they had difficulties in calling for an abandonment of their privileges. It was only after
the overthrow of the Qing that an equality of all 7zinzu had a chance to be implemented. One of the early supporters
among the Manchus was Hengjun 1849, a member of the imperial family. He had studied pedagogy and historical geog-
raphy in Japan. In 1907, he asked in a petition submitted to the court that a national parliament should be convened
that included ethnic minorities. For the role of Hengjun see Rhoads 2000, 127-128.

119  “Linshi da zongtong xuanyanshu” B&# X 4845 5%, 2: BRI K, AAAR. &%, A, £, B, Ra#esh—
B, ok, . R B #EERE A, AR REZH—.
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racial enmity towards the Manchu had to be replaced by a seemingly more tolerant nationalistic think-
ing that effectively transformed the irreconcilable enemy of the Han into a compatriot.

In order to convincingly initiate such a paradigmatic shift, the demands for the expulsion of the
Manchus pronounced in the political program of the Tongmenghui in 1905 were dropped in the
Republic’s first provisional constitution, Zhonghua minguo linshi yuefa F 3 K, B B ¥ £ 2%, in 1912.
Article 5 simply reads:

The people of the Chinese Republic are without exception equal, there is no discrimination in race,

class or religion."*’

Article 1 further states that the Chinese people (not an ethnic group) represent the Republic.”*' This
change was not simply a response to the successful revolution, but had been discussed since the emer-
gence of the constitutional movement in 1907. For instance, the journal Datong bao X B4 (pub-
lished in 1907 in Beijing, Shanghai and Tokyo) — which was far less radical than the anti-Manchurian
publications — pointed out that

[...] the people (renmin) of China were a nation whose members were of the same ethnicity (minzu),

yet stemming of different races (zhongzu).'**

It is worth noting here that 7inzu is no longer understood in an exclusionary, but rather in an inclu-
sionary sense. Likewise, the Tokyo edition of this journal emphasized several times in an opinion piece
on constitutional government that Han, Manchus, Mongolians, Hui and Tibetans were part of the
400 million compatriots.'>®

Sun Yat-sen inherited this legacy after becoming president. When the new Republic was founded,
local officials in Shanghai banned the use of the term “the Great Han” (D2 Han Ki%) in commercials
and newspapers, as well as in private and official letters,"** and Sun replaced his jingoistic Han-Chinese
nationalism with the vision of a republic of five ethnic groups (wuzu gonghe).'” He propagated this vision
intensively in the years after 1912, largely in his speeches to multiethnic audiences, in order to make non-
Han ethnicities part of the political community.* As a term, wuzu gonghe was used for the first time
officially in the resignation note of the last emperor Puyi /4% (1906-1967)."*” As an ideological princi-
ple defining the boundaries of Chineseness (i.e. determining who belongs to the collective and who does
not), however, the idea had a history predating the nationalist era. It was due to the increasing general
openness to an ideological understanding of nationalism that it could emerge in a new conceptual

120 Z/ﬂmghmz minguo [imhz‘yuqﬁz, §S. PERBAAR—FFH, &4k, R, THZIER,

121  None of constitutions of 1912, 1923 and 1931 use the term zinzu. For the different constitutions see Zhang Jinfan
2005.

122 MuDuli ##72, “Meng Hui Zang yu guohui wenti” 5 @# LB 4 M4, 15: P BIZ AR, & F Rk EAE%Z B R,

123 “Zhongguo xianzhengjiangxi yijianshu” " B £ BGEH & LE,19: £k, A, £, 9. KWL LR,

124 See the corresponding reports in the Shezbao, 13 April, 26 and 27 May 1912.

125  For more details on the origin of this principle and its function in the 1910s, see Kataoka Kazutada 1984 and Murata
Yjird 2005, and Matten 2009. For a 1920s Japanese view on the wuzu gonghe, see Nakamura Kujiro = 4F A w9 25
Shina no gozoku kyowa I8 D kA= (1925).

126  Kataoka Kazutada (1984, 300-301) has shown that Sun Yat-sen used the term especially in speeches and public lectures
after 1912 when a multiethnic audience was present (and not just Han-Chinese). A list of speeches where Sun uses the
terms wuzu gonghe, wuzu pingdeng and wuzu yijia is provided by Murata Yjird (2005, 86).

127  Cf.“Qingdi xuanbu tuiweizhi” /& # & #1842 §,72.
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framework."?® Under the rule of the Qing, China was conceived as a unified state whose government
“represented” or acted in the name of different ethnic groups and where the emperor claimed both the
simultaneity and universality of his rule in every part of China. The claim for a multiethnic empire was
also apparent in the Da Qing yitong zhi K ik —#i.& (Gazetteers of the Unified Great Qing, ca. 1746) and
the Huangqing zhigongtu 2. 7% W 8 (Llustrations of Tributes to the Qing Empire, ca. 1769). These texts
defined the 18th century dynasty as a geographical and ethnically heterogeneous, but unified empire.
Sun’s call for wuzu gonghe thus shared the same political logic when he tried to integrate the Manchu,
Mongols, Tibetans and Hui into the new Republic. Yet, Sun broke from the Qing vision of China in one
important respect when it came to the treatment of the ethnic minorities under the government of the
new nation: While the emperor denied the sinicization of the Manchu, Sun and his successor Chiang
Kai-shek explicitly demanded the assimilation of the four major ethnic groups (see below).'””

