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The Records of the Ming Philosophers (Ming-ju hsüeh-an) [1) is one of the best­
known, andin some ways, the best history of Chinese philosophy. It is an indispen able 
source of knowledge for those who wish to discover, in some depth, the philosophical 
ideas and inteilectual movements of the Ming dynasty (1368-1644), which, following 
the metaphysical heights attained during the Sung dynasty (960-1279), marks the sec­
ond great climax of thought for the later development of Confucian philosophy. 

The superiority of The Records of the M ing Philosophers as a history of philosophy is 
better appreciated when this work is compared with two others: the Sheng-hsüeh 
tsung-chuan[2] (The Orthodox Transmission of the Doctrine of the Sages) compiled by 
Chou Ju-teng (1547-1629), finished in 1606, and the Li-hsüeh tsung-chuan[3] (Or­
thodox Transmission of the Philosophy of Reason), compiled by Sun Ch' i-feng 
(1584-1644), an older contemporary and triend of the author of The Records of the 
Ming Philosophers itself1 • The former, a work of 18 chüan, traces the succession of sages 
and their disciples from the time of the earliest sage-kingstothat ofWang Yang-ming's 
disciples, concluding with Lo Ju-fang (1515-88), Chou's own mentor. As Chou him elf 
was an advocate of a fusion of Confucian and Buddhist thought, the work he has com­
piled reflects bis own philosophical bent, as weil as a desire to trace a ' Iineal" transmis­
sion of ideas from the time of the legendary sages to that of bimself and his teacher- a 
historically impossible task. The latter, with 26 chüan, embraces the philosophical 
schools of the Sung and Ming tim es, as weil as other historical and biographical accounts 
based on geographical regions and case-studies, and represents much better scholarship 
and a greater objectivity of viewpoint. Sun's grandtather bad been a disciple of Tsou 
Shou-i (1491-1562), a direct disciple of Wang Yang-ming. But Sun himselfis careful to 
pointout the merits ofboth the schools ofChu Hsi and ofWang Yang-ming, while tak­
ing the position of a conciliator, who sees no sense in defending one against the other. 
He finished tbis work in 1666 and presented a copy of it to Huang Tsung-hsi in the fol­
lowing year2. Huang would benefit from these earlier works for his own writing and 
compiling, as he also profited from exchanges with another scholar, Ku Yen-wu 
(1613-1682), author of Jih-chih Zu (Record of Daily Leaming) , the result of thirty 
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years' work and a collection in 32 chüan of encyclopedic scope3 . Ku's manifest dissatis­
faction with Ming philosophy could have also performed some kind of dialectical func­
tion in preparing Huang for his own philosophical reflections and writings. 

Huang Tsung-hsi hirnself has left behind his judgements of both Chou Ju-teng's 
Sheng-hsüeh tsung-chuan and Sun Ch'i-feng's Li-hsüeh tsung-chuan. This is what he 
has to say: 

Each school has its own doctrine, but Hai-men ( Chou J u- teng) gives preference to the 
learning of Ch'an [Buddhism], melting gold silver, copper and iron into one vessel. 
This represents the doctrine of one man: Hai-men [himself], and is not the doctrine of 
all the schools. [Sun] Chung-yüan (Ch'i-feng) bas collected [materials] indiscrimi­
nately, without making tbe proper distinctions. His annotations and commentaries 
have not necessarily covered the essentials; his knowledge is like Hai-men's. Schotars 
could read my book, and then know the negligences of the other two works4 . 

This may appear to be a seif-eentered and boastful expression. But for those who 
know HuangTsung-hsi's superb historical knowledge as weil as his careful research and 
keen philosopbical training, the statement is fair and appropriate. Huang Tsung-hsi was 
by far the better philosopher, scholar, and historian, and bis work, the Records of the 
Ming Phüosophers, stands as a dassie of historical and philosophical scholarship, which 
has rendered the other two books largely obsolete, except for the curious specialist 

The Author 
Huang Tsung-bsi (Nan-lei, Li-chou, 1610-95)5 , tbe author and compiler of tbeRe­

cords of the Ming Philosophers, was a man of many parts, a colorful figure whose long 
life spanned the last three decades of the Ming and the first five and a half decades of the 
Ch'ing dynasty (1644-1911) . He combined in himselfthe gifts and training of a scholar, 
an official, a philosopher and a historian with tbe fi.ery ardour of a fi.lial son, a devoted 
di ciple, and a life-long patriot and Ming loyalist His father Huang Tsun-su 
(1584-1626), a scholar of the Tung-lin scbool6, bad held a postat Peking as a censor 
(1623), and the eldest on, Tsung-hsi, bad ample opportunity for education and for 
meeting scholarly contacts at an early age. Huang Tsun-su's denunciation of the power­
ful eunuch Wei Chung-hsien and bis faction cost him bis official post (1625) and led to 
his imprisonment and death (1626). His threesons7, bereaved in youth, attacbed them­
selves to Liu Tsung-chou (H. Nien-t'ai, Chi-shan, 1578-1645), their father' s friend, 
who became their teacher as well a a second father. Liu was a man of remarkable inde­
pendence. He was close to the Tung-lin movement but deplored many of the partisan 
politics which it advocated. He was also a thinker of the Wang Yang-ming school who 
perceived the shortcomings of the Y ang-ming scbool itself and especially of its latter-

3 For Ku 's work ee Jih-chih Lu chi-shih[4 ] SPPY ed. 
4 See bis Introductory Remarks to the MJHA. 
5 See aJ o the biography of HuANG Tsung-h i, written by Tu Lien-ehe, in Artbur W. HUMMEL, 

ed., Eminent Chinese of the Ch'ing Period (1644-1912) , (abbrev. as ECCP), Washington J?·~ 
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day disciples. He took a position of reconciliation between the Y ang-ming scbool and 
tbe scbool of Cbu Hsi. Liu Tsung-cbou is known especially for bis empbasis on quiet 
meditation and bis doctrine of vigilance in solitude ( shen-tu) [ 5], derived from the Doc­
trine of the Mean wbere it is stated: 'the gentleman watcbes over hirnself wben alone' 8 • 

Huang Tsung-hsi was to be bis most famous disciple. 
The young Huang had been pained and shocked by the unjust arrest of his father wbo 

died oftorture in prison. In 1628, at tbe accession of a new emperor (Ssu-tsung), he bad 
set out for Peking from his native Chekiang with an awl in his sleeve and a memorial in 
his band, intending to revenge his father's death and vindicate his good name. Before he 
reached the city, however, the eunuch Wei Chung-bsien bad already died and his prin­
cipal followers bad been punished, while tbeir victims were given posthumaus honors. 
But Huang Tsung-hsi personally stabbed tbe jailor at whose bands his father had died. 
The emperor was toucbed by his filial piety and refrained from punisbing him. He was 
then eighteen years old9 • 

Huang Tsung-hsi was accepted early into the literary and political circles of his days. 
He joined the group called Fu-sbe[7) in 1630 during a sojoum in Nanking, becoming 
thereby apart of a nation-wide movement with literary as weil as political importance, 
and recognized sometimes as a continuation of the Tung-lin movement itselfl0 , al­
thougb its followers lacked tbe philosophical propensity of tbe earlier Tung-lin scholars. 
Huang also began a detailed study of Chinesehistory, in deference to a last wisb expres­
sed by bis father. In two years be covered the 'Veritable Records" of the fi.rst fi.fteen 
reigns of the Ming dynasty as well as the entire corpus of tbe Twenty-one Dynastie His­
tories11. In 1644, on hearing the news of the fall of Peking, be followed his teacher Liu 
Tsung-chou to Hangchow in Cbekiang. They tried to raise volunteer troops for the 
Ming cause against the peasant rebels wbo bad overtaken the capital. Tagether with his 
two younger brothers and several hundred volunteers, be assisted in battle agairrst the 
Mancbus as tbey pushed south to tbe Cb'ien-t'ang r:iver. He was later made a censor and 
a secretary in tbe ministry of War by the Prince of Lu, Administrator of the Realm 
(1646). That same year, tagether with five hundred others, HuangTsung-hsi set up bar­
ricades in the Ssu-ming mountains in Cbekiang whicb served as guerrilla beadquarters 
for the Ming loyalists gathered tinder Wang 1(8]. In 1649 he joined Prince Lu on the 
Chusan islands but decided to retire from active politics and retum bome wben be per­
ceived that he could do little to advance tbe Prince's cause and because bis mother's life 
was being jeopardized by his own activities. It appears that Huang migbt bave under­
taken a journey to Nagasaki, Japan in the company of an official Feng Ching-ti[9] to re­
quest military aid for the Ming cause, but tbe exact circumstances of this mission and 
Huang's part in it remain unclear. 

