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n. 
Seven years have passed since the present writer published the first part of this 

papert, and one year later ' Some Remarks on Lin Chao-en (1517-1598)2". In the 
meantime Tu Lien-che's biography of Lin Chao-en came out in its final version in 
Goodrich- Fang's Dictionary of Ming Biography, 1368-1644 3 (abbr. DMB), pp. 
912-915, superseding the one in Draft Ming Biographies, mentioned in the earlier pap­
ers. Moreover Judith Berling has completed a Pb. D. dissertation on Lin Chao-en at 
Columbia University, New York. In addition, Chu Chin-t'ao (Choo Chin Tow)[t] has 
published a short article on the Founder of the Three-in-One Doctrine4 • 

The first part of this paperdealt with several temples of the Three-in-One Dietrine in 
Singapore as weil as some inscriptions and other materials found in these temples which 
provided information on the doctrine. The present second and final part is going to deal 
with the Three-in-One Doctrine temples of Malaysia and with some general aspects of 
the doctrine. 

The following temples were located and visited by the writer once or several times be­
tween 1968 and 1979. 

I. Temples betonging explicitly to the Three-in-One Doctrine 

In Kuala Lumpur 
These four temples were visited first on 12 September 1968, following the indications 

given by Chu Chin-t 'ao in bis unpublished Master's thesis5 , and again in April 1979 
when the photos were taken. 

(1) San-chiao t'ang(2], located at Jalan Brickfields. The former unpretentious build­
ings has been replaced in 197 5 by a large new construction with a great hall inside 
(fig. 1). The earliest objects found were two wooden tablets dated Min-kuo ping-hsü, 
1946. The main deities worshipped besides Lin Chao-en, here called Hsia-wu tsung­
shih , are Shang-yang chen-jen[3 ] i. e. the ' 'True Man' Cho Wan-ch'un[4]•6 to the left, 
and Yüan-t'ung chiao-chu to the right (fig. 2). Yüan-t'ung ta-shih[5], "the omnipresent 
hearer of those who call" is a designation of Kuan-yin7 • The use of the term Chiao-chu 
in the place of ta-jen is probably a peculiarity of the Three-in-One Doctrine. 

(2) Tsung-shen,g t'ang[6], located No. 5, Lorong Tiong Nam Lima. This temple has 
likewise been rebuilt in 1968 and seems tobe very popular. As is evident from several 
wooden tablets the temple celebrated its thirtieth anniversary in 1975; its foundation 
could, therefore be traced to the year 1945. The earllest dated object found was a 

6 

• The writer i obliged to Professor Su Ying-hui, University of Malaya, for helping to explain 
some doubtful pa sages in the translated text, to Professor Hans-Dieter Evers, formerly Uni­
versity of Singapore, for drawing attention to some of the sociological aspects raised on pp. 

11- 12, and to Professor Ang Tian Se, University of Malaya for reading the whole manuscript 
and making some valuable suggestions for stylistic improvements. 



wooden tablet of 1953 (fig. 3). Tbe idol of San-i chiao-chu The Founder of the Three­
in -One Doctrine is in the centre ofthe aJtar. At bis left side are Cho eben -jen the 'True 
Man ' Cbo Wan-cb un6 and Kuan-yin · at bis right T ai-shang Lao-chün['] i. e. Lao­
tzu& and Lü-tsu bsien-shih[8], probably Lü Tung-pin[9] one of tbe' Eigbt Holy Immor­
taJs ,pa hsien9. In addition, Chin ta-jen(10)1°, Ta-yeh and Erh-yeh(11)1° are worship-

ped. 

(3) Tsung-hsien t'ang(l2], located at Kampong Limau off Jalan Tengku Abdul 
Rah man. Tbis temple is an unpretentious wooden building set up in 197 5 to replace the 
former Tsung-sheng sbu-yüan[t3], likewise a small temple, located at Prince's Road 
T'ai-tzu lü, which bad been destroyed during the May 13 disturbances in 1969. The 
deities worshipped are San-i chiao-chu flanked by Kuan-yin and Cho Wan-ch'un and 
in addition Hu-fa lung-t'ien(14] and Hu-tao chiang-chün(15), probably deities ' protect­
ing the (Buddhist) Law" and 'the (Taoist) Way". 