The call for wuzu gonghe was more than just a rhetorical strategy of Sun, however. Two months af-
ter the Wuchang Uprising in October 1911, it was the north-Chinese faction that tried to implement
preferential treatment of Manchu, Mongols, Hui and Tibetans in the new Republic. For example, the
reformer and supporter of Yuan Shikai % t# 3 (1859-1916), Zhang Jian 7& & (1853-1926), proposed
the idea of a unified state during the peace negotiations between North and South China in Shanghai in
December 1911. In various letters and telegrams addressed to Yuan Shikai, Zhang Jian argues for the
establishment of a multiethnic republic: Only a republic could ensure the survival of such a vast and
heterogencous country like China." Intellectuals who had earlier insisted on an anti-Manchurian stance
shared this view. For instance, the manifesto of the Guoshi gongjibui B F 3758 (Association for Support
of National Concerns), founded in November 1911 by Wang Jingwei and Yang Du, reads:

Since the beginning of developing a constitution in China, two factions have appeared: the supporters
of constitutional monarchy and the supporters of constitutional democracy. The former argue that
the Chinese state is a community of the five races, the Manchu, Han, Mongols, Hui, and Tibetans.
The argument that the Mongols, Hui and Tibetans can be governed together with the Han fully de-
pends on the control imposed by the Manchurian monarch...As concerns the so-called territory, one
can say that it thus includes the 22 provinces, the vassal states of Mongolia, Tibet, and Hui. If the Han
form a state out of their 22 provinces and transform the country into a democratic state, their military
strength will not be sufficient to control Mongolia and Tibet. At the same time, Mongolia and Tibet

128  In April 1912, early supporters of the Xinhai revolution in the Ili region in Xinjiang founded the Han, Man, Meng, Hui,
Zang wuzn gongiinhui % K. F B, BAEAKEEE (Sodety for the Advancement of the [Affairs of the] Five Ethnicities
Han, Manchus, Mongols, Hui and Tibetans) in Beijing, It was headed by Zhao Bingjun 45 %44 (1859-1914), the later third
premier of the Republic of China (Sept. 1912—-May 1913). The aim of the association was to remove differences between
the five ethnicities in order to establish a strong state. See Yang Xiaonong 1934. With very similar aims, the Wuzu guomin
hejinhui B3k B KA & (Society for a Common Advancement of the Nation of Five Ethnicities) was founded in May 1912 in
Beijing. Among its founders and supporters were illustrious persons of the early Republic, such as Yao Xiguang #k&% £, Cai
Yuanpei # 73, Huang Xing % #, Li Yuanhong %% 7L, and Duan Qirui £ 3%. Its leader was Zhao Bingjun, his depu-
ties the Manchu Zhijun &£, the Mongol Xilinga % T, the Hui Wang Kuan £ 5T and the Tibetan Salun #4%. Murata
Yjird 2005, Wang Ke 2005 and Fujii Shozo and Yokoyama Hiroaki 1992 question whether Sun Yat-sen was the creator
of the term wuzu gonghe.

129 Evelyn Rawski (1996) has argued that sinicization is a Han-nationalist interpretation of the past that dates from the
20th century.

130  Telegram to Yuan Shikai, “Zhi Yuan Shikai dian” # % #31&, 276-277. Cf. also the discussion in Kataoka Kazutada
1984,292-293, and the summary in Murata 2005, 87.
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are not able to form a state on their own. If the Manchurian emperor is removed from his throne, the
Han territory, Mongolia, the Hui territory, and Tibet will fall apart.*'

For Yang Du, a member of the constitutional movement, all five ethnic groups were part of China. He
also believed that jingoistic Han nationalism would mean the loss of large parts of Chinese territory. In
his central text, the “Jintie zhuyi shuo” B EERR (“Theory of Gold-Ironism”, 1907), he argued:

In regard to China’s role in today’s world, no part of the territories of the Han, Manchu, Mongols, Hui and
Tibetans can be forsaken. In a similar way, no part of the population of the Han, Manchu, Mongols, Hui
and Tibetans can be forsaken. Land, people and sovereign power must remain the same as before. If one of
these factors is lost or changed, then the country itself is lost. [...]. This means that the form of the country
cannot be changed, as well as its territory and its people. That the people (renmin) remain unchanged
means that the five ethnicities of Han, Manchus, Mongols, Hui, and Tibetans are members of one nation
(guomin). We must unite the five parts to one nation; we must not divide one nation into five parts.'*>

Even if Yang Du did not use the slogan wuzu gonghe here, his intention was clear: The post-imperial
territory of China should remain the same as in the imperial times. Such a definition corresponds to
the principle of u#i possidetis in international law, which says that imperial boundaries can be inherited,
as stated in the draft constitution, Zhonghua minguo xianfa caoan ¥ % K B &£k F £, of October
1913. In other words, imperial frontiers were simply transformed into national boundaries that de-
fined a national space of a national government.