8 Doctrine of the Mean ch.l, J. LEGGE, tr., The Chinese Classics, Oxford 1892, 384. See also 
MJHA ch.62. 
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From 1649 on, Huang Tsung-hsi lived in Yü-yao and devoted hirnself wholly to the 
work of teaching and scholarship. He showed a remarkable productivity. Today tbe Im­
perial Catalogue lists only fifteen of bis works, of wbich six were copied into the Imperial 
Manuscript Library12• But about one hundred titles are attributed to him, and tbese are 
either extant or included in various catalogues13• He also displayed an astonishing ver­
satility. His writings on tbe Classics- especially on the Book of Changes- show a keen 
sense of discernment in matters regarding documentary evidence. He attacked the so­
called "Yellow River Map and LoRiver writing' , respectively attributed to Fu-hsi and 
Emperor Yü, as lacking in historical authehticity. His political treatise, Ming-i tai-fang 
Lu (1662), antedated Rousseau'sSocia/ Contract by some thirty years. It is bis critique of 
despotic government and gives bis ideas for institutional reform. It was much praised by 
bis friend Ku Yen-wu who differed otberwise from him on ideas of philosophy. Clas­
sified as a forbidden book during the Ch ien-lung period (1736-95)14, the bookwas pri­
vately published and circulated in the late nineteenth century by Liang Ch'i-ch'ao and 
bis friends and exerted at the time a strong influence in promoting reformist and con­
stitutional ideas15• Huang s anthology of Ming Iiterature [actually a collection of bio­
graphies and selected texts] remains incomplete with 482 chüan, and he also began an­
thologies of Sung and Yüan Iiterature as well. His own poetry and sbort prose pieces re­
veal his literary gifts and his bighly diversified interests. Huang also bad a remarkable 
understanding of mathematics and astronomy, writing learned treatises on these sub­
jects, and producing a calendar for the use of one of the southern Ming princes16• Be­
sides all this, he has also left bebind a work on musical theory wbich has been higbly con-
idered. Huang refused to accept the hung-po[11] degree offered him by the Manchu 

govemment (1679) and declined the official invitation to work on the Ming dynastic his­
tory . But bis works were assembled at the bureau of bistoriography where many of bis 
disciples worked consulting him frequently in cases of doubt. Tbe presentMing Dynas­
tie History itself is derived mostly from the draft version compiled by bis most famous 
disciple, Wan Ssu-t'ungt7. 

lf Huang, the philosopber and historian of philosophy, was at the same time an ac­
complished dassieist and historian, political theorist, mathematician and astronomer, a 
man of letters as weil as of music, he was, in a sense, the last "universalist" of bis genera­
tion. Many of the Ch 'ing Confucian scholars might possess in their own ways the compe-

12 See Ssu-k 'u ch'iitm-shu tsung-mu t'i-yao (abbrev. as SK) (Sbangbai 1933), 87, 422 747, 
12 5-6 1599, 1624,1865,2007, 3764, 3994, 4226, 4384, 4333-4. . 

13 For HuA G s writings, see H IEH Kuo-cben,Huang Li-chou hsüeh-p'u (1°] (A Chronolog:~cal 
AccountofHuang T ung-bsi's Scholarship) , (Sbanghai, 1932), 13-16. See also LIANG Ch i-ch'ao, 
Chung-kuo chin-san-pai nien, 45-50. 

14 For the Ming-i tai-fang Lu , ee Wm. nEBARY, ' Chinese Despotism and the Confucian Ideal: 
A Seventeenth Century View", in Chinese Thought and Institutions, ed. by J.K. FAIRBANK 
(Chicago, 1957) 163-203. 

15 LIANG Ch'i-ch'ao, Chung-kuo chin-san-pai nien , 46-48 (especially n.l). 
16 See JuA Yüan' biography of HUANG Tsung-h -i included in Li-chou i-chu hui-k'an (Sur­

viving Work of Huang T ung-b i), and given in Ming-Ch'ing shih-liao hui-pien (Collected Mate­
rials of Ming and Cb'ing), ed. by Hsü EH Feng-cb ang 6th collection, 7a-8b. In this regard HuANG 
T ung-h i opened the way for MEI Wen-ting (d. 1721) the noted scientist andmathematician. See 
LIANG Ch i-ch ao, Chung-kuo chin san-pai-nien, 50 147-49. . 

17 See H UANG T ung-h i' s biography by CH' IE Lin and WANG Tsao(12] in Li-chou t-chu 
hui-k ar1, 13a. It is also tated in CmA G Fans biography gi.ven in the ame collection (lla). 
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tences of a philologist and classicist, of a documentary historian and poet-essayist. But 
few of them engaged in deep philosophical reflection, or concemed themselves with 
questions of metapbysics and history of thought. 

The Structure of the Book 
In his History of Chinese Philosophy tbe modern Confucian philosopber Fung Yu­

lan explains how Westemers have written histories ofpbilosophy in what he calls a nar­
rative style, whereas the Chinese bave produced "histories of selected anthologie ' 
with tbe compiler's comments on the philosophical ideas represented . Huang Tsung­
hsi's work falls under this second category. Fung hirnself sees a certain advantage in this 
k:ind of historical work which permits the reader to come into direct contact with the 
philosopbers' words, although he acknowledges that such agenre suffers from a certain 
lack of systematization. His own opus magnum would represent a conscious fu ion of 
both styles18• lt is an example of how Huang Tsung-hsi's modelstill has its modi:fied 
modern imitations. 

How does a compilation of selected anthologies permit the expression of the compi­
ler's own views? Here the selection and ordering of the material in the anthologies re­
presented becomes very important. In the case of The Records of the Ming 
Philosophers , Huang Tsung-hsi would forego a strictly chronological order which bad 
been followed by bis predecessors Cbou Ju-teng and Sun Ch'i-feng. Rather he or­
ganized the book in such a way as to focus on two central :figures: Wang Yang-.ming, 
around wbose philosophy the entire work revolves, and Liu Tsung-chou, Huang's own 
teacber and Wang's re-interpreter. Forthis reason, after the usual prefaces, he presents 
excerpts from Liu Tsung-chou's sayings on various Ming philosophers and then begins 
bis bistory with the school of Wo Yü-pi and his disciples - Hu Chü-jen, Lou Liang, 
Ch'en Hsien-cbang (eh. 1-6)- toset the stage for the emergence of the school of Wang 
Y ang-ming. The schools ofHsüeh Hsüan (eh. 7 -8) and Wang Shu (eh. 9) then follow al­
lowing the contrast between Wu Yü-pi's devotion to self-cultivation- which is tobe­
come ub umed into Wang Yang-ming s highly integrated philosophy- and Hsüeb 
Hsüan's unstinted adherence to intellectual pursuit to come to greater light. Thus it 
could be said the first nine chüan of the book lead up gradually to the first and principal 
climaxofthe entire work, theschoolofWangYang-ming (eh. 10). After thatwewitne s 
the unfolding of the many schools started by Wang Yang-ming's disciples, arranged 
according to tbeir geographical centers of influence, beginning with tho e of 
Cbekiang (eh. 11-15), Wang's home province, and Kiangsi (eh. 16-24), where Wang 
spent so mucb time as administrator and teacber and going on to the central provinces, 
Kiangsu (eh. 25-28) and Hunan and Hupei (eh. 28), to the north (eh. 29), and to the 
south- Kwangtung and Fukien (eh. 30). Tbencomes tbeschool ofLi Ts'ai (eh. 31), the 
pretentious ' imitator' rather than authentic disciple of Wang Yang-rning, and the 
controversial school ofWang Ken, based especially in T'ai-cbou, Kiangsu (eh. 32-36), 
which inspired a popular movement of prote t in the name of individual freedom in the 
late Ming times, and which becarne later a kind of " scapegoat" for the downfall of the 
Ming dynasty itself. 

18 
Fu G Yu-lan Chung-kuo che-hsüeh shih (Sbanghai, 1935), 22. The Englisb tran Iation by 

Derk BonnE, A History of Chinese Philosophy, (Princetoo, 1953) does not give tbis paragrapb. 
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Huang Tsung-hsi takes up in turn the sehool of Chan Jo-shui (eh. 37-42), Ch'en 
Hsien-ehang's disciple and Wang Yang-ming's good friend, and the second mostimpor­
tant thinker of Wang's generation. Besides, the close relationship between bis diseiples 
and Wang's, even after the two masters' deaths, clearly justifies plaeing Chan's school 
rigbt after those of Wang's diseiples. Tben and only then follow the "Miscellaneous 
seholars' . Within this section, the first part includes the early Ming politieal martyr 
Fang Hsiao- ju (eh. 43), a eareful foliower of the sehool of Ch'eng Yi and Chu Hsi whose 
death dealt a severe blow to the eause of the Cb'eng-Cbu philosophy itself, the virtuous 
and diligent Ts'ao Tuan (eh. 44), and several other seholarly but minor figures (eh. 
45-46). The second part presents some of Wang Yang-ming's contemporaries, mostly 
seholars and philosophers ofthe Ch'eng-Chu persuasion: Lo Ch'in-shun (eh. 47), Wang 
Chün(13] (eh. 48), Ho T'ang (eh. 49), Wang T'ing-hsiang (eh. 50) and others (eh. 
51-52). The third part (eh. 53-57) deals with a later generation, includingLü K'un (eh. 
54), HoChin (eh. 55), HuangTao-ehou (eh. 56), the historian ofthought Sun Ch'i-feng 
(eh. 57) and many others. 