(4) San-sheng t ang( 16]J located offKlang Road {fig. 4). Tbebuildingof 1975 issmaJ­
ler then San-cbiao t ang and Tsung-sheng t'ang. It replaces the former San-chiao 
tung(1-7], a very small and unpretentious wooden temple, located not far on the opposite 
side of Klang Road. The deities worshipped are San-i chiao-chu in the centre, flanked 
by Kuan-yin and by Wen-wu lieh-sheng(18], ''The eminent civil and military saints'', 
probably a collective designation. 

InSelangor 
{5) Tsung-K'ung t'ang(1 9) located at Klang, Jalan Kapar (fig. 5). This temple bad 

been first set up at this site in 1918, but was destroyed by a fire in 1926. In 1946/4 7 a 
new building was set up which was replaced by the present one in 1962/63. The earllest 
dated object is a wooden tablet of 1946. Tbe main deities worshipped are San-i chiao­
chu in the centre with Kuan-yin at bis right and Shang-yang chen-jen(3), i. e. Cho Wan­
ch 'un[4], at bis left. 

{6) Chu-hsing tz'u(2°], located at Port Klang, former Port Swettenham {fig. 6). Ac­
cording to an inscription set up on the completion of the present building, this temple 
was initiated by a certain Chang Ch'i-chün[2~] who bad come from Hsien-yu, a county, 
which formed part of the former Hsing-hua prefecture. The otber component part of 
the Hsing-bua prefecture was P u-t'ien, the native county of Lin Chao-en. With the help 
of a few local people of Hsing-hua origin, Chang Ch i-chün started a humble place of 
worship for bis compatriots in 1894. For one reason or another, this place of wor hip 
bad frequently been shifted. lt was not until1965 that the temple acquired its present 
site. In 1970 official permission to build a temple was secured. Two years later a com­
mittee for the construction was set up, and in 197 5 the present building was completed. 
The main object of worship is San-i chiao-chu. 

(7) Tsung-K'ung t'ang(18], located at Serendah, north of Rawang {fig. 7). The.temple 
was built in 1972/73. The main deities worshipped are San-i chiao-chu in the centre, 
Kuan-yin to bis left, and Pei-chen ta hsien(22)1° to bis right. 

{8) Yü-lan tz'u, otherwise known as Chu-lin ko(23] is also located at Serendah. It is 
close to Tsung-K'ung t'ang by the side of the Kuala Lumpur- Ipoh main road. When 
the present writer visited the temple in 1975 it was but a wooden hut with a corrugated 
iron sheet roof. Recently because of the repair and broadening of the trunk road the 
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temple has been replaced by a small building of bricks (fig. 8). The original wooden tab­
Jet with tbe oame Chu-lin ko San-i chiao-chu, dated 1963, bas nevertheless been pre­
served in the new building. Only San-i chiao-chu is worshipped in this temple. 

In Perak 
{9) P'u-hsien shu-yüan[24], also called P'u-hsien tz'u, located at Sitiawan. The small­

size temple is built of brickes and tiles. The earliest date given on a wooden tablet along 
the name ofthe temple i 1957. The temple was subsequently enlarged in 1961162 and 
in 1965. A usual, the idol of San-i chiao-chu occupies its main position in the centre, 
the idols on either sides of him are, however, different from most other temples. On the 
left there is Chiu-huang ta-ti11 and on the right there is Hsüan-t'ien shang-ti12 (fig. 9). In 
addition, Yü-fu ta-jen(25)1°, Kuan-ti13, Chia-lan sheng-chung[26], "the numerous Ga­
tarn divinities" 14, and Hu-fa chiang-chün(27], the protecting deity of the Buddhist law, 
are also wor hipped. 

(10) Ch'ung- heng kung[28], located at T'ai-p'ing next to the Hsing-an bui-kuan[29), 

the Landsmannschaft of people coming from the former prefecture of Hsing-hua {fig. 
10). In this very mall temple San-i chiao-chu with Cho Wan-ch'un on the right and 
Chou Hsien-shih(3°)1° on the left are worshipped. According to an inscription within the 
hui-kuan the latter had been restored,ch'ung-hsiu[31] in 1958 -probably together with 
the temple. 