A similar, straight-forward equation of imperial and national order occurred when Yuan Shikai re-
stored imperial political rituals in 1914. Though he creatively combined modern and traditional forms of
ritual, their purpose was to serve the new Republic. When he restored state religion, assumed the role of
the High Priest in the Temple of Heaven (Z7antan X38), and finally conducted sacrifices to Heaven in
December 1914, as the dynastic emperors had done before, he aimed to revive the traditional cosmology
and in some way receive a proper mandate from heaven.'*> The imperial rituals were conducted in the
name of the people,'** and here again the concept of the citizen (guomin) replaced the more problematic
term for race (minzu). The enmity towards ethnicities such as the Manchus and Mongols was supposed
to disappear, and the attempt was made to create a unified nation.'* Similarly, Sun Yat-sen continued to

131 WangJingwei and Yang Du, “Guoshi gongjihui xuanyanshu fu jianzhang” B ¥ #£# &% 3 & W # % (“Manifesto and
Statute of the Association for Support of National Concerns”), 538: ¥ B # 2 EMMH A, BVESEBE LS
ELRIZERE, BE2EELTE: PRAZZANKERIRAHMAL SRR, MEDHAZRZEAR
R—BBZTH, &FaNE LR BRZT. ). MAAEELE, B4+ 474, £+, B#, 95
FHEAmET FEAUTFEAEZ—BR, LAERIEM, —HEHLTREALER, MERXLB IR
27, RUANB LA, BEREHE S, The aim of the Guoshi gongjibui was to negotiate between the
radical revolutionaries and the members of the constitutional movement.

132 YangDu, “Jintie zhuyi shuo,” 304: # P B2 24 B #R, EAEEDHL LR TRE R, EAETTRIART
ThI—, Ll LMo, AR, Hbfiei. ZH52¥, RTRA—BAMESD, AL, [ &
Prind, BIBAMATE, BALRTY, ARRTHE, ARRATE, MBERZEREDHLE, 2THL
H—, @A 5 —FE. Yang Du’s views were criticized by Zhang Taiyan in his “Zhonghua Minguo jie” and by
Wang Dong /£ % (1890-1963) in his “Gemingjinshi lun” ¥ 4 43f% (“On the current status of Revolution”, 1907).
China was supposed to be the China of the Han, thus an exclusion of the Manchus was deemed necessary.

133 For some details on the characteristics of this ritual, cf. Zarrow 2001.

134 Asreported in the newspaper Shibao, 21 December 1914, see here the discussion in Zarrow 2001, 169.

135  Despite this, racial discrimination of the Manchus continued to persist after the successful revolution in 1911 and even

after the founding of the Republic on 1 January 1912. See here Rhoads 2000.
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discuss the issue of nationality and ethnicity long after 1912. Nine years after the founding of the Repub-
lic, he still emphasized in a speech at a meeting of the KMT in Canton the urgent need for the “Republic
of the five ethnic groups,” which would now be achieved by means of assimilation (fonghua B 4L):

Our party must realize the ideal of nationalism (minzuzhuyi), its task is to assimilate the Manchus, Mon-
gols, Hui and Tibetans to our Han and create a state characterized by a great nationalism. Look at the
United States, which is the strongest and richest nation-state (minzu guojia) in the world. America’s na-
tional unity is the unity of the whites and the blacks, which consist of thousands of ethnic groups. It is the
most complex amalgamation of a multitude of ethnic groups. Since the founding of the United States,
people from England, Holland, Germany and France have participated in this newly organized state. [....].
Why is America not called England, Holland, France, Germany or Mez, but the United States of Ameri-
ca? The new nation in America is created by the assimilation (foghua) of the British, Dutch, French and
German, and the country is known as the United States of America. By combining various peoples, USA
is shining and blooming today. [...]. [Thus,] the United States of America should be a model for our par-
ty. [...]. Brothers, an appropriate method [for China] would be to center on the Han, and to assimilate
the other ethnicities into the nation by providing them with opportunities to be part of the new country.
Just as in the example of USA, the Han ethnic group shall become the Chinese nation and create a per-
fect nation-state, and therefore — similar to USA in the western hemisphere — become a nationalist state
on the eastern hemisphere of the earth.'*®

What Sun intended to achieve with his 1921 speech has long been debated. Despite its racial rhetoric,
including the non-Han ethnic groups in the young Chinese Republic in the speech was a skillful
political move. Whether or not the non-Han Chinese accepted Sun’s plan was a completely different
matter, however. To integrate non-Han ethnic groups into the Republic, Sun argued that language
acquisition was of primary significance:

If foreign ethnicities'”” learn our language, they will be more easily assimilated by us, and after a long

while they will become one ethnic group with us.'**

In his Sanminzhuyi = R E & (Three Principles of the People, 1924), Sun uses zhong, zhongzu ot ren-
zhong for race (in a biological sense), and cultural or ethnic differences within this biologistic category

136 Sun Yat-sen, Speech on 6 March 1921, “Zai Zhongguo Guomindang benbu teshe zhu Yue banshichu de yanshuo” %
VR B RE ARG M FRGEI, 473474 FEHARRKIR EMAKR, HkH, R &, HRRA
KiER, R—KRAEZRGBAE. AANER, £45BRMETRKR, RERRABE. RRELES, AR
ig, Aatt, EXTHRTOAE, AHERTRARSAESK. AXABREAL, ARBAA. HHA. EEAA,
HBA, ShLREET, [ FAKBRME, . ik 8 K, RAEEAIRR? R0 kA BRM KA,
e, . ik, BAEARAERREE, TERLAEFARRE, AEFANBRRE, 7TH S BREREK
%8, [.]o AERALE B [.]o LHRAERF BRI Tk, BEERRYP S, HZ AKX,
3 A AR A R AR NSRS E B R . 17 £ AV B RARRIUEE, A REA b 3 Rk, Am—BT 4 KR%
BE, BERRAHRGFER_KXRKIRGE R,

137 Minzu should rather read ethnic group than race as proposed by d’Elia, which is much closer to the understanding of
Sun Yat-sen as argued above. There are various translations of's Sazminzhuyi, each with a differing degree of reliability.
In the following, I use the least problematic one by Pascale d’Elia, which appeared first in French (1930) and then in an
English version (1931). Though generally considered to be most precise translation, it is not sufficiently consistent with
regard to some political concepts, such as nation. For this reason, I will modify it slightly if necessary.