Then comes the Tung-lin sehool (eh. 58-61) of Ku Hsien-eh' eng, Kao P' an-lung, and 
Huang Tsung-bsi's father, Huang Tsun-su, as well as many other philosophers, seholars 
and politieal martyrs. Huang Tsung-hsi evidently gives it a eertain irnportance, all the 
more on account of bis own familiarity with its teaehings and history. Besides, out of 
Tung-lin would emerge also Liu Tsung-ehou, his teaeher, disciple of the masters of the 
later school of Chan Jo-sbui as well as friend and sympathizer of the Tung-lin gentle­
men. 

lntellectual H orizons 
Before exammmg in greater detail the eontents of The Records of the Ming 

Phüosophers, it seems imperative to compare Ming thought as a whole with the earlier 
Sung variety. Are there signifieant differences? Is it accurate to say that Ming thought 
represents both a continuation of the Sung legaey- especially in its' orthodox" form in 
the sehool of Ch'eng Yi and Chu Hsi, as well as a protest against this orthodoxy in the 
school of Wang Yang-ming? 

This has often been tbe explanation given of the similarities and dissimilarities 
between Sung and Ming philosophers. But this explanation remains sirnplistic.lt will be 
seen that Ming Confucian thougbt, whether in "orthodox" or "protest" form has its 
own charaeter, at the same time dependent upon and yet significantly different from 
Sung Confueianism. Ming Confucians are mueh more inner-oriented, almost exclu­
sively coneerned with the self- with questions of the mind and human nature, where 
Sung Confucians of the sehool of Cb'eng Yi and Chu Hsi have shown a mueh greater in­
terest in the external world, in questions of cosmology. Forthis opinion we have the 
support of both Ku Y en-wu the inveterate critie of Ming thought, as well as Huang 
Tsung-hsi himself. Ku says: 

It is a matter of great regret to methat for tbe past hundred odd years scholars have 
de oted so much discussion to the mind and human nature, all of it vague and incom­
prehensible ... Tbe gentlernen of today .. . set aside broad knowledge and concentrate 

( 13) ff~ 
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upon a search for a single, all-inclusive method; they say not a word about the distress 
and poverty of the world within the four seas, but spend their days lecturing on 
tbeories of ' the weak and subtle' , " the refined and undivided" ... 19• 

And Huang Tsung-hsi asserts: 
I bave beld the opinion that Ming [ achievements] in literature, letters and exterior ac­

complishments are all behind [ those of) earlier ages, but that its [ achievements J in Li­
hsüeh (Philosophy), singularly supercedes those of the earlier ages. [Ming thinkers] 
have not refrained from analyzing matters as refined as the ox's hair and the cocoon s 
ilk. They have really been able to disclose and develop that which earlier scholars have 

not. [Earlier], Ch'eng Yi and Chu Hsi offered rather complex critiques of Buddbism, 
but [stopped at] the surfaces. They bad not been able to pointout that which is close to 
principle (Li) and almost resembles truth. The Ming Confucians were able to point out 
all this, even with regard to differences of infinitesimal proportions, allowing nothing to 
escape [their scrutiny]20 • 

Whether criticizing Ming thought for its emptiness and petty preoccupations or prais­
ing it for its depth and subtlety, Ku and Huang agree tbat it is essentially concemed with 
problems of "mind and nature"- and see this concern as marking out an important dif­
ference between Ming thought and its Sung model. But wbere the Sung period witness­
ed an impressive array of thinkers, the Ming was largely dominated by the appearance 
of one single thinker: Wang Yang-ming. No other philosopher exerted as much influ­
ence over tbe period as he. Critics and admirers of Ming thought, therefore, tend to be 
critics or admirers of Wang Yang-ming and bis philosophy. Thus it is no wonder that 
Huang Tsung-hsi sbould have focused The Records of the Ming Philosophers upon tbe 
philosophy of Wang Yang-ming and the many schools developed by bis disciples. 

In the sixty-two chüan work which is The Records of the Ming Philosophers , the 
schools of W ang Y ang-ming and bis disciples take up twenty-seven chüan, almost two­
fiftbs of the entire book. Considerable space is especially devoted to the controversial 
debate on mind and human nature, goodness and evil, aroused by Wang Yang-ming's 
teachings which continued afterbis death. The school of Chan J o-shui (eh. 6), as weH as 
tbe Tung-lin school (eh. 4), are important particularly on account of their participation 
in such debates and their efforts in collaboration with the Chekiang and expecially 
Kiangsi scbools of Wang's disciples- tobring about a morerational and balanced re­
sponse to these questions wbich bad generated so much emotional heat. 

However, in themind ofHuangTsung-hsi, it is also evident that the second most im­
portant thinker of The Records of the Ming Philosophers is not Chan Jo-shui but Liu 
Tsung-chou. To him, Liu's teaching represents a final and culminating effort to recon­
cile certain contradictions manifest in the teacbings of Wang Yang-ming, andin this 
way, a continuation of the efforts of both tbe Chan J o-sbui and the Tung-lin scbools. Be­
si des, Huang has painstakingly attributed much of bis own thought and schotarship to 
tbe tutelage of Liu Tsung-chou. He bas prefaced tbe Records of the Ming Philosophers 
witb a special introduction: the collected sayings of Liu Tsung-chou on various Ming 
thinkers. In a sense, he regards the Records of the Ming Philosophers as almost a col­
laborative work- bis and bis teacber's. That their opinions arenot always the same can 

19 
Ku Yen-wu, Ting-lin wen-chi (Collected Writings),SPPY ed., 3:2a ; seealso W.T. oEBARY, 

ed2o Self and Soci.ety in Ming Thought (New York,. 1970), Inttoduction, 1-28. 
See HuANo Tsung-hsi's Introductory Remarks. 
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be clearly seen. Butthat Liu's ideas bave exerted an important and formative influence 
upon Huang's is also not open to doubt. For Huang Tsung-hsi Liu's new syntbesis of 
Ming Confucian pbilosophy, especially as formulated in the doctrine of shen-tu- vigil­
ance in solitude- is a major achievement in the evolution of Confucian thought. Indeed, 
it represents bis own personal pbilosopby as well. For Huang Tsung-bsi bas not left be­
bind anotber book describing bis own pbilosophical beliefs. He is essentially a disciple 
of Wang Y ang-ming and Liu Tsung-cbou. And the Records of the Ming Philosophers, 
voicing as it does, bis assessments of Wang Yang-ming and of otber Ming thinkers, is an 
expression of Huang Tsung-bsi's personal philosophy as weil as a history of Ming 
thougbt. 

The Philosophical Problems 
The central philosophical concern of the Records of the M ing Philosophers isself un­

derstanding and self-transcendence. Tbis is formulated in terms of relationships bet­
ween the mind and human nature, and the relevance of each and both to the quest for 
wisdom and sagehood- a quest which is supposed to involve a certain methodology. In 
this the Ming Records differs from tbe Sung ones (Sung- Yüan hsüeh-an) in wbicb 
metaphysical concerns are expressed mucb more in cosmological orientations, even if 
tbe self is not neglected. Neitber did the Ming tbinkers overlook the extemal world. In 
each case, the basic age-old Chinese assumption that "Heaven and Man are one" as­
sures a certain continuum between self and the world, in spite of tbe divergent starting 
points of the Sung philosopbers and their Ming successors. But the Ming Confucians 
prefer to regard the world from the vantage point of tbe mind and human nature, par­
ticularly of mind- tbat which is in control of nature and emotions. Huang Tsung-bsi be­
gins the General Preface to the Records of the Ming Philosophers witb: "Heaven and 
Earth are all Mind (hsin) '2 1 • For him, as for the other Ming philosophers included in bis 
hi tory, tbe word "mind" is somehow synonymaus tothat of "reality"- tbe reality pre­
sent in both man and tbe universe. It is in one's own mind tbat the self conceives an un­
derstanding of tbe world and its ultimate principle, as well as of bimself as related to this 
world. lt is to repre ent the immanence of this reality, tbe One behind the Many witbin 
the self, that he calls it also "Mind". 