In Penang 
(11) Yü-shan tz'u[32], located at Tanjong Bunga, Penang.lt is one ofthelarger tem­

ple of the Three-in-One Doctrine built in 1955. The origin ofthistemple could have 
been earlier. Some are inclined to believe that it has a history of some forty years. For 
example, a cen er in the temple is dated 1936, the main altar 1949. The writer visited 
the temple on September 11 1971 during a festival. The temple was ceremoniously de­
corated with large candles (fig. 11). In addition to San-i chiao-chu flanked by Kuan-yin 
and Lao-tzu the following deities are worshipped: Cho Wan-ch'un, Tu-t ien yü-shih 
Chang-kung sheng-chün(33)15 ; Ta-po kung, flanked by P eng ta-yeh and Chou Erb­
yeh(34)16. In the temple there was a photograph taken during the inauguration cere­
mony in 1955 with the dignitarie of the Three-in-One Doctrine in ceremonial dresses 
(fig. 12). 

In Johore 
(12) Chu-kuang sbu-yüan[35], located at Kluang.lt is one ofthelarger temples ofthe 

Three-in-One Doctrine too (fig. 13). The present building has been set up in 1965 but 
tbe hi tory of tbe temple goes probably further back. This is evidenced by two religious 
proclamation one with Confucian and one with Buddhist content, issued explicitly by 
the Board of Chu-kuang hu-yüan in 1960. The main deity in this temple is San-i chiao-
hu. He i worshipped along with Cho Wan-ch un and Hsüan-t'an yüan-shuai(36)1°. 

II. Temples not betonging to the Three-in-One Doctrine where only certain parapher­
nalia relating to the Doctrine were found 

(13) h ing-liang t'ing(37] a Buddhist temple located at Jalan Watson, Port Klang. 
The earlie t object found in the temple is a wooden tablet dated 1922 with the four 



cbaracters Yüan-t'ung pao-tien written by the Buddhist monk Yüan-ying(38] tbird 
beadprie t of Chi-lo ssu(39] the famous great Buddhist temple of Penang. In addition 
there i another wooden tablet dated 1924 with the four characters H ia-wu tsung-
hih "1be Patriarch Hsia-wu' (fig. 14), designating Lin Chao-en. The Buddhist ex­

pression yüan-fung, "omnipresence by wisdom to penetrate the nature of all things ' a 
ue ignation ofKuan-yin (see above) has been adopted by the Three-in-One Doctrine 
and is often found on inscriptions in pure San-i chiao temples (see e. g. fig. 2). Thus it is 
evident tbat Ch'ing-liang t ing bad or still has some relation with the Three-in-One 
Doctrine, and the tablet of 1924 is the earllest dated object found on the Malay penin­
sula which refers to the San-i chiao. 

(14) Kan-ying t'ing(40], one of the tbree temples at Rawang {Selangor) town. The 
main deity worshipped is Kuan-yin niang-niang(41]t7 . To her rigbt is the idol of San-i 
chiao-cbu the wooden tablet above whicb is dated 1965. Some tablets within the temple 
are dated as early as 1908. It is indicated on a few of the tablets that the donors were 
Hsing-hua people who still upkeep the temple. In 1975 the temple has been restored 
and considerably enlarged. 

Due to the large number of Chinese temples in West Malaysia- there were more than 
120 in Kuala Lumpur alone18 and probably more then one thousand in the whole coun­
try- it is quite possible that some temples in particular those of the second category, 
have escaped the writer s notice. Nevertheless, the important temples of the fir t cate­
gory have been recorded. They can be checked by the gifts- mainly inscribed wooden 
tablets - presented on the inauguration of a new temple building by the parishes of the 
other temples. It is evident from these gifts that in addition to the temples listed there is 
at least a Tbree-in-One Doctrine parish at Brinchang, Cameron Highlands. 

This survey shows that the majority of temples where San-i chiao-chu is worshipped 
are located in or rather close to Kuala Lumpur - ten out of fourteen. Only those at 
Penang, Sitiawan, Taiping, and Kluang are farther away from the central region. Since 
San-i chiao temples are exclusively or at least predominantly run and maintained by 
Hsing-hua people who speak a particular dialect, they come into existence only at places 
where a greater nurober of Hsing-hua people is concentrated. 