138 Sun Yat-sen (Sanminzhuyi, [1] 620; d’Elia 1974, 68—69) continues this argument by pointing out that if the Chinese
learned a foreign language the foreigners would also more easily assimilate them: = R S R RA%AF T £ M14938 5, 5
HAANBIL, ARAZ, #BKR—IERE,
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are defined by using z# or minzu. Of all the factors that define a nation, blood kinship is the most
significant one. Yet this does not render the assimilation of non-Han impossible (assimilation refers
here to their acceptance of the language, customs and religion of the ethnic majority). Though he is
convinced of the national cohesion force of the 400 million Han who quite naturally share mode of
living, language and religion, customs and habits, Sun marginalizes the ten million non-Han Chi-
nese.'” It is thus safe to say that while he observed a national consciousness in the Han (enforced by
national education and propaganda), he also realized that including Mongols, Manchus and Tibetans
would be more difficult to achieve — possibly due to rise in each of these ethnicities of an ethno-
national consciousness in the cause of future democratization and politicization. Despite his intuition,
Sun was still largely convinced of the viability of assimilation, as shown by his reference to historical
experiences in his Three Principles of the People:

When the Yuan Dynasty conquered China, the Mongol race was not able to destroy the Chinese, but
was, on the contrary, assimilated by them. The Chinese not only did not perish, but they absorbed the
Mongols. The Manchu conquered China and governed it for 260 years, and still the Manchu race not
only did not destroy the Chinese, but was assimilated by them. As a result, the Manchus became Chinese
(Hanzu), as is shown by the fact that many Manchus added to their name a Chinese surname (Hanxing).
For this reason, some scholars think that we can let the Japanese or the white people conquer China, for

only if the Chinese absorbed the Japanese or the white people, the Chinese people can be at ease, !0

Sun’s reasoning is clearly an example of Han chauvinism. In his speeches and writings, China
(Zhongguo) is largely equated with the Han, and not defined by categories of language, customs, or
religion. Even ethnic differences do not play a role when it comes to a shared sense of nationality. Sun
presents this ideal of a homogenous nation as a form of the American “melting pot™:

The American nation has been built by merging various European races. After the liberation of the black
slaves and the inclusion of millions of blacks from Africa, the USA became the most advanced, largest and
richest nation in the world that has founded the first democracy and republican state in today’s world."*!

In commenting on Sun Yat-sen’s seeming idealization of the American model, Andé Kumiko has argued
against an unduly negative assessment of Sun’s statements. In her opinion, they are to be evaluated in a
broader context and are primarily a critique of the European and Japanese imperialism, which also did
not shy away from economic exploitation.!* Andd’s view is supported by Sun’s second speech on nation-
alism in February 1924. Here, his call for national unity aims less at the assimilation of ethnic minorities
(knowing that fonghua would be a manifestation of an outspoken Han chauvinism)."> Instead, he fo-

139 Sun Yat-sen, Sanminzhuyi, [2] 187-188.

140 Sanminzhuyi, [1] 627; dElia 1974, 80-81.: EAAANE Y BAK, F&RARMMLTRMNZFT B, LT BEAR
o PRERMERT, EAIUKEFEA HNALRT B, st —axt 55, RRALIAHRTRA, R
HEARTRN, SREAN, BAAH S HAAmEE. RAARARK, F5FHMALIER D AARGARLE
MR A, +EARFRKE AARAFEAL, FEATAESTRE,. Liang Qichao shared this view in his opposition
against the anti-Manchurian nationalism. Cf. here the discussion of his preference for Zhonghua minguo.

141 Sun Yat-sen, Sanminz/auyi, [2] 187: X £AB 2 Rk, 73BN Z &ATkmlss —YEH &, AR BZi%, Al
R E RGN BAERRNZ, REEF—RES. REX, REBRIRE, AHSHRMAAZAM,

142 Ando Kumiko 2005.

143 This was the case for the 1920s. In the Xinhai period, the call for zonghua aimed at achieving a true equality of the
cthnicities. In 1912, the historian and linguist Wu Guanyin £ & B (1879-1936) published a serial article in the journal
Yongyan J% & (co-edited by Liang Qichao) entitled “Wuzu tonghua lun” £ #F## (“On achieving equal status of
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cused his attention on turning “the heap of loose sand” of former imperial China into the true national

unity of the New Chinese Republic. He had recognized the need of his country to develop a strong na-

tional consciousness, and thus presented a more tolerant, yet no less ideological, nationalism.