The Philosophy of Mind 
With tbe greater emphasis of mind over nature-whetherhuman or universal- comes 

also more interest in tbe principle of ch'i (vital force, matter-energy ?) as both opposed 
to and somewhat co-ordinated witb Li (rational and moral princlple). Thisli-ch'i[14

} dis­
tinction, wbicb resembles in some ways the Aristotelian form-matter dichotomy, pro­
vided for the Sung philosophers a basis for their new explanation of both tbe world and 
man- with tbe capacities for good and evil present in human nature. Where "moral na­
ture ' in itself is apprehended in terms of li as tbe principle of goodness almost inacessi­
ble to evil, "physical. nature ' which comes with ch'i is the source of human emotions, tbe 
excess of which results in evil intentions and behavior. But the Ming philosophers, by 
giving more prominence to mind over nature, state their preference for the dynamic 

11 HuANG Tsung-h i ' Preface to tbe MJHA. 
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principle over the static, bringing also into greater focus the problern of the ubiquitous 
ch'i, tbat which is at once vital and changing the existential as seen against the es ential 
(li). In the case of Wang Yang-ming a foliower of Cbu Hsi's rival Lu Chiu-yüan[1s] 
'mind" becomes alsoliang-chih[ 16], a Mencian term which receives metaphy ical over­

tones without losing its ethical implications. And "mind in-itself" (hsin~t'i)[ 17] is de­
scribed as neitber good nor evil- in a statement which became the occasion for centuries 
of controversy. Much of tbe Records of the Ming Philosophers following upon ch.lO 
(Yao-chiang hsüeh-p'ai)(18] is given to interpretations an.d re-interpretations of this 
statement which Liu Tsung-chou, Huang Tsung-hsi 's master, a cribes to Wan.g Chi 
rather tban to Wang Yang-ming himself. 

The Philosophy of Mind22 propo es to overcome the tension between self and tbe 
world while also affering a "method" for the achievement of sageliness, which is said to 
consist in the very realization of self-tran cendence through a consciousness of the one­
ne s of all tbings. This " method" refers back to tbe self -determining power of the mind, 
or liang-chih, based upon the presence of the seeds of agehood within the elf. It i aid 
that one need merely to discover this truth to find it realized. But uch a " method" does 
not offer a systematic approach toward such realization. 1t merely indicate that ulti­
mate reality (pen-t'i) (19] is already present in the quest for the ultimate, a quest which 
involves elf exertion ( kung-fu) [20]- a life of personal discipline usually including some 
form of meditation. The great Ming philosophers, such a Wang Yang-ming23 and Liu 
Tsung-chou, all emphasize tbe interaction of activity (tung) and passivity or tranquillity 
(ching)[21 ] in one s spiritual quest. 

The careful reader of The Records of the Ming Philosophers cannot but be impressed 
by the pervading concem for finding wisdom through a life of virtuous action, which 
honors man's social and political responsibilities whenever possible, and which is bal­
anced by tbe practice of meditation or quiet-sitting (ching-tso). The unity of tbe inner­
outer dirnensions are usually recommended, although emphases differ regarding the 
importance of gradual cultivation (hsiu) (22] or of a sudden experience of enlightenment 
(wu) [23

]- which is supposed to reveal to the heart the meaning ofTao or pen-t'i 24 • In­
terestingly enough, tbere is no partiewar association of action witb 'cultivation ' or of 
meditation with "enlightenment". Many followers of the T'ai-chou branch of tbe 
Y ang-ming school advocate the finding of an enlightenment experience witbout par­
ticuJar reliance on meditation. They frequently seek for enlightenment in activity. This 
appear also as an expression of tbeir belief in tbe dynamic power of tbe mind itself to 
achieve wisdom in action. It became the duty of tbe followers of tbe Kiangsi branch, as 
well as of the Kan-cb'üan school and of tbe Tung-lin school, to restore the balance bet­
ween activity and tranquillity by a retum to the practice of quiet meditation. 

This explains also the influence ofBuddhism, especially of Ch'an or Zen Buddhism, 
bothin its gradualist or Ts'ao-tung[24] form, andin its subtilist or Lin-chi~25] form, upon 

1 
~2 For the philosophy of mind, see FuNG Yu-Jan Chung-kuo che-hsüehshih, ch.14; Eng. trans­

a~n by Der.k BoooE, op.cit., vol.2, ch.l4. 
_See Julta C!:u:NG, To Acquire Wisdom: the Way of Wang Yang-ming (New York, 1976), 

es~tall_y the Preface and the Conclusion. 
Ibtd., Conclusion. 
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the evolution of Ming Confucianism. True, Sung Confucianism began as a rationalist 
movement reacting against the non-rational and anti-social teachings of the Buddhist 
religion. But it did so in part with what it bad Iearned from Buddhist Iogic and 
metaphy ics, reconstituting a lost Confucian heritage and its teachings of sagehood with 
the assistance of Buddhist methods of cultivation and near-monastic discipline2s. Ming 
Confucianism continued to criticize Buddhism and Taoism, while developing further a 
philosophy of immanence and a method of inner concentration, centered more and 
more on enlightenment. The influence of Pure Land Buddhism is also felt in the 
philosophy of Wang· Chi, a foliower of Wang Yang-ming, who advocates the achieve­
ment of enlightenment through "faith" in liang-chih. 26 And so, the continued decline of 
Buddhi t religion in Ming times is accompanied by the increasing religiosity of Con­
fuciani m itself. Huang Tsung-hsi speaks bimself of accusations laid against Confucian 
philo ophers for being "Buddhists in disguise" . Later scbolars of the Ch'ing times 
would especially focus upon tbis development, associating it with Wang Yang-ming's 
teaching of the mind-in-itself, as being "neither good nor evil' . For them, this was re-
pon ible in I arge part of the individualism and factionalism which characterized the be­

havior of Iate Ming intellectuals and which allegedly led to the eventual disintegration of 
Ming tate and society. The Ch'ing period became a time when metaphysical interest 
were di couraged wbile classical philology experienced its great revival. 

The k'uang-chüan[26] characterizations27 

lt is useful to call attention to Huang Tsung-hsi's classification of Ming philosophers 
according to their ardour or caution in their quest for sagehood. Here he makes use of 
Confucius' cbaracterization of disciples as beingeither 'madly ardent" (k'uang) for tbe 
truth, or ' extremely cautious" ( chüan) and therefore reacting slowly. The perfect man 
is the man of the Mean (chung-hsing)[27] whose behavior is not inclined to these ex­
tremes. But such is seldom to be found, and the sage hirnself states bis satisfaction with 
men of "mad ardour" or of 'extreme caution". The Sung and Ming philosophers them­
selves have frequently made reference to these characterizations. In theRecords ofthe 
Ming Philosophers, Huang Tsung-hsi speaks of Ch'en Hsien-chang as exemplifying the 
quality of 'mad ardour" or eccentricity, and Hu Chü-jen as representing the more 
' cautious" seeker of sagehood. He also relates Wang Yang-ming's self-characteriza­
tion as a man who was ' madly ardent" about acbieving sagehood. Although be did not 
say o explicitly, later scbolars referred to Huang's own master, Liu Tsung-chou wbose 
philosophy ofshen-tu emphasized the cultivation of a sense of moraland religious self­
consciou ness, as a man of "extreme caution . In grounding bis bistory of Ming thought 
on the two principal representatives, Wang Yang-ming and Liu Tsung-cbou, Huang 
Tsung-hsi might therefore be said to bave presented a certain dialectical profile of Ming 
thought, with the pendulum swinging between k'uang and chüan. And since bis own 
po ition remains somewhere in between that of W ang Y ang-ming and Liu Tsung-chou 
it may also be said to point toward the transcending of these dialectical differences in 
the iew of increasing harmonization. 

25 Ibid. Introduction. 
26 See J ulia CHING s biography of W ANG Chi in the Dictionary of M ing Biography, ed. by L. C. 

Goodrich (New York 1976), v. 2, 1351-55. 
27 See Julia CHlNG, To Acquire Wisdom, ch.l. 
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The Geographical Factor 
The geographical factor has always bad a certain importance in the development of 
philosophical ideas in China. Both Buddhism and Taoism are known to have developed 

northem" and "southem schools. In the case of Neo-Confucianism, the inspiration 
bad originally come from the north, from the region near Loyang and K'ai-feng, in the 
Sung times, a region which produced Chou Tun-i, Chang T ai, Ch'eng Hao and Cb'eng 
1. But the war with the Jurchen and the division of China into two parts changed the 
ituation28• Tbe great philosophers of the southern Sung, Chu Hsi and Lu Chiu-yüan, 

came from Fukien and Kiangsi respectively, altbougb tbeir ancestors were originally 
northerners. The flowering of Confucianism in southern China was not accompanied by 
any parallel development in the Jurchen north, where the philosophy of Chou Tun-i 
and tbe Ch'eng brothers were also neglected until after the reunification of tbe country 
under the Mongois (1279). Northern China gained the reputation for being less con­
cerned with philosophical questions and more interested in classical scholarship, 
whereas the south continued to produce the speculative tbinkers, especially during the 
Ming times29• lnterestingly enough, Wang Yang-ming, a man of Yü-yao, Chekiang, 
would become especially associated with the area of Kiangsi, the bome province of Lu 
Cbiu-yüan, bis predecessor in philosophy. The geographical distribution of the many 
branches of the Yang-ming school becomes itself an interesting question. Huang 
Tsung-hsi paid special attention to tbis question, making note of the origins of these 
branches and their interrelationships. This does not necessarily mean tbat all the fol­
Iower of a certain scbool of thought must be natives of a certain region. Rather, tbe 
geographical region usually represents the place of origin of their principal representa­
tives, as well as the area where his philosophy was best known. 