As the few inscriptions and dated objects indicate, the large majority of the temples 
mentioned were set up after the Second World War in late 1940s and 1950s. Two items 
of earlier dates are found in No. 11 giving the year 1936, and No. 13 giving the year 
1924. A reference to 1918 as the year of foundation appears in an inscription in No. 5. 
Another reference (No. 6) traces the transmission of the doctrine to Malaya back as 
early as 1894. It may therefore be inferred that there were already some small Three­
in-One Doctrine congregations in existance at certain places in Malaya at the turn of the 
century. Back in imperial China heterodox sects, such as the Three-in-One Doctrine, 
were under the proscription of the state up to the end of the Ch'ing Dynasty in 1911. 
Even though during the last decades of the imperial rule the actual enforcement of the 
prohibition might have been relaxed, the Three-in-One Doctrine could only c3rry out 
its activities in China on the sly. Abroad, however, it could freely develop. There are, so 
far, no reliable sources on or definite evidence of the existence of public temples of the 
Three-in-One Doctrine either in Malaya or in Singapore before the end of the Second 
World War. Since then, the Doctrine has spread and developed. This is evident from the 
fact that ten out of the twelve temples mentioned betonging to this Doctrine have been 
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restored, rebuiltor enlarged during the 1960s and 1970s. Chiu-li tung[42
] ofSingapore 

(see first part) bas been likewise rebuilt at a new site at Upper Tbomson Road, since the 
old building bad to be pulled down in order to give way to a n~w !arge housing complex. 
Tbe new temple was inaugurated on March 12, 1979 with a great festival during the foJ­

lowing days19. 

Some, aJbeit limited information on the contemporary Thtee-in -One Doctrine-here 
called Doctrine of Hsia- is presented by a written exposition displayed in Tsung-hsien 
t'ang (No. 3), Kuala Lumpur. The translation of the text (pp. 15-17) reads as follows: 

The Historical Development of the Doctrine of Hsia 
The Doctrine of Hsia is the original doctrine of China. The cbaracter Hsia stands for 

the Central Plain of China called 'Hua Hsia'. The Way of our country originated from 
T'ang (Yao) and Yü (Sbun) wbo bad combined Government and Doctrine into .one. In 
tbe Classical Book on Filial Piety Confucius said to Tseng Ts'an: ''The ancient kingsbad 
a perfect virtue and all-embracing rule of conduct, througb wbicb tbey were in accord 
with all under heaven. By the practice of it tbe people were brougbt to live in peace and 
harmony, and there was no ill-will between superiors and inferiors. Do you know wbat it 
was20?" It has just this meaningl As tbe succession of tbose wbo made tbe Way known 
came down to the Spring and Autumn Period, the ruling bouse of Cbou was in decline, 
the world was in disorder, politicalleaders did rise at the same time, everyone did usurp 
one region. Confucius, Lao-tzu, and Shakyamuni emerged one after the other; dis­
tinctly apart from each other, each of them created one doctrine. At this time, the unity 
of Hsia split into tbree religions; government and doctrine became separated. 

The succession of the Way of the Hsia Doctrine bencefortb discontinued tobe trans­
mitted right down to the year Cheng-te 12, ting-cb'en (1517), of the Ming Dynasty, 
when in the Red CassiaLane at the town ofP'u-t'ien, Fukien, a great saint was bom. His 
surname was Lin, bis personal name Chao-en, and bis fancy-name Lung-chiang bsien­
sheng. He followed in tbe steps of the birtb ofMaitreya. He got tbe bachelor degree, and 
paid his respect to Cho Wan-cb'un21 and to Chang San-feng22 as bis teachers. With 
great effort did he cultivate and attain the Way (spiritual perfection). He amalgamated 
Confucianism, Taoism and Buddhism, and made thus clear the meaning of the three 
doctrines. Though there are tbree doctrines their Way is but one. He profoundly under­
stood: The root of the Way originates from Heaven; at its beginning there were origi­
nally not two [lines of] transmission. In the year Chia-ching 25, ping-wu (1546)23 , [Lin 
Chao-en] made clearly known the Doctrine of Hsia inherent in our country, simply caJ­
ling it the Tbree Doctrines. [Since] bis Saint's namewas The Founder of the Three-in­
One Doctrine. He wrote the book 'The right teaching of the Three Doctrines', San­
chiao cheng-tsung, in 3 6 chüan 24• His purpose was the unification of the three schools 
into one [Doctrine of] Hsia, and he caused the right transmission of the Way in its con­
centration by Yao, Shun, Yü, T'ang, Wen-wang, Wu-wang, and Chou-kung to become 
again evident in the world. 