This is even the case in Sun’s third speech on Nationalism, where he attributes the origin of modern

nationalism to the opposition to the Manchus. Yet, when he laments that the Mongols and Manchus
had conquered China (Sun speaks here of zhengfi #ER in his first and third speech on nationalism), he

does not mean — despite his own expressed animosity towards the Manchus in the third speech — that the

eras of Yuan and Qing Dynasty were not part of Chinese history. Indeed, he conceptually equates #in-

zuzhuyi with gnozuzhuyi, pointing out this equation can only be applied to China:

144

When I say that the racial Demism [#2inzuzhuyi] is the racial nationalism [guozuzhuyi], that holds
true for China but not for foreign nations. Foreigners make a difference between race and nation. In
English, the word “nation” [naxun] is used to designate the race. But the word “nation” has two mean-
ings: it signifies race [minzu] and it signifies nation [guojia). Although that word has two different
meanings, still they are very distinct and should not be confused. In Chinese, there are many characters
which have two meanings. Thus the two characters 78 [she-hui] are used to designate a group of
men and an organized society. “Race” [m2inzu] and “nation” [guojia] have, of course, many mutual re-
lations which cannot easily be separated. But still, they have some sharply defined limits which make it
necessary to distinguish carefully between the nation and the race. Why do I say that the statement,
“the race [minzu] is the nation [guozu]” holds true for China only but not for foreign nations? Be-
cause in China, since the time of the Chin %& (255-206 B. C.) and of the Han i (206 B.C.-221 A.
D.) dynasties, one sole race has developed into one single nation. 144

In foreign countries, there are cases where one race has founded several nations, and other cases
where there are several races within one certain nation. Take, for instance, England, the strongest na-
tion of the world at the present time. It is the white race which is the fundamental race of that nation;
(that white race) united to the black and to the brown races forms the “Empire of Great Britain”.
Hence, to say that “the race is the nation” is an incorrect statement in regard to England. Here is an-
other example. Hong Kong is a British possession. Among its races there are hundreds of thousands of
Chinese. Hence, if we were to say that the English nation of Hong Kong is a race, that statement
would be incorrect. Another example. India is also an English possession. In speaking of the English

the five ethnicities”). He argues that a new collective had to be created that took into account the shared history of the
five ethnicities, including their shared descent, which had now evolved into a Chinese nation (Zhonghua minzu): in-
stead of restoring racial boundaries, universal citizenship should be pursued. Wu had studied politics at Waseda Univer-
sity, where he published in 1909 together with Zhang Junmai 77 #) (1886-1969) the journal Xianzheng xinzhi % B
#f %. Though beinga member, Wu did not share the radical stance of the Tongmenghui.

Sun Yat-sen, Sanminzhuyi, [2] 185-186; d’Elia 1974, 65-66: &3t Rk kLA B% T &, £ PR FH, A5E
G SPBEARREABR TR SR, FF Rkt &I 5 It iE —BF A RAERE: —RRk, —
ARAE. E—EFHAFRAEE, RALGMEETTE, TEHRL, £FBEF, —EFH RAEREGR
%, Bt @R B, WA WAER K, —ERE—MAFHRT, —EAEAEAEKNERRT, FRREAREE
ZMAMEWRRS, REHSH  BREFEEA—RRR, KMLASHHERRR, HEARK, KRRKL
RBER, FALEYEAEE, AMARFEAER? BaH PR aRERE, A ERAEX—ERER  SFEH—E
RAEmEMBR R, AE—BRRZNAEARAEY, BFERZLEER LRBRGEER, 1B NGREZLR G
ANBRLL, BERABAFRE, TRKRRIERE”: FrALEFERARRELLBK, E—9FRFAE. BRE
W, REBMEL, LPeRE, AETEARTBGEAS AN ; o RRF B EE R KRR Rk, LRE
Fo RRIE, AALRFRAMAL, RIFABRKLR, §HPRAZZZEEZTENEA W RRAPEHERE
%, ARG, WRAREE, KAl R R R RER S GHOLEA § 2R SR GHOLE A, TREBA
BAERAE, HAEBLARS BAEFROUE A, PIALS BT RS RALA B k.
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nation, (it is necessary to know) that it comprises 350,000,000 Hindus. Thus it would be incorrect to
say that the English nation of India is a race. Everyone knows that the original population of England
belonged to the Anglo-Saxon race. But England is not the only representative of the Anglo-Saxon race;
the population of the United States is also in great part Anglo-Saxon. Therefore we cannot say of a

foreign nation that “the race is the nation”.'#

In 1942, the anthropologist Rui Yifu 7 i& % (1898-1990) adopted this definition of Chinese nation,
pointing out in his “Zhonghua guozu jie” " % B # % (“Explanation of the Chinese Nation”) that
Sun Yat-sen’s notion of guozu and minzu were alike, as were minzu and guojia."* It is important to
point out that Rui — while strongly believing in the trinity of Zhonghua guozu, Zhonghua minzu and
Zhonghua guojia — actually prefers Zhonghua guozu to the more wide-spread term Zhonghua minzu.
While grozu — the state-nation — denotes the primacy of the state by emphasizing the unity of China
(Zhongguo) and its ethnicities (minzu), the latter term is believed to have been coined by Liang
Qichao in his 1905 text “Lishishang Zhongguo minzu zhi guancha” i £ b & B K & Z #LE (“Ob-
servations on the Chinese minzu in History”) and used interchangeably with Zhongeno minzu*
According to Liang, Zhonggno minzu was a broader concept than Zhonghua minzu. The latter de-
notes the Han ethnicity (thus being a collective singular — Kollektivsingular — in the sense of
Koselleck), whereas Zhongguo minzu is a term that integrates non-Han ethnicities (as propagated with
Liang’s greater nationalism, da minzuzhuyi).*® Despite this insight, Zhonghua minzu became more
prevalent. This was not simply due to the fact that ethnicity was a greater concern (exemplary here is
Zhang Taiyan’s use of Zhonghua in his 1907 “Zhonghua Minguo jie” *F # K B #2 (“Explanations of
the Chinese Republic”), or because the term emphasized the need for assimilation (tonghua) for the
nation-to-be. Instead, it reflected better the historical fact that the Chinese nation was from its begin-
ninga hybrid, as Liang put it 1905 in his “Observations on Chinese 77z