It is important to remark here that the school of Wu Yü-pi, with which the book be­
gins ( ch.l-4), is also based in Kiangsi, the province where W ang Y ang-ming spent much 
time as administrator and teacher of philosophy. Wu Yü-pi, of course, was the teacher 
ofLou Liang (1422-91), who is sometimes regarded as having transmitted Wu's teach­
ing to Wang- although this appears more conjecture than fact, even iftheir brief meet­
ing had exerted its influence upon Wang's development. Ch'en Hsien-chang, another 
student of Wu Yü-pi, merits more attention (eh. 5-6). He was the best known of all 
Wu's disciples and a southerner from Kwangtung the bome province also of Chan Jo­
shui bis own best known disciple. Ch en s philosophy, with its inner-oriented focus, was 
a clear development of Wu Yü-pi's concems, while foreshadowing the emergence of 
Wang Y ang-ming's philosophy.lndeed, some people have asserted that Wang bad been 
strongly influenced by Ch'en, although the two never met, and Wang's extant writings 
contain no mention of Ch' en. But Wang was, of course, a close friend of Ch' en's disciple 
Chan Jo-sbui, the founder of the Kan-ch'üan school, based also in Kwangtung. 

:: See Sung-~üan '!süeh-an f?r biographies of thlnkers concerned. . . . . . 
See Lru Shih-p e1, "Nan-pe1li-hsüeh pu-t'ong lun ', (Why Neo-Confuctamsm 1s Different m 

th[ e Nortb and the South), in Liu Sheh-shu hsien-sheng i-shu(28] (Surviving Works), [1936] 
v. 15], 4a-6a. 
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a) The Northern Schools 
The northern schools are presented in ch.7-9. These include the school of Hsüeh 

Hsüan, or tbe Ho-tung scbool, based in Shansi, Shensi, and Honan, east of the Yellow 
River, and the region which had produced the great Sung pbilosophers: Shao Yung 
(1011-77), Chang Tsai, Ch'eng Hao, and Cb'eng I, and tbe San-yüan(29] schoÖl of 
Wang Shu also o~ Shensi,. As mentioned earlier, Northern China bad witnessed tlJ.e 
flowering of Confucian philosophy during the northem Sung period but fell afterwards 
into the bands of the Jurchen who established the Chin dynasty. By the Ming times it 
was evident that the focus of philosophical concem and interest would remain in the 
south, e pecially in tbe Yang-tze area, but also further down-extending to Kwangtung. 
The nortb would be, even more than before, identified with conservative influences and 
a kind of stagnatism in the letters as well as in philosophy. In The Records of the Ming 
Philosophers, Huang T ung-hsi displays some sympathy for Hsüeh Hsüan, the diligent 
student whose shoes dug holes in the stone floor under bis desk, and who would be re­
garded by others- Wang Yang-ming for one- as a man who carried to excess his fer­
vour for book learning. He hints at the possibility that Hsüeh rnight have finaiJy 
achieved interior enlightenment. He also has some kind words for Lü Nan, Hsüeb s dis­
ciple. He considers the San-yüan school tobe derived from Hsüeh's, giving special men­
tion to the high moral principles evinced by scholars from that part of Shensi, the bome 
province of Chang Tsai. Such were the "orthodox" Confucian thinkers of early Ming: 
virtuous men, but without much originality. 
b) The Yang-ming Schools of Chekiang and Kiangsi: 

Geograpbical distributionstandsout once more in Huang Tsung-hsi's description of 
the schools of Wang Yang-ming and his many disciples (ch.l0-31). Huang Tsung-hsi 
says: 

The scholar hip [ and thought] of the Ming dynasty bad its beginnings in [Ch'en] Po-
ha (Hsien-chung) and began to grow brilliant only with Yao-chiang30 (Wang-ming). 

For, before them, [ scholars] merely studied by rote the known teachings of the earlier 
Confucians, without seeking a personal understanding and realization, [without al o] 
making explicit the mo t hidden [truths]. This is what (one means] by every man being 
an interpreter of Chu [Hsi]. .. With the same conviction Kao Cbung-hsien (P' an-lung) 
ays: 'In the Recorded Sayings of Hsüeh Wen-ch'ing and Lü Ching-yeh (Lü Nan), 

there is not much real understanding, through enlightenment31• 

Wang Yang-ming was a native of Yü-yao, in Chekiang, a fellow countryman of 
Huang Tsung-hsi him elf. Huang gives some importance to Wang's influence in his 
home province. 

The teaching ofYao-chiang (spread] from near to far. His earllest students were only 
the scholars of bis own native place. Only after (Wang's] experience in Lung-ch ang 
(Kweichow) did disciples come to him from the four directions32• 

30 Yao-chiang isanother name for Yüyao, WANG Yang-ming's native place.lt comes from the 
name of a river which is also called Shun-shui. 

31 See HUANG Tsung-hsi s Preface to the section on the WANG Yang-ming school (M!HA 
ch.lO). . 

32 MJHA cb.ll (Preface to the section on the Central Chekiang branch of the Yang-nung 
school). 
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Of Wang s disciples from Chekiang, Huang Tsung-hsi devotes some attention to Hsü 
Ai, Wang's brother-in-lawand best friend, whose life was cut short at the age of thirty 
one, and to Ch'ien Te-hung, an early disciple and probably the most faithful. But he 
gi es special importance to Wang Chi (to whom is devoted one entire chüan ), certainly 
the most metaphysically inclined as weil as the most controversial. He then mentions 
ChiPen, an independent and balanced thinker, and Huang Wan {1477-1551), protec­
tor and father-in-law to Wang's on, who later developed his own philosophy in con-
cious oppositionnot only to Wang Yang-ming but also to Chu Hsi33. Huang also gives 

some attention to a group of Wang's fellow countrymen which included the older scho­
lar Tung Yün(3°), a commoner, Lu Ch'eng[31J, several of whose Ietter to Wang Yang­
minghave been included in the Ch'uan-hsi Lu(32], part 2 (ch.14), Wan Piao andseveral 
others (eh. 15). He then moves on to Kiangsi, asserting that scholarsofthat region alone 
bave transmitted the correct teaching of the Master. The most important figure of this 
group is Tsou Shou-i (ch.16), the next, Ou-yang Te and Nieh Pao (ch.17). All three 
were direct disciples of Wang Yang-ming. Afterthese came a man who knew Yang­
ming but was recognized as bis disciple afterbis death: Lo Hung-h ien (ch.18). Then 
follow the many Lius of An-fu, especially Liu Wen-min[33], Liu Pang-ts'ai(34] and Liu 
Yang[35] (ch.19). Coming after them are the representatives of the following genera­
tion, disciples of Tsou and the Lius, especially Wang Shih-huai(36] (ch.20). Teng 
Ting-yü[37] (eh.21), Hu Chih(38) (ch.22), Tsou Yüan-piao(39] (eh.23) and others 
(ch.24). 
e) The Central Provinces and the South 

From Kiangsi, Huang goes on to Kiangsu, dealing first with tho e Yang-ming disci­
ple who came from the areas outside of T'ai-ehou. He speak especially of Huang 
Hsing-tseng (eh. 25), T'ang Shun-ehih (eh. 26) and Hsü Cbieh (eh. 27). These were all 
Wang Yang-ming's own diseiples. He then deals with the scholars ofHukuang, remark­
ing here that Keng Ting-hsiang, a nativeofthat province, wa more aceurately classified 
as a diseiple of the T'ai-chou sehool. Wang bad few disciples from Hukuang. Chiang 
H in ( ch.28) was equally influeneed by Chan J o-shui, perhaps even more than by W ang. 
Moving northward, Huang then points out the small number of Wang's followers 
(ch.29). In the south Kwangtung and Fukien, there were Hsüeh K'an[40] and Chou 
T'an[41] (ch.30). 
d) The T' ai-chou branch of the Yang-ming School 