Lin the Founder of the Doctrine, first explained its teaching: To redeem all people; 
to effect that worldly affairs and the Way were practiced at tbe same time, and that all 
human beings should redeem themselves as weil as others. He carried out the great vow 
that this should be completed in three stages: (1) Those who believe first lay the founda­
tion. (2) Then they enter the gate [ of the Doctrine ). (3) Finally [ they attain] the supreme 
law. By cultivating both, the basicnature and human destiny [they effect] true leaming. 
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The Tbree bonds and Five constant virtues25 are for daily application. Filial piety at 
home and brotberly affection butside are the practical conduct. [The four profession ] 
of scholar-officials peasants, artisans and merchants are the permanent occupation . 
Tbe main .idea oftbis Way is: In all aspects everyone makes tbe rectification of bis mind 
and the cultivation of bis personality bis basic principle. When it is aid: E tablisb first 
bonds and constant virtues and then understand tbe Way- just this is meant. The moral 
principles of the Hsia Doctrine are: As to society tobe most active for its advantage and 
as to the tate to make great contributions. 

[The Doctrine of Hsia] originally most flori hed in the counties of P'u-t ien, H ien -yu 
and Hui-an. Towards tbe end of tbe Ming dynasty it spread to all the southeastem pro­
vinces of our country26• During tbe Ch 'ing period tbe Overseas Chinese took with them 
the right teacbing of the Three Doctrines and propagated it in all countries of Southeast 
Asia. And since the foundation of the Republic it gradually spread everywhere overseas 
to Europe and America. 

At an autumn day of the year ping-ch'en (1976), re pectfully composed and written 
by Lien Jui-chin, Head of the Chinese Doctrine of Hsia. 

An almost identical, but punctuated text is displayed in Tsung-K'ung t ang, Klang 
(No. 5). It has the slightly modified title 'Short History of the Doctrine of Hsia (Hsia­
chiao chien-shih)" and is signed by "Lung-t'ang of the Doctrine of Hsia Taipei Ci­
ty[43) ' in the 50th year of the Chinese Republic, 1961. As the author of the text calls 
bimself 'Head of the Chinese (Chung-hua) Doctrine of Hsia" and speaks of China as of 

Our country (wo-kuo) ", he might probably be a resident of Taiwan too. Furthermore, 
as the textwas written fifteen years later than the corresponding text of Tsung-K ung 
t'ang, it may be assumed that it is not an original composition by Lien Jui-chin but 
copied from a common source, perhaps drawn up earlier as an exposition of the Doc­
trine of Hsia. The text was written in the traditional classical style and probably cannot 
be fully understood by the majority of the temple devotees who are generally common 
folks with an elementary Chinese education. Their knowledge of the traditionalliteray 
style is limited. Nevertheless, it is an interesting document contributing to the under­
standing as to how the present Ieaders of the Three-in-One Doctrine see tbe evolution 
and the meaning of their own doctrine. The text, however does not help us much to un­
derstand the reasons behind the obvious development of the Three-in-One Doctrine. 
For this purpose a thorough sociological investigation would be necessary which is 
beyond the scope of this paper. Only a few aspects may be raised. 

Apparently the Three-in-One Doctrine and its temples comply with the needs of a 
large nurober of people. This popularity is, however, not limited to the Three-in-One 
Doctrine. Since the last two decades entirely new temples or renovated and extended 
buildings of old Chinese temples can be seen everywhere in Malaysia, Singapore, Thai­
land, or Indonesia. In Malaysia the construction of places of worship for non-Muslims is 
officially encouraged and limited financial assistance can be applied for at the govem­
ment agencies in charge. lt is true that in lndonesia while all other associations of ethnic 
Chineseare suppressed, the temples remain almost the only place outside the family for 
members of the community to meet and share a commun cultural identity. But such a 
feature is limited to lndonesia; it does not hold true for the other countries and cannot 
help to explain our problem. Although the trinity of Landsmannschaft (hui-kuan), 
School and Temple which formed the communal centre of immigrants originating from 
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the same area of China is sometimes still noticeable in Malaysia, Singapore and Thai­
land, today temples and schools are lisually no Ionger restricted to one dialect group. 
Even the San-i chiao temples are frequented not exclusively by Hsing-hua people. 
Nevertheless, the gradual disintegration of ties and regional groupings by rapid ur­
banization may induce people- in particular those without a higher education- to join 
tbe parish of a particular religious sect or cult, such as the Th:ree-in-One Doctrine or the 
more popular likewise syncretist Doctrine of the Void, Chen-k'ung chiao[44)27, in order 
to find there a new form of integration. Moreover there seems to be a common trend 
among Overseas Chinese towards a closer communication with the other world and the 
supematural, which can be provided by the services offered in the temples. For exam­
ple, apart from the actual services, almost all San-i chiao temples provide facilities for 
spiritual consultation or spirit (planchette or automatic) writing,fu-chi[45 j . Figure 15 
shows a writing instrument in the form of a rod or stick held by two persons over a sand 
board, one with the left and the other with the right hand28• When the spirit is invoked, 
the rod is made to "write" on the board. Sometimes red ink is used instead of the sand 
board. The present writer is, however, unable to give an exact decription as to h.ow this 
method works. 