The Chinese nation of today has from its beginning never been mono-ethnic, but was actually created
by a blending of several ethnicities.'*

To conclude, even the less radical nationalists in the conservative camp tended to use an ethnicized
term for nation. Zhonghua combined the two words Zhongguo P B and buaxia EE, ie. territory
with ethnicity, yet without excluding particular ethnic groups from being an inalienable part of China
(similar to Yang Du in his “Theory of Gold-Ironism”). Although Liang now preferred Zhonghua
minzu to Zhongguo minzu, it was not simply due to a lexical difference, but also a conceptual one that
accorded with the perceived historical situation.'

145 Sun Yat-sen, Sanminzhuyi, (2] 185-186; d’Elia 1974, 65-66.

146 Rui Yifu, “Zhonghua guozu jie,” 4: by ¥ Lk 2R, [B&] 4 [ Rkl RAARM; @ [Rk] A TBR] LT
RAMRGY . & A0 LFAAGLARME—: 5T L4 Nationem, 3. #&. FX 34 Nation. ATARE A%
PERK, PERKAPTERTAMEE, TARE 24—/

147  Huang Xingtao 2002.

148 Zhonggno minzu is used here in the sense of Zhongguo zhi minzu ¥ B Z R 7%, i.c. ethnicities of China (and not Chinese
ethnicities).

149  Liang Qichao, “Lishishang Zhongguo minzu zhi guancha”, no. 65,47: 42 ¥ # Rk Q46 K JE—ik, T $H R %
b R

150  For Huang Xingtao 2002, Zhonghua minzu already implied that China was defined by the triad of state, territory and
cthnicity (Bl %, #3. #%#7),a consciousness that had developed since the Ming-Qing period.
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If Sun Yat-sen claims in his speeches on “racial demism” (minzuzbuyi) that many words in the
Chinese language are polysemantic and that race (minzu) equals nation (gnozu), he still recognizes the
need to distinguish the latter terms from the state (guojia):

The race was formed by natural forces; the nation'*' was formed by military forces. The political histo-
ry of China will furnish proof. The Chinese say: “The royal way consists in following nature”;'>* i
other words, “Nature is the royal way”. The group formed by the royal way is the race. An armed force

is the “way of might”. A group molded by the way of might is a nation.'>

n

While European governments appear to enlarge their territory with imperialist measures and base
their rule on violence (badao %) when establishing their nation-state, China is presented here as a
civilized nation that was created by means of the royal way (wangdao Zi&). By conceiving the nation
as a natural phenomenon, Sun is able to convey a sense of inescapability. To define nation differently
than he does would go against nature. In other words, even if China consisted of various ethnic groups
(minzu), it is still only one nation (minzu). Even if the term minzu appears ambivalent, when com-
bined with the term Zhonghua it creates the perfect collective singular (Kollektivsingular) for forming
a convincing collective consciousness.

The political reality, however, looked different. During the 1930s and 1940s, a similar use of
force and political pressure may be observed with regard to the national policy of the KMT, as the
assimilation of ethnic minorities was considered an appropriate means for maintaining stability. As
seen above, the integration of ethnic minorities into the community of Zhonghua minzu + # Rk
followed the American model of the melting pot. Chiang Kai-shek propagated this strategy on a
nation-wide scale in his 1943 work Zhongguo zhi mingyun ¥ B Z 4 i€ (China’s Destiny).”>* The
KMT tried to establish a nation-state by continuing the policy of Hanhua (turning ethnic minorities
into Han Chinese), but had only limited success.”” While the melting pot could easily be unmasked as
an ideological endeavor, the historical rationale for the claim that all ethnicities (#2inz1) were part of
China was more complex, especially since new disciplines such as anthropology and ethnology had
gained ground.

A relatively successful rationale — at least on a rhetorical level — was formed by means of an awk-
ward combination of national genealogy with the findings of modern paleoanthropology. Xiong Shili
&+ 77 (1885-1968), a Buddhist scholar and well-versed expert in classical studies, managed to com-
bine the 1929 discovery of the Peking Man (Sinanthropus pekinensis, Zhoukoudian ynanren) by Pei

151 The translation by d’Elia is not quite precise as it renders guojia as nation. His translation makes only sense if guojia is
understood here as a state-nation, and not in an ethnic sense (as this would rather be termed minzu). In addition, the
translation of the quote beforchand is also somewhat misleading when d’Elia renders both guojiz and guozu as nation,
and understands 72z as either population or race.