And then, after a chapter on Li Ts ai (ch.31), a soldier as well as a teacher of 
philosophy, and a disciple of Tsou Shou-i of the Kiangsi school, who set up bis own 
teaching with .a formula chih-hsiu[42J (cultivation and self-examination), Huang 
Tsung-hsi moves on to the school of T'ai-chou ( eh.32-36) in northern Kiangsu. This 
branch of the Y ang-ming school exerted a great popular influence, while also arousing 

33
• For HuANG Wan' own ideas, see his Ming-tao p 'ien (An Elucidatioo of tbe Way), (Peking 

repnot, 1959). See also Julia CHINa' Some Notes on tbe Yang-miog Cootroversy", Australian 
Journal of Oriental Studies (1974) 16-18. 
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much controversy. The group of thinkers included here cuts across traditional dass lines 
as well as educational backgrounds. lts principalleader, Wang Ken34, a disciple of Wang 
Y ang-ming, was a man of little formal education and a salt merchant by profession. Hi 
own disciples included a woodcutter, a potter and a farm-worker who were all barely lit­
erate. But other followers ofT'ai-chou were Chao Chen-chi[43] of Ssu-ch'uan, a scholar 
of Taoist propensities Lo Ju-fang, also a chin-shih, and more influenced by Buddhist 
ideas of meditation, KengTing-hsiang, achin-shih and a Censor, as well as Chiao Hung, 
the optimus of tbe 1589 examination, a man mucb influenced by Buddhism and apre­
cursor of tbe later pbilological revival . They shared a certain enthusiam about Wang 
Y ang-ming' s teaching of sagehood and its universal accessibility, making of it a doctrine 
of tbe common man as a ' ready-made sage ' . · 

The T'ai-cbou scbool has been subject to much criticism for promoting ideas of social 
protest and non-conformist individual behavior, ideas which grew out of its exaltation 
of the common man. For the same reason, it has been praised by modern scholars in the 
People's Republic of China. Possibly, Huang Tsung-hsi places it at the end of his treat­
ment of the Yang-ming school and its offshoots on account of the known controversies. 
Following upon this school comes the school of Chan Jo-shui and his disciples: the 
Kan-ch'üan school ( ch.37-42), an offshoot of the school of Ch'en Hsien-chang, many­
although not all- of whose disciples are from the southem province of Kwangtung. It 
occupies six solid chapters, a testimony to the importance of its teachings. 

Kwangtung: the school of Kan-ch'üan35 

The southem province of Kwangtung did not produce many Yang-ming followers, 
but was base and center for the Kan-ch'üan school, named after Chan Jo-shui 
(ch.37-42) , the disciple of Ch en Hsien-chang and triend of Wang Yang-ming. While 
Yang-ming taught the "extension of liang-chih" , Chan Jo-shui emphasized the " reali­
zation everywhere of the Heavenly principle (t'ien-li)[44] '. They differed ovet the in­
terpretation of the doctrine of " investigation of things (ko- wu) [ 45]" . For W ang, it refers 
to the moral rectification of the mind ; for Chan, it includes intellectual inquiry. In this 
way, Chan remained closer than Wang to the teachings of Chu Hsi. Huang Tsung-hsi 
has compared the interaction between the schools of Wang Yang-ming and Chan Jo­
shui to that between those of Chu Hsi and Lu Chiu-yüan: 

The two schools of Wang and Chaneach bad its particular teachings. While Chan did 
not have as many disciples as Wang, many scholars of the time either studiedunder 
Chan and then went to Wang, or eise, studiedunder Wang and then went to Chan as 
did the di ciples of Chu and Lu36. 
In the later Ming times, the followers of the Kan-ch'üan school attempted to remedy 

the effects of the extremist tendencies of the T'ai-chou school, which proclaimed that 
everyone was already a sage, and did not require any discipline, intellectual or moral, to 
help him awaken to this reality present in himself. Among other things, the Kan-ch'üan 
school encouraged the practice of quiet meditation as a method for the discovery of the 

34 See W.T. nEBARY, 'lndividualism and Humanitarianism inLate MingThought", inSelfand 
Society in Ming ThoughJ, 157-225. 

35 Kan-ch'üan was another name for Chan Jo-shui. 
36 MJHA ch.37 (Preface to the Kan-ch'üan school). 
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beavenly principle. Its greatest representatives are: Lü Huai[46] ( ch.38) Hung Yüan[47) 
(ch.39), T'ang Shu[48] (ch.40) and Hsü Fu-yüan[49], Feng Ts'ung-wu(SO) (ch.41) and 
Wang Tao[51] (ch.42). 

The Tung-lin Schoo/31 

The Tung-lin school derives its name from the Tung-lin Academy in Wusih, Kiangsu, 
founded by Yang Shih in Sung times and revived in the Ming by Ku Hsien-ch'eng and 
Kao P'an-lung ( ch.58). In The Records of the M ing Philosophers, it takes up four chüan 
(ch.58-61)._ In philosophical questions, the Tung-lin school shared the concem of the 
Kan-ch'üan school and strove to bring about a certain reconciliation between the ten­
dencies represented_by the Yang-ming school and those of the orthodox philosophy of 
Ch eng I and Chu Hsi. In political matters, it stood for independent discu sions and a 
go ermbent free fro_m co~ruption in high places. It took cer~~p _positions on issues ur­
rounding the question ofEmperor Shen-tsung's succession, and on the events following 
upon his death and that of his successor, Emperor Kuang-tsung (1620). For these 
reasons, it was hated by the dominant eunuch party, especially by their chief, Wei 
Chung-hsien. Many adherents of the Tung-lin 'party - for that it became - found 
themselves accused of alleged political crimes, brought to prison and even death. The 
political martyrs included Huang Tsung-hsi's father, Huang Tsun-su (ch.61). As al­
ready mentioned, Huang hirnself associated with many Tung-lin scholars, especially 
with those of them who were engaged in the struggle against the Manchus. His teacher, 
Liu Tsung-chou, was also in close relations with the Tung-lin school. 

"The Miscellaneous Philosophers38" 
These make up a group of forty-three persons (ch.43-57) who possess no common 

philosophical bond. They have been placed together for a negative reason: their Iack of 
direct or indirect connections with any of the principal schools of Ming thought, with 
geographical areas of influence and "transmission' lineages. This is not to say that they 
have little philosophical influence. Many of them are quite important in their own right. 
We have, for example, Fang Hsiao-ju, the early Ming scholar and follower of the 
Cb eng-Chu school, whose martyrdom in the cause of political loyalty to a usurped 
overeign hampered the development of Ch'eng-Chu philosophy itself. We also have 

other thinkers like the orthodoxy-conscious Ts'ao Tuan, and Lo Ch'in-shun who ar­
gued with Wang Y ang-ming over questions of investigation of things (ko-wu) as weil as 
over Yang-ming's views on Chu Hsi and bis philosophy. There are, besides Wang 
T'ing-hsiang (1474-1544), an explicit foliower of Chang Tsai's philosophy of ch'i, Lü 
K'un, and Huang Tao-chou, who argued for the philosophy of Ii and ofhsing (nature). 

That there should be so many thinkers who could be grouped together in this way 
shows the vitality of Ming thought itself, and the independence of mind of many of the 
philo ophers and scholars. The cbapters on these "Miscellaneous Philosophers" make 
up in fact, one-fifth or more of the whole Records of the Ming Philosopers with its two 

~7 For the Tung-lin scbool, seeHeinrieb BuscH, 'Tbe Tung-linshu-yüan and its Political and 
P~osophical Significaoce", Monumenta Serica 14 (1949-55), 1-163. 

The "Miscellaneous Philosophers" include mostly scholars wbo bave some philosopbical in­
terests but who did not establisb their owo scbools of tbought. 
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bundred entries. Huang Tsung-hsi has madesuch arrangements clearly in order to higb­
light the central importance of the Yang-ming school and its many brancbes. It is in­
teresting to note also that he bas cbosen to place these "Miscellaneous Pbilosopbers' 
before the Tung-lin scbool, with its conscious efforts of reconciling tbe Yang-ming 
philosophy with that of Chu Hsi, andin order to sbow forth the intellectual association 
of Liu Tsung-chou with the Tung-lin school. The chapter on Liu Tsung-cbou is, of 
cour e, the final one of the entire book. And here it sbould be remem~ered tbat the 
book also begins with Liu Tsung-chou - with bis diverse comments on various Ming 
thinkers, entitled Shih-shuo[52] (Sayings of the Master) by bis disciple Huang Tsung­
hsi. 

The Text and the Editions 
Tbe Japanese scbolar, Y amanoi Yu,:reports that there are eight known editions of the 

Records of the Ming Philosophers, althpugh only three of them are of importance: the 
Chia edition (1693), the Cheng edition, and the Mo edition39• Before evaluating these 
editions, I should first like to give an account of the process of development which led to 
tbeir emergence, and which will also explain their quality and worth. 