The maintenance of a temple is bome by the devotees through their generous con­
tributions. The operation of a temple, under favourable conditions, can become a pro­
fitable business. The present writer bad in May 1979 visited several florishing temples in 
Northem Sumatra, operated by Hsing-hua people, but not betonging to the Three-in­
One Doctrine, namely Tung-yüeh kuan(46] at Medan, Chiu-li tung(42] at Tebing Tinggi 
and at Kisaran. In the first two San-i chiao-chu was somehow incorporated into the 
pantheon; in the third one no reference to him was found at all. In all three temples, 
however, spirit-writing was provided for and seemed to be one of the main reasons for 
their popularity. 

It must be pointed out here that in Southeast Asia there are very few pure Chinese 
Buddhist or Taoist temples. Most of them are of synchretic character. Comprising Bud­
dhis, Taoist, and local deities, worshipped only at a certain place in China or even only at 
certain places of Southeast Asia29• Due to this great variety of spirits or deities, shen, 
popular Chinesereligion in Southeast Asia has also been called 'Shenism'30• Anyhow, 
religious synchretism seems to be most popular, and this feature may thus contribute to 
the appeal exerted by a basically syncretist sect, such as the Three-in-One Doctrine. 
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the late 19th or early 20th century. -Lin-tzu san-chiao cheng-tsung t'ung-lun, ed. by Lu Wen-hui 
and Ch'en Chung-yü (see OE 20: 1973, p. 162). Movable type print of the early Republican 
period.- Lin-tzu san-chiao cheng-tsung, 36 ts'e, ed. by Lu Wen-hui with undated preface by Lin 
and a preface by Lu, dated 1595. Block print printed at P'u-t'ien in the year wu-wu probably 
1918.-The first two books werein the poss~sion of Mr. Cheng Chin -hsien[54], a leading member 
of the parish of Chiu-li tung, living near tbe old site of the temple. The tbird book was kept at the 
temple Ch 'iung-san t'ang. 

25 The Three bonds, san-kang, between ruler and subject father and son, busband and wife, 
and the Five constant virtues benevolence (jen), righteousness (i), propriety (Ii) , k:nowledge ( chih), 
fidelity (hsin) . See Legge, loc. cit. (n. 20) p. 466. 

26 See OE 20: 1973, pp. 169-172. . 
27 See Lo Hsiang-lin, K'o-chia yen-chiu tao-lun[55], Hsingning, Kuangtung, 1933 (not seen); 

Liu Po-k'uei, Sha-lao-yüeh chih chen-k'ung chiao[56), Singapore 1977. 
28 The procedure has been described in detail by J. J. M. de Groot, The Religious System of 

China, vol. VI, Leiden 1910, pp. 1295-1322, and by Alan J. A. Elliot, loc. cit. (n. 11) pp. 
140-145. Thus the description needs nottobe repeated here. Cf. further Hsü Ti-shan, Fu-chi mi­
hsin-ti yen-chiu [57], Commercial Press, Changsha 1941 ; Cbao Wei -pang, '7he origin and growth 
ofthe fu-chi", Folklore Studies 1: Peking 1942, p. 9-27. 

29 On this question cf. also Vivienne Wee, 'Buddhism' in Singapore", in Riaz Hassan (ed.), 
Singapore: Society in Transition, Kuala Lumpur 1976, pp. 155-188. 

30 See Elliot, loc. cit. (n. 11); Wee, loc. cit. (n. 29). 
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Additional Note 

A new updated and enLarged version of the two papers by Mano Senryü mentioned in OE 19: 
1972, p. 122, notes 10 and 11, has been published recently under the title "Jubetsudö sankyö no 
köshö ' in the author's collected papers Mindai bunkashi kenkyü, T~ökyö 1979 (Töyöshi kenkyü 
sökan 31), pp. 411-503. In addition, an appendix, jithen, (pp. 505-644), presents photographic 
reprint ofthe Hösa bunko (N~goya) copy ofLin-tzu nien-p'u, mentioned in OE 20: 1973, p. 162 
and of the Ishikawa bunko (Osaka) 19th century manuscript-copy of Hsia-wu-ni ching. 
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Fig. 10 
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