152 The origin of this sayingis unknown and most probably a colloquial saying,

153 Sun Yat-sen, Sanminzhuyi, [1] 618; I’Elia 1974, 66: Rz & HARAR /&M, BRAAX &R, AT BB
BELAGEY, TRAARIERRF AR, R—aER, ARIRAEE, AIEERGER, RLTRK. X
AR GE, AHEErB®E, RELRE,

154 See Chiang Kai-shek 1947, 6, especially 3-24, where Chiang argues that only a unity of Han and Manchu could ensure the
survival of the Chinese nation (Zhonghua Nation). This book was written by the party historian Tao Xisheng F9#4 %
(1899-1988) and enjoyed a great circulation as it was declared required reading for students, soldiers and party members.

155  Leibold 2007 has shown how the KMT struggled to create a sense of racial unity in the Republican era by promoting
the myth of consanguity.
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Wenzhong 3 L ¥ (1904-1982) with the figure of the national ancestor Yellow Emperor in such a
way that the non-Han ethnicities residing on Chinese territory could similarly be declared his de-
scendants. Xiong argued in his influential piece “Zhonghua minzu tuiyuan” B AE 5 R (“Tracing
the origin of the Zhonghua race”) that the five ethnic groups which had been considered separately for
so long actually have a common ancestor, namely, the Peking Man, with the four ethnic minorities

descending from the Han."*

His ethnogenealogy oriented itself to earlier ones, which originate in the

Shiji .32 by Sima Qian 3] %i&. Xiong, however, was able to provide what he considered scientific

evidence:

Looking at the division of the Hua ethnic group (into different sub-groups), the Peking Man can be
called our prehistoric ancestor...Among the descendants of the Peking Man, one lineage has stayed in
the Holy Land,”” today known as the Han. One lineage has spread into the northeast, formerly
known as the Eastern Tartars, and today as the Manchus. Another lineage has spread to the north into
Outer and Inner Mongolia. These are the Mongols, formerly called the Huns. Another lineage has
spread in the northwest, into the provinces Gansu and Xinjiang, and even continued to Central Asia.
This is the ethnic group of the Hui, formetly called the Di. Another lineage has spread into Tibet and
Qinghai, today’s Tibetans, who were formerly the western Qiang. Since archaeology has discovered
the Peking Man, we know that all five ethnic groups are of the same origin. In other words, the five
ethnic groups (wuzu) all descended from the Peking Man. The proof is clear and indisputable.'®

Although Xiong refers here to historical sources such as the Sh#ji and the Shangshu #3% that had long
been declared questionable by Gu Jiegang #2838 Al (1893-1980) in his Gushibian & X #%, the link to
the modern science of paleoanthropology lent him the necessary credibility to finally silence his crit-
ics.”” In the following decades, China and the Chinese represented a nation with a monolithic (yiyx-
ande — 70449) and homophyletic (fonggende Bl 4% #9) character: The common origin of all the ethnic
groups was made irrefutable, a view that was shared and propagated successfully after 1949 by the
anthropologist Fei Xiaotong % # i@ (1910-2005) in his 1989 volume Zhonghua minzu duoynan yiti
geju TRk % L—4A £ (“The Plurality and Organic Unity of the Zhonghua minzu”)."®’ Post-
1949 thinkers and politicians simply reproduced the conceptual obscurity of 72nzu when the ethnic
classification project (mzinzu shibie) of the CCP in the 1950s had to create plausible communities that
mainly — though not necessarily — relied on language, clothing style and social customs to define an
ethnic group (minzu). This project relied primarily on Stalin’s 1913 definition of nation that read:

156  Xiong Shili, “Zhonghua minzu tuiyuan,” 33. See also Sautman 2001 and Leibold 2006.

157 Shenzhou, or divine continent, is a traditional name for China that has been in use since the Warring States era (475-
221BC).

158  Xiong Shili, “Zhonghua minzu tuiyuan,” 18-19: AL E RS RZF AR, AMEFRZAL, RFREL AL
TA (FRRILALTA, @A ET B EARZEMH) o LATAZTH, —LGAMARINH, BpEArFiL
RRAL, — I ELTARAE, BAPRME, FXRAFRAL, —LETAHA, ASRFFREK, LR
FEZOWEFRAL, — LHEATAGAE Y, EEEAP BB R, PAEER, SZRELEL, —
XFATAGEA HEFHRIR, PAOIREA, FXHEAL, AFEEFERLTA, hkkERLREK AR R,
HEZ, Whkbs, FEALTEA LASERBKRETHSS,

159  Among them Gu Jiegang who had argued in his Gushibian that the Yellow Emperor was merely a mythical figure that
could hardly be called a national ancestor. See here Matten 2009, 141-143.

160  Foradiscussion of this book, see Sakamoto Hiroko 2004, 207-228.
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A nation is a historically constituted, stable community of people formed on the basis of a common

language, territory, economic life and psychological make-up manifested in a common culture.'®!

In order to retain the image of the plural singularity of the Zhonghua minzu, both anthropologists and
ethnologists in the PR China, then and now, have clung equally to the unity and diversity of the Peo-
ple’s Republic, and have also occasionally not shied away from creating ethnic groups when it served a
political purposc,w2 or from even making them disappear from the national census.'®?