Huang Tsung-hsi reports that he finished bis opus magnum, tbe Records of the Ming 
Philosophers, in 1676, over three decades after the establishment of Mancbu power in 
China, much of which time he presumably spent collecting material for this work. Ac­
cord to his own account, various hand-written copies then began to circulate, before 
parts of the book were put to print, first by Hsü San-li[54] of An-yang, and then by a Fan 
family[55] of Yin-hsien Chekiang. In 1691, Wan Yen, son of Wan Ssu-nien, Huang s 
disciple and a noted hi torian in bis own right published about one-third of the entire 
work. This would become the basis of the later Cheng edition4o. Huang was tben in his 
eighty-second year. 

1. The Chia edition. This earliest complete edition of the Records of the Ming 
Philosophers was published by Chia Jun and bis son Chia P'u(56). The younger man was 
Huang T ung-hsi s di ciple s disciple, and bad received from his teacher, so it seems, a 
hand-copied version of the work. He showed this to bis father, who, upon reading it, de­
cided to put it to print, beginning to do so in 1691, but died before finishing the task. 
Chia Pu hirnself finally did so in 1693. It is not known wbether Huang Tsung-hsi bim­
self was at all consulted or whether bis approval was sought. Butthis is the edition de-
cribed in the Imperial Catalogue of the Four Libraries. It includes a preface by Ch'ou 

Chao-ao and comments by Chia Jun 14• Tbe ordering of the contents of this edition is dif­
ferent from that of the later ones. 

39 YAMANOI Yu 'Minjugakuan noshikoteiyo ni kansu.ru nisan no moodai ' (53], (Some Ques­
tions in the Imperial Catalogue Conerning the MJHA), Tokyo ShinagakuhO 12 (1966), 75-?5 · 
Prof Y AMANOI gives a list of eight editions on pp. 77-78. See also CH'EN T'ieh-fan, Sung Yüan Mz~g 
Ch'ing ssu-ch'ao hsüeh-an so-yin (Index to the Records of the Philosophers ofthe Four Dynastte­
d) (Taipei, 1974), lntroduction. 

40 Ibid., 80-81. See also HsiEH Kuo-cheng, Huang Li-chou hsüeh-p'u, 9-16, 120. 
41 YAMANOI Yu op. cit. 80-81, and also 95, n. 3. 

( 52) BiP ~ (53) Ll11t· ili! : BA t1o ~ ~ 9 ~ $ m ~ t~BS -t ~ 
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2. The Cheng edition. After Huang's death in 1695, the original manuscript was kept 
in the Cbengfamily ofTz'u-hsi (Chekiang). Cheng Chen[57) was a close friend ofHuang 
Tsung-hsi, and bis son, Cbeng Liang[58], was Huang's disciple. Cbeng Liang's son, 
Cheng Hsing[59], built a speciallibra.ry for the keeping of Huang s works, wbich in­
cluded, so it seems, other manuscripts besides the Records of the Ming Philosophers. 

In 1739, Cheng Hsing planned with Huang's grandson, Huang Cb ien-ch'iu(60) to 
print that portion of tbe Records of the M ing Philosophers wbich bad not been included 
by Wan Yen earlier. They began the work in 1735, completing it in four years. Cheng 
Hsing wrote a preface to this edition, to wbich Huang Cb'ien-chu added a foreword . 

This complete edition included Wan Yen's earlier portion (eh. 1-18,20, 21), as weil 
as the part edited by Cheng Hsing (eh. 19, 22-61), and the final chapter (eh. 62), wbich 
was simply ascribed to Huang Tsung-hsi himself, presumably without any editing. 
Cheng declared in bis preface that Chia P'u s edition had included miscellaneou com­
ments not found in the original manuscript. His own publication was intended at making 
known Huang Tsung-hsi's authentic and integral work. 

A very important edition which appeared much later isthat of 1821, published jointly 
by Mo Chin and Mo Hsieh(61]. They bad allegedly worked on a hand-copied version, 
checking it against the Cheng edition. It carried Huang's original preface and Mo Cbin's 
preface of 1821, wbicb explains bow the earlier Chia edition had tampered with the or­
der of the schools of Ming thought originally determined by Huang Tsung-hsi, putting 
the Ho-tung (62] school ofHsüeh Hsüan before the Ch'ung-jen[63) school ofWu Yü-pi, 
wbich Huang bad placed at the head of bis book, and changingtbetitle of the "scbools of 
Wang Yang-ming" to that of "schools of transmission"42• 

An Evaluation 
Why has the Chia editionnot remained faithful to Huang's own work? It appears that 

Cbia Jen was not entirely happy with the original version as it came from the autbor and 
compiler. In bis own essay, reviewing the book, he stated tbat while the early Ming 
thinkers, including Fang Hsiao-ju, Hsüeh Hsüan, and Wu Yü-pi, bad largely remained 
faithful to the Sung philosophy, the 1ate-comers, especially Ch'en Hsien-chang and 
Wang Yang-ming, bad sought particularly the learning of the Mind, and might be held 
responsible for the revival of Ch'an Buddhism wbich took place in the later years of the 
reign of Emperor Shen-tsung (r. 1572-1619). Cbia criticized Huang's book for giving 
a central importance to the cbool of Wang Yang-ming without clearly di cerning 
between its merits and its defects. He proposed that it would be better to expand upon 
the material conceming the early Ming schools, and to diminish those relating to the la­
ter ones. Tbis, however, he regretted that he was unable to undertake personally on ac­
count of bis poor health. It would therefore appear probable that he did make certain 
adjustments in editing Huang Tsung-hsi's work. 

f 
42 

Y AMANOI YO, op.cit., 82. Achart whicb gives a comparison of tbe contents and organization 
0 the three editions (Chia, Cheng and Mo) is given on p.79. 

( 57) liS ;t­
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Wbat about the Cheng edition which is based essentially on the original family man­
uscript handed down by Huang himself? Has it been entirely faithful to this manuscript, 
or has it not? 

The problern with the Cheng edition emerges when it is compared with both the Chia 
edition and the later Mo edition. It appears that several of the figures included in the 
Chia edition are absent in tbe Cheng edition.lt appears also tbat the Cheng edition con­
tains something unique: certain supplements not found anywhere eise. The editor, 
Cheng Hsing, claims that he bad used a copy written in Huang Tsung-hsi's band and 
transmltted by a Yen family[64]. Owing to the close relations between Huang's family 
and Cheng's, bis statements can bardly be subject to doubt. What one may question is 
whether these supplements were intended by Huang Tsung-hsi to form an integral part 
of the definitive Records of the Ming Philosophers43• 

The Mo edition has become tbe best known and standard edition. lt gives the order of 
the schools of tbought setdown by Huang Tsung-hsi hirnself and followed by the Cbeng 
edition. lt does not include tbe Cheng supplements. The figures it includes are exactly 
the same as those found in the Chia Edition. It became standard, however, in the later 
part of the Ch ing period, especially on account of the judgement ofFan Hsi-tseng[65] 44 

the noted bibliographer. 
Which is the superior edition, Cheng's or Mo's? This problern has not yet been 

resolved. Where philosophical content is concemed, the differences appear tobe minor 
and cannot affect in each case the work as a wbole. Possibly, the Cbeng version might 
have served better as standard text rather than Mo's. 

The Criticisms of the Imperial Catalogue 
Wbat has the Catalogue of the Four Libraries Series to say about the Records of the 

Ming Philosophers? Herewe encounter an instance of prejudiced judgement, an unfor­
tunate occurrence, but characteristic of tbe narrow philosophical outlook which under­
liestbis great source ofbibliographical information. The description of the book given i 
tbat of the Chia edition, whicb places tbe Ho-tung school before the Ch'ung-jen school. 
But the writer says in bis comments: 

[Huang] Tsung-hsi was bom in Yao-chiang. He was reluctant to discredit Wang 
[Y ang-ming) and honor Hsüeh [Hsüan]; yet he did not dare to discredit Hsüeh Hsüan 
and honor Wang Yang-ming. So he gives importance to Hsüeh's disciples in an ex­
terior manner, but criticizes tbem in bis text. He also gives an impression of attacking 
Wang's disciple in an exterior manner, while defending them in bis text. Now tbe 
teachings of both scbools have their tp.erits and limitations. The defects of their latter 

43 YAMANOI Yu, op.cit., 83--85. Prof. Y AMANOI doubts tbat tbe Mo edition was based on an 
original manuscript considering it rathertobe a "barmonization 'of the Chia and Cbeng editions. 
His preference is for the Cheng edition. 