The objection of Sun Yat-sen and Rui Yifu that the Western concept of nation could not be di-
rectly applied to China thus made perfect sense here. The analysis above has shown that 7inzu — being
the most predominant translation of nation — could only be sustained if the European concept of the
nation could be reconciled with the political and ethnic reality of the Chinese empire. This is still
visible today, as evidenced, for instance, by the efforts of the current PRC government to prove that
regions such as Tibet, Xinjiang and Tibet belong inseparably to China. The central problem surround-
ing the territorial continuity of China during its transformation from an empire to a nation-state had
very much to do with the fact that the new form of political order — the nation-state — had made its
way from Europe to an East Asian civilization. In the history of the European nation-states, nationalist
movements aspired to establish a political order that was characterized by a congruence of an ethnical-
ly (racially, culturally) defined nation and state. If one nation was represented by a state and formed a
nation-state, freedom and authenticity were guaranteed: Only if a nation had a state would it be able
to participate equally in the international community. The Chinese Republic pursued this aim explic-
itly in their modernization project, but was soon confronted by political reality when non-Han ethnic
groups gained an ethnical consciousness that claimed their own national representation (the inde-
pendence of movements in Tibet and Mongolia all emerged in the decade after the demise of the Qing
Empire).

Similar to the situation in the Qing period — when the Yongzheng Emperor encountered re-
sistance by those who favored a restoration of Ming rule'® - the young Republic had to prove that
Han rule was legitimate for the whole of China that included the regions inhabited by non-Han
Chinese, as well as the People’s Republic a few decades later. While the reasoning differed according to
the political view (the Republic favored assimilation by creating a narrative of consanguity, which
became an important idea reinforced in the war against Japan; the People’s Republic preferred the idea
of a multiracial origin of the Zhonghua minzu), the final argument was that, by allowing the state to
define the nation cxclusivc:ly,165 Han rule was legitimate if the right system prevailed, ethnic and cul-
tural differences notwithstanding, The same logic has been reproduced in the People’s Republic of
China, which has been able to promote a greater degree of minzu plurality than Chiang Kai-shek
could before 1949. Today, the ideal national consciousness of Zhonghua minzu is one without refer-
ence to ethnic, racial or religious differences among the minzus that are part of it. Only Zhonghua

161  Stalin, “Marxism and the National Question.” Originally published 1913. Here quoted after Hutchinson and Smith
1994, 20. On the minzu shibie project cf. Mullaney 2011.

162 On theinvention of the Zhuangas an ethnic minority see Kaup 2000.

163 Shown by Mullaney 2011 with the case of the Nong ethnicity. Those ethnic groups that are left out of the ethnotaxonomic
system nowadays tend to use the Taiwanese term zuqun #2f asa more appropriate and less sensitive denomination.

164  Famous here is the Zeng Jing inquisition case, see Matten 2009.

165  Fitzgerald 1995.
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minzu as a multiethnic collective can claim political representation, not the ethnicities (72i7zu) them-
selves. James Leibold (2007) has shown in this context how the CCP was successful in “domestizing”
the minzu, unifying the Chinese multiracial nation under the party’s leadership for the fight against
Western imperialism. For this reason, the preference to use Zhonghua minzu results from the declared
need to formulate a collective singular that is highly inclusive and able to incorporate different ethnic
groups into one nation. Those in political control are both responsible and morally obliged to repre-
sent the people (gromin, renmin) and protect their interests. Political rule is thus universal and can be
exercised over a heterogeneous polity. In terms of territoriality, the extent of rule is — in contrast to the
imperial age — limited by the boundaries of the national territory, a territory though that was inherited
from the Qing. While territorial continuity was easily accepted by Han Chinese, continuity with
regard to identity — which was due to the idea of defining the nation in racial/ethnic or civic terms —
was not. These definitions were either exclusive (as with minzu) or inclusive (as with guomin, guojia,
guozu); they either emphasized or downplayed differences in ethnicity, culture or religion among
national subgroups. Making both congruent, that is, creating a polity where nation and state are in
harmony, was an arduous task as late imperial nationalists had discovered early on. Even before the
official founding of the first republic in Asia — which from its beginning aspired to become a nation-
state — they realized that it was difficult to apply the Western concept of nation to the Chinese con-
text. Sun Yat-sen, for instance, pointed out that equating #2inzu and guozu only made sense in the
Chinese context. The scholar Wang Ke explains that the success of nationalism in China was never-
theless due to a conceptual misunderstanding (wuhui 3% &) that occurred in the process of appropri-
ating the nation concept.'® He points out that while the Western notion of nation made perfect sense
for an ethnically homogeneous nation such as Japan,'?’ its transfer from Japan to China did not, be-
cause the latter was entity that kept its multiethnic character when transforming from an empire to a
nation.'®® Contrary to his findings, I would argue that the impressive history of the nation concept as a
principle of political order is the result of the conceptual creativity in the minds of Chinese national
thinkers. They maintained 7z#7z:’s obscurity in their efforts to propagate their ideal of plurality for the
sake of a kind of national unity that involved both territory and identity, even if it meant that slogans
such as “Zhongguozhe wu Zhongguoren zhi Zhongguo” FREEFRAZT (“China is the
China of the Chinese”)'® — popular since the end of the Qing period — would avoid the term minzu
and be used rather in an ideological fashion. In the end, expressions like “We Chinese” (women
Zhongguoren) and Zhonghua minzu are conceptually understood in a highly de-ethnicized sense, even
if the term might tell a different story.

166 WangXKe 2003 and 2006.

167  Theassumption of ethnic homogeneity in Japan has already been refuted by John Lie (2001).
168 WangKe2001.

169 See here the discussion in Duli shuo 18 3%, in: Qingyi bao no. 58 (24 September 1900).
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