44 See Shu-mu ta-wen pu-cheng (Revised and enlarged edition of Chang Chih-tung's Hand­
book on Bibliograpby) (Peking reprint, 1963), 128. For Prof y AM.ANor's objection, see abov 
n.42. 
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day disciples would besuch that these aroused much polemical discussion, which in 
turn led to partisanship, love-hate relationships and mutual recriminations. From the 
time of Cheng-[ te] and Chia-[ ching] (150fr66) on, even worthy men were not free of 
such (partisan spirit). Huang Tsung-hsi's book is another example of Ming fac­
tionalism. It is not just written for the sake of chiang-hsüeh[66], philosophical teach­
ingts. 
It appears that Chia's re-arrangement of Huang's original text has been to a great ex­

tent responsible for this biased attack on Huang's work. The commentator, however, 
has a few words of positive appraisal as well: 

However in relating the unity and diversity of the Confucian schools, [Huang 
Tsung-hsi] has presented a rather detailed account, which yet allows [the reader] to 
discem their merits and limitations, and leam the causes of the calamities of the late 
Ming factional politics. It gives, therefore, a good mirrar of history46 . 

Given the fact that the Chia edition bad departed from tbe sequence of tbe scbools 
given in the original manuscript, one could therefore say that tbe criticisms voiced in the 
Catalogue of the Four Libraries Series are invalid, especially where it claims that Huang 
Tsung-hsi "gives importance to Hsüan's disciples in an exterior manner, but criticize 
them in the text, (and] ... gives an impression of attacking Wang's disciples in an ex­
terior manner, while defending them in his text" 47. But I believe that the commentator 
is right in voicing the opinion that Huang Tsung-bsi considers Wang Y ang-ming tobe a 
mucb greater Confucian philosopher than Hsüeh Hsüan, who was regarded as more 
faithful to the spirit of Chu Hsi, more "orthodox". Surely, Huang Tsung-hsi was very 
conscious of the problern of orthodoxy asthiswas determined by the state. The school of 
Wang Yang-ming bad never been recognized as orthodox, even if its popularity was 
such as to induce Emperor Sben-tsung to include Wang hirnself in the Confucian tem­
ple48. The first two Manchu emperors did not at once enforce a rigid concept of state or­
tbodoxy. But soon after Huang's death, the country would experience tbe harsb intel­
lectual persecutions of Emperor Kao-tsung (Ch'ien-lung), the best known victim being 
tbe family of the scbolar Lü Liu-liang (1629-83)4 9. At the same time, the Mancbu rulers 
were careti.il to affect a Iove of tbe philosophy of Cb'eng I and Cbu Hsi, and to frown 
upon tbat of Wang Y ang-ming. Certainly, Huang Tsung-bsi was aware of tbe danger of 
courting proscription by writing a history of philosophy wbicb is blatantly in favor of 
Wang Yang-ming. Neither did he wisb to produce a work that would merely flatter tbe 
state authorities. For these reasons, be decided to give the book a special structure. He 
would not overtly speak in favor of Wang Yang-ming's philosophy. But he would ex­
press bis opinions through the very structure and organization of his work. It is therefore 
important for the student of Ming thought to use an edition of the book which reflects 
faithfully tbe author's original intentions. 

45 SK 1285-6. 
46 Ibid., 1286. 
47 lbid 
43 

See WANG Yang-ming's biography, MJHA eh. 10. 
49 

F?r Lü Liu-liang, see bis biography by bis son Lü Pao-chung in Lü Wan-ts'un hsien-sheng 
wen-chr[67J (Collected Writings of Lü Liu-liang), (Taipei reprint, 1967), Supplement. 
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The Ming-ju hsüeh-an and the Sung- Yüan hsüeh-anso 
Besides the Ming-ju hsüeh-an, Huang Tsung-hsi is known for compiling also the 

Sung- Yüan hsüeh-an (Records of the Sung and Yüan Philosophers). Most probably, he 
began the latter workright afterthecompletion oftheformer (1676). He was then in his 
sixty-sixth year and would live on foranother two decades. But such a work could not be 
done by one man alone in this much time. Huang Tsung-hsi's drafts were taken over by 
bis son, Huang Po-chia, who did some work of editing, but died bimself without finish­
ing. lt took especially a third man, Ch'üan Tsu-wang (1705-75), also a native of 
Chekiang, who gave at least ten years of time to the task, to finish the Sung- Yüan 
hsüeh-an. As the work stands, the greater part has been edited and expanded by Ch üan 
Tsu-wang who also added much to the original draft. Still, Ch'üan was unable to put it to 
print. This could take place only afterbis death, with the help of his own family and dis­
ciples, as well as Huang Tsung-hsi's descendants, in whose hands the work was once 
more copied and edited. A final scholar who made some contribution was Wang Tzu­
ts'ai who checked and amended the text, arranging it in one hundred chüan according 
to Ch 'üan Tsu-wang's earlier wish. lt appeared in print for the firsttime in 1838, the re­
sult of scholarly collaboration Iasting several generations- and over a century. 

Even more than Huang Tsung-hsi, Ch'üan Tsu-wang was responsible for the comple­
tion of the Sung- Yüan hsüeh-an. However, the relationship between the Sung 
philosophy and the Ming philosophy is such that one could hardly speak of Ming-ju 
hsüeh-an without speaking of the Sung- Yüan hsüeh-an. Certainly the second work rep­
resented a more difficult task, on account of its <vider scope as weil as the greater dis­
tance oftime between its compilers and the Sung and Yüan. But tbeMing-ju hsüeh-an 
would serve as a model for the completion of the Sung- Yüan hsüeh-an. Besides, Ch'üan 
Tsu-wang was also Huang's fellow countryman and a follower, like Huang, of the Wang 
Yang-mingschool. The work could therefore maintain a consistency ofperspective with 
the Ming-ju hsüeh-an. lt may come as no surprise that the section on the school of Lu 
Chiu-yüan has been reported asthebest in the book, with those of Chang Tsai, Ch'eng 
Hao and Ch'eng I, Lü Tsu-ch'ien Ch en Liang and Yeh Shih, as coming next. The sec­
tion on Chu Hsi is reportedly medjocre, while that on Wang An-shih is considered even 
more so51 • 

Conclusion 
Huang Tsung-hsi has hirnself described for us tbe methods of research according to 

which he compiled his famous work. He went to the original sources, rather than merely 
using secondary references or copying from these. He was careful in distinguishing 
between the main doctrines of each of the schools of thought represented in bis work 
taking note especially of their differences52• He produced a dassie which is at the same. 
time comprehensive in its inclusion of two hundred thinkers and scholars, and in the 

50 LlANG Ch'i-ch'ao, Chung-kuo chin san-pai-nien, 91-93. An Index to Persons in the Sung­
Yüan Hsüeh-an a:nd its Supplement bas been published by KINUGAWA Tsuyoshi[68], Kyöto ~974 . 
Moreover Sung- Yüan hsüeh-an is included in the index compiled by CH'EN T'ieb-fan ment:Joned 
above note 39. 

51 lbid. 
52 See HuANG Tsung-hsi's Introductory Remarks to the Ming-ju hsüeh-an. 
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wide cope of philosophical ideas and movements represented by these men. In a well­
known work, Liang Ch'i-ch'ao states four conditions for the writing of any history of 
thought and scbolarship53 . I shall give them in summary form: 

1. All the important schools ofthat epoch should be included according to impartial 
norms of selection. 

2. The essential characteristics of each school should be reported so that readers may 
acquire a clear notion of what each represents. 

3. The true features of a1l tbe schools should be given according to objective evalua­
tions. 

4. The lives and times of a1l the figures concemed should be narrated so that the per­
sonalities of each may be known. 

According to Liang Ch'i-ch'ao, Huang Tsung-hsi's work has fulfilled all these condi­
tions and remains a useful model for all who wish to write histories of philosophy, even 
if, "in matters of organization, there are places which can be improved" 54 • 

TheRecords of the Ming Philosophers is an integration of philosophical judgment and 
historical scholarship. In theformer, Huang Tsung-hsi showshirnself a true heir of Ming 
thought. In the latter, he is predecessor to the Ch'ing emphasis on documentary evi­
dence and ob jective scholarship. He has done weil. For he has left us not only with a his­
tory of philosophy but also with a work which is in itself a dassie- of both history and 
philosophy. Modem readers may wish that the work was otherwise, that it be a directly 
personal production written in a narrative tyle and following a stricter philosophical 
method. But they cannot deny that Huang Tsung-hsi's work has already become a das­
sie in its own genre. It remains a history of selected anthologies from various - two 
hundred- philosophers with their biographies and with tbe compiler's comments. But it 
has preserved forus certains materials which are no Ionger extant elsewhere. It allows us 
not only to have direct experience of tbe philosophers themselves through their col­
lected sayings, but gives us also Huang Tsung-hsi s evaluations - the evaluations of a 
great philosopher-scholar himself. 

$3 L 
54 I~G Ch'i-ch'ao, Chung-kuo chin.-san-pai-nien, 48-49. 
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